GRrRACE IoANNIDOU

P.Berol. 11520 : Magical Text?

Unknown provenance Fr.A+B:29.5x17.5 cm 1 cent. A.D.
Fr.C: 13.5x 7 cm

P.Berol. 11520 consists of three medium-brown papyrus fragments, written on both sides. Back in the years
when Berlin was a divided city, two of the fragments (A and C) belonged to the West Berlin collection,
while fragment B was found in the Bode Museum collection. Written across the fibres there is a ITI' century
text, with a sloping to the right hand, similar to that of P.Berol. 21160. Fragments A and B contain parts of
two columns, with an intercolumnal space of ca. 2.5 cm. A collesis, ca. 3 cm from the left edge of fragment
A, is visible. Fragment A has an upper margin of ca. 4 cm, and is broken off on all other sides. Fragments B
and C have a lower margin of ca. 4 cm, and are similarly broken off on all other sides. As shown from the
transcription, fragments A and B join immediately together. Two of the initial letters of fragment C have
slashes — paragraph indicators? — on their left'.

Along the fibres there are accounts in arouras. Villages, as well as villagers’ names, patronymics and
metronymics are mentioned.

The text written across the fibres was described — with some reservation — by W. Schubart and
K. Preisendanz? as magical. However, Wm. Brashear?, in 1995, pointed out that: “While the papyrus in fact
mentions digging and burning, and a section heading reads &AAo [ | {rmocBou?, the otherwise lacunose text
reads more like a narrative and should be classified under the incerta”.

The papyrus contains neither voces magicae, nor characters, but it does contain many words that
strongly indicate magical content. Besides the readings Wm. Brashear had mentioned, there are also words
like Svap in AT. 10, opept[oc inAlL 11, petew [pilecBou or something similar in A 1. 11, Bodv in C. 5, and
¢mibeic in C. 8. Verbs in the past tense, like £pn in AL 1 and B 1. 18, as well as the frequent interchanges of
persons and genders — we have third person singular, second singular, first singular, first plural, masculine
and feminine participles — might be pointing towards a narrative. However, whether it is part of a narrative
(e. g. of anovel), or of instructions for a magical ceremony, or still, a narrative included in such instructions,
in form of an extended historiola®, even though our text does not seem poetical enough for such a gender,
remains to be proven.

What is more perplexing than anything are the earnings, duoifdcg, in A I. 3, and the three thousand
drachmas mentioned twice: in A 1. 8 and in B I. 23. Actually, in the latter instance a lady seems to be selling
something for three thousand drachmas, a fact that is completely disorientating us from the direction of
magic. If we were to combine all the data, we should probably come to the conclusion that someone is
digging to discover a hidden treasure she has dreamed of! But then, how do we account for all the burnings,
the flying and the bull? Is she carrying out this task aided by a sorcerer?

' Cf. "A. N. Oixovouidng, 4 Manual of Abbreviations in Inscriptions, Papyri, Manuscripts, and Early Printed
Books, Chicago 1979.

2 PGM 11, p. 188, note 1.

3 ANRW IL 18. 5 (1995) 3484.

4 1 read TntocBou.

5 Short story recounting mythological themes, either sympathetically curing the sufferer’s ailment, or coercing
the divine power to act as in previous instances.
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P.Berol. 11520,

Fr. A
Col. I Col. IT
margin
J1 ] €on éni 1@ cvvte- uevot Aade [
2 ] . ® 010D kol cvprv Te Kol v [
3 Jr@v dporPog dmodop- airo [
4 v 8€tv odv adtov GAAe® intacBon |
5 Jra dpdipevov oxamdavny dpapévn kehov|
6 Jov éABelv SnAdcag 0 xo- proapévn kabe
7 | xéxeloe avookdntey 70 0TV Onaog [
8 ] v6p oe €rn’ 0dT0D TpLoyIAioG S106.En cuvey|
9 lewsbe el . Jeviag toig xhodpevog |
10 Im0o oD O . ] 6vap Ste mote . [
11 Ao 18y 6pOpi[or xoi peteo[ . VIEP TOVG OpO-?
12 aJoeryuévog én| @ovg kol [
13 Javeo[ Muelg 8¢ €A
14 Jro[ Fr. B o [.. Jw [
15 len [ .. ] obde[
16 1oL dwel /el JesBou[
17 ].vémoral n[...Jmg[
18 1. xoto el |o €gn otte [a]Aho [
19 1. wot émary| Juevog dniw- /ol
20 lepov Tov wo| 10wg n TOV dimo K[
21 ] . ovv xaboeig [ ]e éy®d oot Bie- v[
22 ]otepovo [ Jtov n twAov- k[
23 10pnceigtac|[  dpalyuog tpioiMog of
24 1.1 Inotav mep[ il
margin
Fr.C
1 I.1
2 I.onv. [
3 Imoto [
4 ] mv brfoc]yecy
5 ] dAnBag Bodv[
6 ] Torobtov o[
7 ] dperyuévog e [
8 Jot adtov émibeic [
9 ] Ekowoev [ ][
10 Joawtod 1 v[
11 Jog dimodovv|
12 v émotac of
13 margin

