Chapter 3

3. Language Contacts

3.1. The proto-dialect

By the facts collected above we have been led to positing a proto-dialect which to all
intents and purposes appears to have been comparatively uniform (a wholly variation-
free dialect is, of course, unthinkable), and from which the modern dialects, in all their
variants, must have derived. As to the place of this proto-dialect within the much
greater continuum of the mediaeval Alanic dialects, from which it must have branched
off, we are left in darkness. The split of the proto-dialect which resulted in the
emergence of modern Iron and Digor cannot be dated with certainty, but it need not
have been earlier than the 13th century, the time of the Mongol invasions which dealt
the Alans a devastating blow and brought the ethnic map of the North Caucasus into
total confusion.

We conclude from this that the speakers of this proto-dialect, the linguistic
ancestors of the present-day Ossetes, were a residual population who lingered on in an
area to the west of the Terek River, adhering to their Alanic tongue (and spreading it to
adjacent tribes), while the bulk of their fellow-countrymen switched on to other
languages (Turkic, Cherkes dialects). Another, but less probable, hypothesis is that we
have to do with a kind of koiné, a mixture of different but closely related dialects,
which were brought to the Central Caucasus through the migration of various tribes
from the Northwest Caucasus, who gradually intermingled with each other, so as to
form a relatively homogeneous population. This might explain certain anomalies that
we find in the sound correspondences of the modern dialects.

3.1.1. Ossetic was brought into its present sites by an immigrating population from the
north and the west, in part, perhaps, by marauding bands, who subjugated and gradually
merged with the indigenous population, the latter adopting the language of their
conquerors. The exact social circumstances under which this development took place is
mostly a matter of speculation. If the Alanic immigrations were something like the later
Cossack colonisation of the Terek and Kuban area, we expect the settlers to have been
mostly men who married native women, a recurrent situation in the history of invasions
and conquests. From the uniformity of the proto-dialect it is tempting to conclude that
there was originally a comparatively small community of immigrants.

3.1.2. In his “Etudes sur la langue osséte”, at the end of the chapter dedicated to “le
vocabulaire traditionel”, Benveniste (1959: 142 ff.) makes a few remarks on the two
cultural layers which he finds reflected in the Ossetic religious and social vocabulary —
one aristocratic, the other popular, the later having its sources in a society of peasants
and shepherds:

“.. il semble qu’on observe une ligne de partage, peut-étre méme la
marque d’un conflit, entre deux traditions que le vocabulaire refléte
également. D’une part, une tradition guerricre et aristocratique qui inspire
I’épopée des Nartes, de 1’autre la tradition populaire et paysanne des
divinités du foyer et du bétail. A la premicre se rattache le culte du cheval



22

sous des différantes manifestations: sacrifices du cheval lors de
I’enterrement, mais aussi présents de chevaux a 1’occasion du mariage [...]
A la tradition paysanne se rattachent les fétes saisonniéres et les rites de
fécondité. [...].”

In a previous study I have maintained that this would agree with a view according
to which Ossetic was brought into its later habitat by a comparatively small warrior
caste who subjugated, and gradually imposed their language upon a more numerous
autochthonous population (Thordarson 1986a: 284).

In the above comments I have hinted at some questions which may be relevant for
our investigations into the prehistoric substratum (or substrata?) of Ossetic; other
matters relating to the same problems will be touched upon in the following
paragraphes. Needless to say, the penetration of Ossetic into its present area in the
Central Caucasus and its gradual spread among an earlier indigenous population (as
well as its eventual retreat from a part of this area), are not only the consequence of
immigrations and conquests, but are also closely connected with complex social
developments within the area.

3.2. Lexical interferences

As mentioned above (cf. Ch. 1), there are some indications that the Nakh (North-
Central Caucasian) languages formerly extended farther to the west than they do today,
into areas where they eventually were ousted by Alanic dialects and where Ossetic,
Karachay-Balkar and Circassian are spoken today. Some linguistic arguments which
may support this assumption may be summed up here.

Gamrekeli (1968; cp. also Volkova 1973: 115) and various other Soviet scholars
maintained that the Dualeti region of Upper North Ossetia was inhabited by a Nakh-
speaking population in antiquity and the early Middle Ages. Other scholars date the
Iranisation of these parts to the first centuries A. D. According to Volkova (o.c.: 116)
the archaeological evidence indicates that the appearance of the Alans in the alpine
regions of North Ossetia cannot be earlier than the 7th-8th centuries A. D. However,
both the scarcity of archaeological finds in Central Ossetia (cf. Kaloev 1967: 20 ft.),
and, in general, the difficulties in correlating such evidence with linguistic data, make
us cautious as regards an exact dating of the Ossetic expansion in these parts.”