AIL 1: haBei[v? A 1. 12, C 7: 1. dorypévog

Fragments A & B 1

“!... He (she) said on the ... and tomorrow | ... enjoy (get) their payment |*... so he has ... ]°...
grabbing the spade |° to come and point out the place |7 ... and dig there |®... for you ... three thousand on
that...... |'0... the dream from god |''... but during the morning |'2... having arrived at ...
I'S...... he (she) said neither |'° ...... to point out [ ...... ['... youmustburn ... T ... you|?*...... she who

is selling |?... to the ... three thousand drachmas [**...... is deceiving (?) ...”
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Fragments A & B II
“l .. to hide (?) ... Pand all ... | other: ... [*flying ... |’ grabbing ...... ["his ... so that ... |*he (she)
explains (teaches) ...... |'' and being suspended over |'? the roofs (hills?) and ... [P we......... | '8 other:

e TR TETEE O RRT E  T R

P.Berol. 11520 A

........ |*... the promise ° ... really a cow ... [°... such ... |”... having arrived ... |*... placing him on
... ... he (she) burned ... |'°... your own ... | '... giving ...”

AL 1: éri 1@ cvvte-: cuvieTayIéve, cuviedecséve or similar. Cf. e. g. Suppl. Mag. 142. 4041, 111/
IV cent. A.D.: vai, kOpte, Bodo)red yBovimv Bedv, cuvtédecov 1o € yy]eypapuuéva; PGM V. 110-111,
IVt cent. A.D.: 10 pootApid cov ¢ svvtelov|ueve; PGM LVIL 2: [cuvtéhe]oov 1@ deiva, ...

AT 2: adpwv: According to LSJ, odpt = togéme, AB 464, whereas adpivog = of the morrow, Gloss. Of
course, it might just be a misspelling for adpiov.
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P.Berol. 11520 C

P.Berol. 11520 B

AL 1: AaBel[v?: Cf. PGM IV. 1762, early IV™ cent. A.D.: 6 kov@uog koi AdBpa: mveuduevog
ndoog yuyolc.

AT 3: duoiféc. A L. 8: tpioyiriiog, B I. 22: 1) twAod|[ca]? and B L. 23: dpa]yucc tpioyiriog: For a
direct reference to money in magical papyri, cf. e. g. P.Berol. 212436, augustean times, Col. II. 10-11: 00d¢
nepl dpyopra (1. dpyvplov), AL mepl oV delva ... Of course, in that case, the reference is probably
relevant to the actual metal of the coins, according to the editor’. However, in the present text, dpoiBdg,
dpaJyude and nwhod|[ca] are the words that most strongly point towards a non-magical text. The sum of
three thousand drachmas is indeed too high for supposing it is related to any act of selling magical herbs.
Most ingredients needed for any one magical ceremony never exceed the cost of a few drachmas®. Besides,
here the word is of earnings (&po1Bég), even though once again the sum would be unthinkably high for
paying a sorcerer. Another remote possibility is that the three thousand mentioned here is the writing in full
of the magical number yx&y, which would be 1peig y1Addeg €okdoro eEfvta Tpla, that is, the magical
word Boavywoowy, the soul of darkness’.

Cf. also e. g. Suppl. Mag. II 59. 16, a Christian curse of the VI* cent. A.D.: huetépov xop[é]tov
pvnuhio [t]icov duoipny (pay memorable compensation for the sufferings which I suffered); Suppl. Mag.
11 99 verso 1. 4, an iatromagical charm of diverse nature, dated in the V/VI" cent. A.D., is offering us an
alternative translation of dpoBéc: |, [ ... Jutog kat’ auoiPog Sidouev | [, is translated by the editors
“In turns given”.

¢ Published by W. Brashear, Ein Berliner Zauberpapyrus, ZPE 33 (1979) 261-278.

7 Cf. id., note of the editor.

8 Cf.e.g. PGMII, XII. 194-196: ko &xe 10 &[u]a ¢Aog kowvod (Spoyudc) n” | sturtnp[i]og oyiotiic (Spoyudg)
B, MBapydpov (Spayudc) 8 ...

% Cf. e. g. PGM IV 930-1114 and Th. Hopfner, Griechisch-dgyptischer Offenbarungszauber; mit einer ein-
gehenden Darstellung des griechisch synkretischen Daemonenglaubens. Vol. 1: (SPP 21), Leipzig 1921, § 705 (p.
430). Cf. also R. W. Daniel and F. Maltomini, Suppl. Mag. I, note on 15. 3-4.
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For noAoboa cf. PGM XXVI. 3, III/IV'™ cent. A.D., question to an oracle: el twAoduon, and id., 1,12:
el evpfow toAfcoal.

A L 6: dnAoocog 10 xo|[plov]: The delineation of the area within which the magical rite should be
performed, is absolutely necessary. Cf. also e. g. PGM VII. 840-841: kol tdvto Lot Snidong | kotd 1ovg
Yrvoug én’ dkpiPetag, dyyele.

AL 5and A 1L 5: dpduevog and dpapévn: Cf. e. g. PGM II1. 708: 17} edw[vi]uw [c]ktog dedporfype-
vov: with the left hand he holds a whip.

AT 5: oxamavnv and A 1. 7: dvacxantewv: Digging with the spade was an exercise for the athletes, cf.
note of the editor of Theocr. IV. 10: k@yet’ &xwv oxandvay te kol elkatt tovtdBe pfdo. Of course digging
is most common in magical practice. Cf. e. g. PGM IV 3005, early IV® cent. A.D.: xoil tThv dvockopeicay
v éyxdooac.

AT 10: Svop: The word might indicate some relation of the text to dreams, i. e. that the text contains
instructions on how to induce a dream (Ovelpotnoia), or an attempt to transmit to someone a specific
dream (Ovelporounia), or even an interpretation of a dream (Ovelpoxpicia).

Al 11: (’)pep_{[q: Dawn is the time when most dreams come. Early in the morning would also be an
ideal time for performance of a magical rite'’. Liminality in time and space plays an important role in
magic'!. Cf. also Abrasax 1, IV. 1602, p. 108: opB{p)rvov émAdpumovto; id., II. 92, p. 30 (sunrise hymn):
ool eAdyec ddivovst pepavyéec Hjuatog “OpBpov: for you the lightbringing rays of the day give birth to
the morning.

AT 12: &]eperyuévog and C. 7: dperyuévog: Cf. e. g. P.Oxy. XL 2902. 2, 10, A.D. 272: dgeryuévog for
qprypévoc'?.

AT 21: xovoeig and C. 9: Exowoev: Burnings are very often part of the rituals. Cf. e. g. PGM 1II 35,
IVt cent. A.D.: ... ol dptepiciov kodGog.

ATL 3: 6AAo [ and possibly A I 18: [&]AAo _ [: The esthesis in 1. 3 indicates that we are dealing with
a section heading. The following section must be a variation of what was described before. Even though the
obscure magical ceremonies had to be carried out with extreme precision, otherwise the outcome would be
hazardous to the performer, it is quite commonplace to have in the same “manual” two or more alternative
ways to obtain the desired result. Cf. e. g. Suppl. Mag. II. 78 i. 7, 11. [2], 7, 10, [12]: &AXo-, and the note of
the editors. As it is, @AAo is one of the strongest arguments that we are dealing with a manual of instructions
for magical ceremonies.

A 1L 4: {ntocBon: Tntopon- nétopot: Mosch. 3. 43; Babr. 65. 4; Jul. Or. 272a et al. (LSJ). Cf. also
e. g. Historia Alexandri Magni 1. 8. 3: noyikoic kokotexviong nopoacskevdoog ovtov tntactot (having
prepared him by evil magical practices, he made him fly) and id., 3. 1. 2: kol 0doTNPOTNTL MG GV TIg
elnot detog péAlav eic Ofpov TntocBon et al. The closest parallel, however, is probably PGM 1V. 210ff.
(Hymn No. 6): iépa& yop meddylog katantog Tontel og tolg ntépvéy ... (a sea-hawk flies down and
beats you with his wings). In that instance it is predicted to be an omen. Falcons are sun-birds, not only for
the Egyptians'?, but also for the Greeks who connect them with Apollo'4. They send the dreams, and are
probably identified with Isis'®. In Ps.-Callisthenes i. 8. 1 (p. 8 Kroll), Nectanebo is using a sea-hawk in order
to send Philip a dream. There is a host of falcons mentioned in magical papyri, as e. g. in Suppl. Mag. II. 70.
13: iépaxog t[edoyiov'®, PGM IV 2597f., and 2660, where the blood of the sea-hawk is drunk.