3.2.1. Ossetic, Nakh and Svan

Fahnrich (1983: 22 ff.; 1986: 32) argues for the existence of some Nakh (and other NE
Caucasian) loanwords in the Kartvelian Svan language of Central Highland Georgia.
The borrowing must have taken place at a time when the languages concerned were
neighbours. Today they are by no means contiguous, Ossetic, Karachay-Balkar and
Kabardian tribes inhabiting the interjacent area. Mutual borrowing between Ossetic and
Svan (cf. Abaev 1949: 291 ff.; cf. also 3.2.5.11. below) shows that the mountains are
not an unsuperable obstacle to linguistic contacts between the North and the South

* “The question of the historical and cultural relations between the Ossetes and the Chechen-Ingush
peoples is for the time being little investigated. Nevertheless, the ethnographical material, collected by us
during the expeditions to the Chechen-Ingush ASSR in 1958, 1959 and 1962, offers points of great
resemblances between numerous elements in the material and spiritual culture of the Ossetes and the
culture of the Chechens and, in perticular, the Ingush”, Kaloev wrote (1967: 23).
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Caucasus.” Not all of Fihnrichs comparisons are convincing, and others need a more
detailed historico-lexicographical research.

Chech. kert, Ing. kdrt “a fence”, from which Fahnrich derives Svan li-kyrt-e “to
fence”, “umzéunen, einfrieden”, is a widespread migratory word that is also found in
Russian dialects and various Uralic, Turkic, Iranian (Oss. (I.) kert “farmstead”) and
Caucasian languages including Mingrelian and Georgian (Mgr. karta “a paddock”,
Georg. dialects (Gurian, Imerian) karta, kalt’a “id.”), cf. also Arm. kert “town”. The
ultimate origin of the word is uncertain (Turkic? or Iranian *krta-? — cf. Abaev: IES: I,
586 ff.; Joki 1973: 269 f.). If the Svan verb was borrowed from some language of the
North Caucasus, Ossetic is quite as likely to have been the source as Nakh is.™

3.2.2. Ossetic and Nakh

There has been a considerable interchange of words between Ossetic and the Nakh
languages. Considering their close geographic proximity this is not surprising.
Vladikavkaz (3eu3iqaeu), the present-day capital of North Ossetia, has for ages been,
and still is, a commercial and cultural centre of the Ingush, the westernmost of the Nakh
tribes.

Abaev (1959) lists 216 Ingush and / or Chechen (occasionally also Bats) lexical
items, which he sometimes tentatively compares with Ossetic words. Most of the latter
are found in both dialects, some in Digor only. Not all the comparisons are convincing.
As pointed out by Abaev (o.c.: 102), the majority of these words common to both Nakh
and Ossetic belong to the semantic fields of material culture and economy, living
conditions, agriculture, cattle breeding, implements and plant names. Many of the
words are perplexing, and it is often impossible to decide whether a loan went from
Nakh to Ossetic or the other way round, or whether both languages borrowed it from a
third (unknown) source. The borrowings have taken place at various times; some may
be ancient. In some cases NE Caucasian (Daghestanian) words have entered Ossetic
through the medium of Nakh.

Some of the words listed by Abaev (o.c.) deserve a closer investigation.

3.2.2.1. Olran. *aspa- has in modern Ossetic been superseded by beex (1., D.) as the
generic term for “horse”, but has been retained in the form of L. icefs, D. eefsce “mare” (<
*gspa) and in a few compounds (xerg-cefs “mule”; — xeerceg “donkey”,” eefsury / efsorq
“a mythological breed of horses” (< *aspa-uyra- “strong horse”).” Ancient *aspa- is
found in numerous Sarmatian proper names (Zgusta 1955: 73 ff.; Abaev 1979: 281 ff.).
In the Yass word-list (line 13) Lat. ecus (i.e. equus) is translated by Bah (Németh 1959:
14). Accordingly, the word must have entered Alanic and taken root some time before
the emigration of the Yass tribes from the North Caucasus to Hungary (13th century;

7 As regards the varying interrelations between the Ossetes and the other ethnic groups of the Caucasus,
I refer to Gaglojty 1966 and Kaloev 1967 (both with copious bibliographies and references to foreign
sources). For general surveys cf. Istorija Severo-Osetinskoj ASSR, I, 1959, and Oc¢erki Jugo-Osetinskoj
?xvtonomnoj oblasti, I, 1985.

In Digor turyce is used in the same sense as 1. keert; in Iron this word (tiry) means “balcony, the
uninhabited antechamber of the house”. This word has not found any satisfactory etymology and is
probably a migratory word (cf. IES: 11, 341 ff.).