10 Cf. W. Brashear, ZPE 33 (1979) 273; also id., APF 36 (1990) 61-74 and AEMT 67, 95.
" Cf. on the subject, W. Brashear, APF 36 (1990) 61-74, and n. 21.
For interchange of 1 and et, cf. Gignac, Grammar 1, p. 190.
The hawk is related to good Sun-gods, and especially Hor in his various forms and Osiris. Cf. also A. Dieterich,
Abraxas, Studien zur Religionsgeschichte des spdteren Altertums, Leipzig 1891, vol. 2, pp. 7ff.
14 Cf. Aristophanes, Aves 514-516: “0 dewvotatov {(y’) €6ty andvimv, Zevg yop 6 viv BactAedwy | aletov Spviv
gomniev &gov éml Thg keaAfic, Bacihedg dv, | H 8 ad Buydanp yAody 6 8 AndAlav donep Oepdmov 1époo.
15 Cf. Th. Hopfner, Der Tierkult der alten Agypter nach den griechischen und lateinischen Berichten und den
wichtigsten Denkmdilern, Akademie der Wissenschaften, Wien, Denkschriften 57.2 (1913) 102—104.
16 Cf. also note on Suppl. Mag. II 70. 13.
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This papyrus of course does not mention falcons, or any other birds. However, birds are the most likely
creatures to fly, and falcons are closely connected to both the time of the day and to the dreams mentioned
here.

AIL 5: keAwv: It could be almost anything. KéAng is a fast sailing vessel, cf. PSI'V 533. 10, P.Cair. Zen.
2.3 (IlI" cent. B. C.). Kelhog, according to WB means xiAlog, i. e. donkey: SB 15224. 29, 40. Ké\Awp is
the voice: P.Cair. Masp. III 67151. 249 (VI cent. A.D.) and xéAAo. (cella) is the toom, the cell, the stable
etc.: BGU IV 1036. 10 (II" cent. A.D.): uod €yovtog kéAAav év olkiq 10D motpde. P.Oxy. VIII 1128. 15
(11" cent. A.D.): éuicBwoev suundoiov kol Ty £viog ovtod kéAAay. The simplest solution would be to
assume that the scribe left out two letters, and we have kéAwv for kele0)wv.

AIL 8: 8186&n: Cf. e. g. Abrasax 3, p. 176, 1. 750 = PGM 1V. 750, the Psai'’-Aion Liturgy: $18a.ckoiio
g npd&enc, instructions for the procedure of preparing a sun-beetle ointment (ypicuo xovBdpov
MAokod); also PGM 1V. 1871: Mndévo. 8{daicke, let nobody know; PGM 17. 3, V/VI™ cent. A.D.: xaBac
xoi [ Twdvv]ng £81datev tovg |...

AL 11-12: pereo]  Joovg: perew[pilecBor brtp tovg dpd]|pove, brtp ToLg Ad]|povg, or some-
thing similar? Cf. e. g. PGM IV. 1155: dvokpepdoog petempo dyopett: he who hung the sky over the
earth. A more pedestrian interpretation of petémpov, petewpiouds, or sim., would be thoughtlessness,
absentmindness, uncertain condition, unsecured debt, etc. For dpdgovg, cf. €. g PGM LXI. 20: ¢€opxilm
oe tov puéyov Beov | tov [€]mi thic dpoeiic 10D ovpavod: 1 conjure you, the great god on the roof of the
sky...; PGM Xl c ii. 4: [r’ éuov] | Spoplov EABétm 1 | delva ...

B IIL. 16 and 19: Similar dashes are used in quite a few magical texts, along with paragraph indicators,
denoting change of subject, cf. e. g. Suppl. Mag. 79 ii. 26.

B 1. 24: Jnotav mep[: d]rnotéy mep[i? Unless the word is just a misspelling for &]moqv)tay mepli,
dmdrn is understandably a word that often comes to one’s lips in connection to witchcraft'®. Concentrating
on our data, we might be justified to think that some kind of swindling, involving the three thousand
drachmas, took place.