29

xeerg-cefs < *xcerceg-cefs(ce): The syncope in the prior member of the compound may indicate that the
word was formed at a time when the ancient accent rules were still operative: *xcereg-aefsce- (cf.
Thordarson 1990 and 2.6.2. above).
3

* cfs-ury, if from *aspa-uyra-, seems to be an inverted karmadharaya compound. Acmovpyog, on the
other hand, found as a Sarmatian proper name at various places (Zgusta 1955: 75; Abaev 1979: 281), is
an inverted bahuvrihi (“having strong horses / a strong horse”). The same applies to the ancient tribal
name ~Acmovpytovoi (Strabo XI,2,1).
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cf. 2.3.2). Abaev (IES: I, 256) compares Oss. bex with Ing. bagh, Chech. beghi (sic
Abaev, Lc.") “foal” and further with Georg. (Imerian dialect) baxi “jade”, baxuri “a
saddle-tree made of a single piece of wood” (KEGL: I, 1006), and Russ. (dial.) 6ax
“jade”. This seems to indicate that we have to do with a migratory word of unknown
derivation, perhaps originally carrying some expressive (derogatory) connotation. If

this holds true, the Ossetic word need not have been borrowed directly from Nakh.

3.2.2.2. In current Ossetic speech the native words for “hand”, foot” and “mouth”, arm,
fad and kom, have been supplanted by in their primary (somatic) meanings by & ux /
k’ox, k’ax and 3ix / sux, c’ux, resp., loanwords whose ultimate origin is uncertain.
Abaev (IES: I, s. vv.) assignes the three words to a “Caucasian substratum”. On account
of both the phonetic resemblance and the semantic parallelism he compares & ‘ux / k’ox
with Chech. kujg (kiig = Ing. kulg) “hand”. For the same reason & ‘ax is compared with
Chech.-Ing. kog “foot”. These etymologies, if correct, would point to a rather close
connection between the Ossetes and their Nakh neighbours. Still more obscure is the
origin of 3éx / sux, ¢ ux. Because of the phonetic likeness, Abaev refers to Chech.-Ing.
z{ok, Bats 30k “beak”, Balk. sux “mouth, snout”, which he further compares with
Northwest Caucasian words: Abkh. a-¢’a, Ubykh ce, Abaz. ze, Kab. zZeh, z’e “mouth”
(IES: I, 408-9;” but cf. Bielmeier 1977: 151-4). But even if these etymologies are
correct, we would not know the direction of the borrowing. A connection of 3éx / sux,
¢ ’'ux with Sogd.B. kwc’kh, M. gwc’ “mouth”, cf. also Russian (Sibirian dialects) uyxa
“mouth” and Permian cuka “jaw”, is hinted at by Abaev (l.c.) as another possibility. In
that case we have to do with a migratory rather than an inherited Iranian word (*kuca >
*Cuxa with metathesis and sonorisation of the intervocalic -¢-, generalised from
compounds like a-3ix “silent”?). If all this holds good, the word may have been
introduced into the Caucasus through the medium of Ossetic. In a previous study
(Thordarson 1984: 186-191) I have argued that these three words originally entered
Ossetic as expressive vocables, which little by little lost their semantic markedness, at
the same time ousting the native words as unmarked (neutral) somatic terms (for details
cf. Bielmeier 1977: 151-4; 172-4; 176-8; Thordarson 1984).

3.2.2.3. There seems to be good reason to connect Oss. (I, D.) leg “man, husband,
male, manly; human being” with Chech.-Ing. /aj, Bats lag “slave, serf” (Proto-Nakh
*lag). The same word is also found in Avar /ay “slave”. From Avar the word has passed
into various Daghestanian languages, with the same meaning (cf. Gasanova e. a. 1971:
133). According to Trubetzkoy (1937: 171 f.), a Nakh language must be the source of
the Avar word. Here also belongs Lakk, the name by which the Lak call themselves
(Trubetzkoy o.c.). In Kartlis Cxovreba, the mediaeval Georgian chronicle, lek’i (pl.
lek’ni) is used for denoting the inhabitants of Daghestan (now for the most part
consisting of Lezgian tribes only). It has also been usual to connect this word with
ancient Greek Légai, Leges, the name of a tribe (or a tribal confederation), which
Strabo (XL,S) and Plutarkh (Vitae, Pompeius XXXVI) locate to the north of the
Caucasian Albanians (between the Albanians and the Amazons).

As to the possible connections of this word with NW Caucasian counterparts cf.
Bielmeier 1977: 180 ff.

We assume that the original sense of this word was “man, human being”, reflected
in its use as an ethnic name. The semantic development “man” > “slave” is probably

* Chech. beqgha (6exva) “xepebenox”, Karasaev / Maciev 1978: 153; Ing. baqhilg (baxvune) “id.”,
Ozdoev 1980: 181.

32
The phonologically inconsistent spelling of the examples quoted here stems from Abaev, ib.
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due to changes in social conditions within the Nakh tribes. The word was then
borrowed by the Avars in its secondary meaning (as a social term) and thus passed on
to the other Daghestanian peoples.