C 5: Bodv: Bulls are often mentioned in magical texts in different capacities:

1. As the holy bull of Apis and other gods. It symbolizes many deities, among which Hecate, the
preeminently goddess of magic. Hecate can appear having three faces. That on the right is the face of the
bull, on the left there is the face of a dog, and in the center the face of a young virgin'®.

2. As Eitrem mentions in his posthumously published study on dreams and divination in magical ritual,
it is somehow connected to dvelponopnia, a fact that is welcome in our effort to interpret this text: “A
winged daemon with the horns of a bull and the tail of a bird, with a diadem on its head and swords at its
feet, is used forcibly for dream transmission. The daemon is drawn in a piece of linen and the powerful
name is added. Other ‘sacred names’ of the god are uttered into a lamp filled with cedar oil; in addition, the
Agathos Daemon is apostrophized and Seth is involved. The hour of birth and the 365 names of the ‘great
god’ are pronounced under a grim threat of severe punishment”?,

3. The animal is also used in the procedure of obtaining a paredros. In PGM 1. 46 the aspiring sorcerer
is advised to “... take two of his fingernails and all the hairs from his head. Then take a Circaen falcon and
deify it (i. e. drown it) in the milk of a black cow, after he has mixed Attic honey with the milk ...”. For the
black cow, cf. PGM 1. 5; III. 383; IV. 909, 1440, 3149; VII. 6521f.; XIII. 129; XXXVI. 239.

4. In their note on Suppl. Mag. 11 71 ft. 4. 1. 2: Bodg, the editors say that the animal, which is always
feminine, and is often mentioned in praxeis, can also be mentioned in a series of divine “symbols” (onpelo
or cVuPoAa), as in PGM VII. 780, where Bodc is one of the symbols of the double-horned goddess Mene.

17" Psai is the Egyptian equivalent to "Ayaf0¢ Acinwv.

18 Cf. J. de Romilly, Magic and Rhetoric in Ancient Greece. Cambridge, Mass. and London 1975.

9 Cf. PGM V. 2121: (‘Exdrn tpinpdonnog) ... (¢x) de€1dv pe|pdv tiig dwewg £xovcso Boog xepaAfyv, | ék 68
OV Gprotep®dV Kuvde, 7 8¢ péon | mopbévou.

20 S. Eitrem, Dreams and Divination in Magical Ritual, in: C. A. Faraone, and D. Obbink (eds.), Magika Hiera,
Oxford, New York 1991, 180.
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In a cbotoo1g to the Sun, the goddess appears to be changing her names, symbols and form, according to
the hour of the day. During the sixth hour she gives birth to a cow with a white forehead?'.

5. Wm. Brashear, in his note in ZPE 50 (1983) 102, is mentioning a text published in ZPE 42 (1981)
112, which contains different forms of the word fov¢??. He is also citing a number of similar texts, which
seem to be amulets containing the name of the god Boc?. By tiding up his name to the ailing part of the
body, people were seeking healing.

C 8: émbeic: Cf. e. g. PGM IV. 42: ... 10 Aowndv oduo 10 Hupéve Boud énblelic: place the rest of
the body on the burning altar.

C 11: dmododv[: Cf. e. g. PGM XIII. 392: tov nonmvouov anodidwotv: it makes a clicking sound;
PGM IV. 2095-2096: telécavti 8¢ cot | Buciov droddom: once you have completed it, I will offer you
a sacrifice.

2L Cf. Thotaoig mpog “HAov, PGM IIL 500fF, early IV cent. A.D.: ... 81t 0106 cov T0 onuelo Kol T |
nopdomua ko plopedg kel ko’ Bpov tig el ki ti Gov dvoluo ... | 315: Bpg Extn wopev Exelg ... Tevvig ... P16
¢ml [yfig Bodv Aev]kopétonov.

22 Cf. also H. Buschhausen, U. Horak, H. Harrauer, Der Lebenskreis der Kopten, Wien 1995, Nr. 312: “Amulette
mit BOYC-Inschrift ...”, with literature.

23 Cf. W. Gundel, Dekane und Dekansternbilder, Gliickstadt, Hamburg 1936, Anm. 1; also H. G. Gundel, Weltbild
und Astrologie in den griechischen Zauberpapyri, Miinchen 1968 (Miinchener Beitrage 53), 21.