Abaev (IES: II, 19 ff)) explains Oss. leg as a Caucasian “substratum word”
without, however, determining the immediate source language. Skold (1925: 29), on the
other hand, derives leeg from Iran. *viriaka- (cf. Scytho-Sarm. (Herodotus 1V, 110)
oiop, v.L. aidop “avip”, Sogd. wyr- “man, husband”, Olnd. vira- “man hero”, etc.; cf.
Mayrhofer, KEWA: III, 238). In this case, Ossetic must be the source of the Caucasian
words (through Nakh?). But if Sk6ld’s reconstruction were correct, we would expect an
intermediate form *i/eeg that should have been preserved in Digor. This difficulty could
possibly be avoided by assuming interdialectal borrowing (cf. Bielmeier 1977: 184 ff.).
The loss of initial i- (< *i-, *wi-) is a dialectal, probably fairly recent, phenomenon,
confined to Iron, and in no case so early that a form */ag- could be at the basis of Greek
Légai, Léges, attested as early as the first century B.C. In the modern language an
earlier form *ileeg should be reflected by sandhi variants like *me’ leeg “my man” <
*mee ileeg, whereas the actual form is me leg (cp., e.g., ie sicexstee “his brothers / sons-
in-law” < *ice isicexstee; sg. siaxs). We shall also expect the notion of definiteness in
bi(poly)syllabic declensional forms to be expressed through a shift of stress from the
second to the first syllable, e.g. in the dative leegeen “for a man™: */egen “for the man”
(Abaev 1964: 11; IES: 1L, 21).

The same arguments apply to Dumézil’s derivation of Oss. leeg from ancient *arya-
ka- (Dumézil 1958: 81, fn. 8). Still more far-fetched seem Bailey’s (1947: 204; 1979:
155, 371) attempts at connecting /g with Khot. daha- “man, male”, Wakhi day “id.”,
Av. dahi- (fem.) “a Scythian tribal name”, Olnd. dasa- “demon, barbarian, slave” (for
further connections cf. Mayrhofer, KEWA: II, 38 ff.). In Ossetic, a development of *d
(*8) > [ is not attested with certainty (cf. also Bielmeier 1977: 185).

Thus the available material lends substance to Abaev’s explanation of the Ossetic
word as a Caucasian loanword. As the NW Caucasian connections are uncertain, a
Nakh dialect is reasonably suggested as the source. In that case the original meaning
“man” has been retained in Ossetic.

According to the current and, as it seems, most plausible interpretation, leeg occurs
as a proper name in the ZelenCuk inscription (cf. Zgusta 1987 with bibliography and my
review, Thordarson 1988). For epigraphic reasons, the inscription has been dated to the
11th—12th centuries, which would be the terminus ante quem for the borrowing of the
word.

3.2.2.4. The relations between Oss. fos / fons “cattle, property” and Avar panz “horned
cattle”, Dido poso “cattle, wealth” (apud Abaev, IES: I, 479), and Chech. hons, Ing. fos
“spoils of war, booty” are not quite clear. The Ossetic word has no satisfactory
etymology within Iranian. D. fons suggests an earlier form *fans- (*pansa-7); the nasal
shows that the word has nothing to do with fis / fus “sheep” (< *pasu-). Although Avar
and Ossetic have not been spoken in contiguous areas in modern times, mediaeval
contacts between these languages cannot be ruled out. If the Ossetes borrowed the word
from Avar (or some other Northeast Caucasian language as an intermediary) in the
shape of *fans, the borrowing must have taken place before the narrowing of a to o in
front of nasals (13th—14th centuries, cf. 2.6.1. above). The substitution of initial /- for p-
in a loanword is regular and has parallels: fendir / feendur “lyre”, cf. Georg. panduri
“id.”; fing / fingee “table”, cf. Georg. p’ina(k’i) “wooden bowl”. Ancient *p- is
represented by f- in Sarmatian proper names in the first centuries of our era (Zgusta
1955: 223) and cannot be presumed to have been retained unchanged in mediaeval
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Alanic. Apparently, the Nakh forms were borrowed from Ossetic (IES: I, 479), at least
the Chechen form, earlier than the Iron assimilation of -ns to -s.

Abaev (IES: I, 479) assumes a semantic development “cattle” > “property” > “loot,
booty” which, of course, may be right. It is tempting, however, to follow Benveniste’s
(1970: 47 ff.) line of reasonning in his comments upon LE. *peku- and suggest the
reverse development: “booty, property” > “cattle”. A semantic parallel would be found
in English cattle (Middle English “movable property, beasts”) < Old French catel
(chatel) “property, inheritance” < Latin capital(e). This possibly finds some support in
the fact that the majority of words belonging to the semantic field of husbandry are of
Iranian derivation. But so long as the historical background of the word is uncertain,
this is only a guess.

Whatever the ultimate origin of fos / fons might be, it seems certain that this word
belongs to an early layer of loanwords. The available information indicates a borrowing
from an East Caucasian language.

3.2.2.5. Among the comparatively few loanwords denoting “livestock, domestic
animals” we find ga/ “bull, bullock” (I., D., pl. galtee, the absence of vowel shortening
indicating a recent borrowing?). The initial g- shows that the word is not inherited from
ancient Iranian. Abaev (IES: I, 506), by the way of comparison, refers to Darg. ¢ 'l
“cow”, Lezg. kal “id.” (cf. Xajdakov 1973: 23), and to the Azerbaijanian, Daghestanian
and Persian words for “buffalo”, Azer. kal (kal), Lezg. kel (Udi kdl etc.; cf. Xajdakov
o.c.: 21), Pers. kal “buffalo, any male animal”, cf. also Taly§ ka/ “ox, buffalo”, kalo
“steer, young ox”, Kurd. ke/ “calf, buffalo, ox; male, strong” (cf. Andreas-Christensen-
Barr 1939: 305; 349). According to Xajdakov (o.c.: 21) the Daghestanian words for
“buffalo” are either Turkic or Iranian loanwords, whereas the Lezgian and Dargva
words for “cow” are indigenous. In that case we have to do with two different sets of
words. It is most natural to connect the Ossetic word with the latter set. The immediate
source is not clear, however. Nothing corresponding to Oss. gal seems to be found in
the Nakh languages, where the buffalo is called gomas-buyga (Chech.), gamaza buya
(Ing.) (gomas-, gamaza < Pers. gamiis “id.”, a word in current use in the Daghestanian
languages; cf. also Georg. k’ambeci, k’ameci “id.”, > Oss. k’ambec “id.”, ultimately of
the same origin).

3.2.2.6. It is of some historical and geographic interest to note that the Nakh word for
“sea” has been borrowed from Ossetic: Ing. ford, Chech. hord (with a secondary #4-), cf.
Oss. furd / ford “sea, large river”. The Nakh vocalism indicates that the word was
borrowed before the Iron narrowing of o to u (a direct borrowing from Digor is for
geographic reasons improbable). In Ossetic furd / ford has been replaced by densiz /
dengiz, a Turkic loanword, in the meaning “sea”, and now mainly denotes “a large
river”’; the Nakh word seems not to occur in this sense. This fact, as well as the Chech.
h- and the Nakh vocalism, indicates that the borrowing is not of a recent date.”

3.2.2.7. Among Nakh words that have been explained as borrowings from Ossetic
(Alanic) we find Chech. éla, Ing. dla “prince, chieftain” (Russ. “knssp”),” Bats alé
(Georg. bat'oni, Russ. “rocmogun”); D. and N. Kadagize 1984: 34) < Ir. *arya-
“Aryan” (an ethnic term), cf. Oss. allon(-billon) “a kind of speech” < *aryana-; IES: 1,

® Abaev (IES: I, 486) derives furd / ford from Olran. *prtu-, which he compares with Av. paratu-
“Durchgang, Gang, Eingang, Pforte” (Bartholomae 1904: 892), and the Scythian river name ITopota
“Pruth” (Her. IV,48). But the vocalism of the Ossetic words points to *paurta-; ancient *prtu- would
have yielded *fard, cf. ard “oath” < *rta-.

34
Note also Chech. éla, Ing. dla “queen bee”.
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47 and above 2.5.3.). If this etymology holds good, it may indicate that the ethnic name
of a conquering race was adopted in the meaning “superior, ruler”. An approximately
similar use of the same word is found in Mingrelian, where alani-k’oci denotes “a
strong, valiant man” (as an ethnic term alani is used for the Turkic Karachays; cf.
Kipsidze 1914: 193, and 3.2.5.9. below).

3.2.2.8. Alternating with keenin “to do”, lasin “to pull, extract, carry, take away” is used
as an auxiliary for forming compound (periphrastic) verbs from nouns: geerax lasin “to
shoot”, zévitt lasin “to throw away”, etc. (Abaev 1964: 67; Axvlediani 1963-69: II,
103 ff,; cf. 3.5. below). This usage is common to both dialects. According to Abaev
(1959: 110) Nakh dakga (masdar dakgar) “to take away, bring out, extract” is used in a
similar way as an auxiliary. Abaev convincingly derives the Ossetic verb from an
earlier form *nasun (initial n- < /- has parallels), adducing Yaghn. nos-, nota- (“nas-,
nata-" apud Abaev, l.c.) “to take, catch, seize, buy” (Andreev-Pescereva 1957: 295),
Pashto nas-, nis- (inf. niwal), “to take, seize, catch”, Ishk. nas-, nad- “to take, seize”
(Paxalina 1959: 219), Khot. nas-, nata- “to take”, Av. nas- (2) “hingelangen zu,
erlangen, erreichen” (Bartholomae 1904: 1056), etc. In Yaghndbi nos- is used as an
auxiliary, forming periphrastic verbs from nouns: kipas nos- “to embrace” (kipas, kapas
“bosom”), dam nos- “to rest (dam (NP) “breath”), yod nos- “to remember” (yod (NP)
“memory”), jang nos- “to fight” (jang (NP), “war, battle”). Similarly Ishkashmi:
dam(b) nas- “to rest”, dom nas- “to follow” (dom “tail”), gap nas- “to obey” (gap
“word, speech”) (Paxalina 1959: 219).

We can infer from this that the use of /asin as an auxiliary verb is an ancient East
Iranian inheritance and that the similar use of Nakh dagka as likely as not is due to
Ossetic influence.

According to Abaev (IES: II, 15), lasin etc. derives from the IE root *nem-
“zuteilen, nehmen” (Pokorny 1959: 763), i.e. < < *um-sk-. This etymology explains
neither the long vowel nor the transitive use of the verb; in Ossetic, the verbal suffix -s-
(> *sk-) forms intransitive verbs. More satisfactory is a derivation from the causative of
LE. *(e)nek- (*a n-ek- / an-k -) “to reach, gain” (cp. Pokorny 1959: 316 ff.), cf. OlInd.
asnoti “reaches, gains”, nasati (aor. subj.) “shall reach, attain”, Av. nas- (2) (e.g.
aifi.ndsanti “they get”, Y. 23.3, cp. Bartholomae 1904: 1056).” If this is correct, the
corresponding intransitive verb leesin “to creep, sink, be drowned” is probably a
secondary formation, based on an analogy with verbal pairs of the type marin “to kill”:
meelin “to die” (Abaev 1964: 42 ff.).

In addition to this, both Ossetic and the Nakh languages share numerous
phraseological and syntactic features as well as individual words with other languages
of the Caucasus. In many such cases the direction of borrowing can hardly be decided.

3.2.2.9. A suffix -sk-/sk’- seems to occur in a number of Ossetic place names,
particularly in the mountainous parts of West Ossetia (Digoria), but also in Kabardian
and Balkar speaking areas (formerly Ossetic-speaking territory; cp. Cagaeva 1971: 23,
39 ff., 66 ff.; cp. also Abaev 1949: 289 ff.). Cp., e.g.:

villages: Zadeleeskee, Mcexceske (sic Cagaeva), Moskee (all in Digoria), Tamisk’
(in the Alagir Glen), Lesken (on the left bank of the Terek River;

meadows: Geliskee, Garniskee (Digoria), Qceduska (in the Kurtat Glen), Zyarisk’ (in
the Alagir Glen);

Loski teyee “the Losk Summit” (in Digoria), and many others.”

* Cf. Emmerick 1968: 53; Hoffmann 1975-92: 11, 358 ff.; Kellens 1984: 355.
* Note the absence of the final - in the non-Digor names.
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Some of these place names are possibly derived from inherited Ossetic words:
Qceduska, cf. qeed / yede “wood”; Bodisku (Kabarda), cf. bud / bode “incense,
fragrancy”; Xoska (the Kurtat Glen), cf. xos / xuasce “hay”; C’ifeskce (Digoria), cf. ¢ if /
c’ifee “mud, marsh” (if connected with Greek tipog “marsh” and / or Olnd. tépati
“sprinkles”, stépate “drops, drips, oozes”, as suggested by Abaev, IES: I, 338 (but cf.
Mayrhofer; KEWA: I, 502; III, 519, and Chantraine 1968-80: IV, 1123). For some of
the names Nakh etymologies have been suggested: Lesken, cf. Nakh laj (plur. les)
“slave”; Tewmisk’, cf. Nakh t’om (plur. t'emas), “battle, war” (Cokaev 1964 apud
Cagaeva 1971: 67).

The suffix has been explained as deriving from the Nakh ending of the locative
(adessive, directive) plural -ska “towards, at a place” (i.e. the plural ending -§ plus -ka),
which is frequently found in Nakh place names (Cokaev o.c.). This explanation was
challenged by Cagaeva (1971: 68 ff.) who prefers to ascribe -sk-/-sk’- to the oldest
layers of “Scytho-Alano-Sarmatian” derivative suffixes, without, hoewever suggesting
any Iranian etymology. If Cokaev’s explanation holds good (a matter that cannot be
decided here), it would be in support of the hypothesis that Nakh was formerly spoken
in the area later occupied by the Ossetes.

3.2.2.10. In conclusion the following remarks may be made: There are strong
indications that linguistic contacts between the Ossetes and the Nakh tribes go back at
least to mediaeval times. It is also permissible to suggest — tentatively — that the
present-day area of the Ossetes was previously inhabited by a Nakh-speaking
population that gradually adopted the language of an immigrant (conquering?) race.
This process can hardly be dated with certainty, our historical sources being what they
are. But it is natural to connect the language shift with the Mongolian invasion and the
expansion of the Circassians in the late Middle Ages.

3.2.3. Ossetic and Turkic

3.2.3.1. At least since Khazar times (6th—10th centuries A.D.) Ossetic has been exposed
to direct or indirect contacts with Turkic languages. The part played by these contacts
in the development of Ossetic is still imperfectly elucidated. The Turkic influence on
the Ossetic vocabulary is noticeable; the same applies to the autochthonous languages
of the North Caucasus. But we know little about the chronology of these borrowings
and their immediate sources, and many questions must no doubt reamain unanswered.
Today there are hardly any direct contacts between the Ossetes and their Turkic-
speaking neighbours (the Noghays, the Karachay-Balkars, the Kumykhs, and the
Turkmens (Trukhmens) of the Stavropol’ region). But this is a situation that has arisen
through the social upheavals and the Circassian expansion in the Middle Ages (cf. 1.1
above). In mediaeval times the Alans and the ancestors of the gen seem to have lived
jointly in a political community in the plains of the Northwest Caucasus, where
bilingual relations were no doubt common (cf. Fundamenta 1959: 340). The present-
day Karachay-Balkars occupy territories which were formerly inhabited by Alanic-
speaking tribes; this is borne out, among other things, by numerous place names of
Alanic origin. In Ossetic the Balkars are now called Asi / As(s)i (asiag / cesson “(a)
Balkarian”), i.e. by the ancient ethnic name of the Alans, cf. Georg. o(v)s-ni, -ebi “the
Ossetes”, o(v)s-eti “Ossetia, Alania, the North-(west) Caucasus”. (cf. Abaev, IES: I, 79;
Encyclopaedia Iranica: 11, 764 ff. — Asii). In modern Digor the term eesson nimesce
denotes the ancient decimal counting system that was formerly in use among the
herdsmen of Digoria and Balkaria (lit. “As (Ossetic) counting”). In Mingrelian, alani is
(or was until recently) used of the Karachays (KipSidze 1914: 193). We are thus
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justified in regarding the present-day Karachay-Balkars as Turkicised Alans. In modern
times the territories of these peoples are separated by intervening Circassian
(Kabardian) tribes.

The role of Azerbaijanian in intertribal communication in the North-East Caucasus
has already been mentioned (ch. 1 above). Similarly Noghay and Kumykh have been
used as linguae francae outside their own territories (cf. Volkova 1967: 27 ff.).

3.2.3.2. In the Zelencuk inscription (11th—12th centuries), [IAKA®AP occurs twice as
a proper name (of two different persons, as it seems). This is no doubt to be interpreted
as Bageetar (or Bakeetar? Cf. Zgusta 1987: 34, and my review 1988: 93) < Turk.
*Bayatur (*Bayatyr?), cf. OTurk. bayatur (in Bayatur Cigsi, a title and proper name),
batur “hero”, a proper name (Drevnetjurkskij slovar’ 1979: 77 and 89; ESTJa: 1978,
82 ff.), Noghay batir “brave; a hero”, Kar.-Balk. batyr “id.”, Kum. batyr “id.”, Kom.
bayatur “brav, probus” (Grenbech 1942: 47), Bayatovp, according to Byzantine sources
(Bulgarian inscriptions, 9th century) a title among the Danubian Bolgars (Moravesik
1958: 11,83), etc. Bayatur / Bagatur (an emendation of 7 ‘atr) is recorded by an Arabian
source as the name of a Khazar gayan in the late 8th century (Golden: 1980: 155 ff.).
The Arabian historian Ibn Rusta (10th century) mentions an Alan title B.yay.r (read as
Bayatar by Minorsky 1958: 169), “which (name) applies to every one of their kings”
(Minorsky’s translation, 1.c.).

Today this word, in a number of variants, is found as a proper name all over the
North Caucasus, including Ossetia: Oss. Beeyateer, Batir, Batcer (Fritz 2006: 37 ff.). It is
also met with in the name of the legendary mediaeval hero Os-Beyatir “B. the Ossete”,
and possibly in the name of the Nart hero Batraz, Batras, Batiras (<*batur plus as, the
old tribal name of the Alans, cf. IES. I, 240 ff.; II, 277 ff.). In the modern language 1.
beeyatir, qeebatir, D. beeyatcer “brave, courageous” is used as a common name only.

In Kartlis cxovreba, a Georgian compilation of chronicles written at various times,
an Alan king (mtavari ovsi) called Baq atar is mentioned among the enemies of the
Georgian king Adarnase (881-923; cf. Kartlis cxovreba, ed. Q’auxéisvili, I, p. 261,
Brosset, I (text), p. 194, (French translation) p. 274). In the legendary story of King
Vaxt’ang Gorgasali (latter half of the 5th century) Bagq ‘atar is given as the name of an
Alan “giant” (bumberazi ovstagan), with whom the king fights a duel (Kartlis cxovreba,
ed. Q’auxcisvili, I, p. 154; Brosset, I (text), p. 118, (French translation) p. 157; cf. also
Fritz / Gippert 2005, 403 ff. [S.F.]).

Hence it is evident that the borrowing of this word dates back to early mediaeval
times.

3.2.3.3. Today Turkic proper names are common among the Ossetes as well as the other
peoples of the North Caucasus. Turkic has also influenced the typology of proper
names formed from native materials. Nouns consisting of a verbal form (or a noun plus
a verbal form) seem to be formed after a pattern widespread in the Turkic languages (cf.
Fritz 2006 passim; Rasonyi 1953 and 1962). Examples:

Girls’ names:

Aniguila (Fritz o.c.: No. 109): “may she die”, 3rd singular present subjunctive of a-
niguilin “to sink, perish”; a daughter is not wanted (or a “nom protecteur”?).

Ceemeenquid (Fritz o.c.: No. 359) “why, what for was she needed?”; ceemcen, dative
singular of ¢ “what”, and quid, 3rd singular past of geeuin “to need”.

Mamcela (Fritz o.c.: No. 973) “she shall not die”; ma, the prohibitive negation
particle, and meela, 3rd singular present subjunctive of meelin “to die”.

Uarzetee (D.; Fritz o.c.: No. 1564) “you shall love (her)”; 2nd plural imperative of
D. uarzun “to love”.
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Likewise: Kafetee (D., Fritz o.c.: No. 838) of D. kafun “to dance”, Zaretee (D., Fritz
o.c.: No. 1682) of D. zarun “to sing”.

Boys’ names:

Qcecleeu (Fritz o.c.: No. 1211) “wait and stay”; 2nd singular imperative of geecin
“to wait” and leeuuin “to stand, stay”.

Qusa (Fritz o.c.: No. 1230) “may he hear”; 3rd singular present subjunctive of
qusin “to hear”.

Ceera (Fritz o.c.: No. 361) “may he live”; 3rd singular present subjunctive of ceerin
“to live”.

Ceerai (Fritz o.c.: No. 362) “may you live”; 2nd singular present subjunctive of the
same verb.

This type of proper names is common among Turkic peoples outside the Caucasus
area as well. Cf,, e.g.,, Turk. Yeter “enough (of girls)”, of an unwanted daughter,
Gizyeter (the Kars region) “id.” (Rasonyi 1962); Kazakh Baibol “become rich”,
Erbolsun “may he become a man”; Uygur Séibin “be happy”; Turkmen Giildursun “may
the rose stop” (i.e., “enough of daughters”; Rasonyi o.c.; Fritz o.c.: 54 and passim).

3.2.3.4. Of special interest is the Ossetic word for “horse race®, I. duy, D. doy, which
has been explained as a borrowing from a Turkic dialect” and compared with OTurk.
joy “dirge, funeral ceremony” (Radlov 1893-1911: III, 1, col. 409; Drevnetjurkskij
slovar’ 1969: 269). If this etymology is sound — I see no reason to call it in question —
the word must have been borrowed from a dialect where Proto-Turkic initial *d- (or *J-
) had been retained (cf. Rdsdnen 1949: 185 ff.; Markwart o.c.). Greek sources seem to
indicate that a Turkic dialect with initial d- (or J-) instead of historical j- was spoken in
the Ponto-Caspian steppelands in late antiquity and early Byzantine times.

In his excerpts of Valentinus’ report on his embassy to the Tiirkiit (Kok Tiirk)
qaghanate (576) Menander Protector gives 80y (v.l. 60ywr) as a Turkic word for
funeral ceremonies” (Historici Graeci minores, ed. Dindorfius, II, 1871, p. 89, L. 15-16);
cf. Moravcsik 1958: 11, 119).

In the 2nd century Adu& is mentioned by Ptolemaeus (Geography VI, 14, 2-5) as the
name of the Jajyg (Ural) River (lit. “spread out, extended”, from jaj- “to disperse”). The
name of the river is given as Aoaiy by Menander Protector, in his account of Zemarchus’
embassy to the Tiirkiit gaghan (ca. 570; Hist. Graec. min. II, p. 54, 1. 31; cf. Moravcsik
o.c.: I, 116). Cf. also Daicus, a river name mentioned by Ammianus Marcellinus
(XXIIL; 6, 63; — Ural or Volga?).” In the 10th century the name of this river is rendered
as ['eny by Constantinus Porphyrogennitus (De adm. imp., ch. 37; Moravcsik l.c.; cf.
also Pauly-Wissowa IV (1901), col. 2016. For further evidence, cf. Markwart and
Menges, 0o.cc.).

There are no semantic obstacles to the derivation of Oss. duy / doy “horse race”
from Turk. *d/doy “dirge, funeral ceremonies”. Horse races played an important part in
the tradional burial rites of the Ossetes and their Caucasian neighbours, as well as
among various peoples of the Eurasian steppelands. In the 18th century the Georgian
prince Vaxusti Bat'oniSvili (Bagrat'ioni) gives a description of the Ossetic funeral
customs in his Geography (A4yc ‘era sameposa sakartvelosa):

“For the salvation and commemoration of the souls of their dead they [the Ossetes]
arrange what they call a doyi, as they make horsemen ride from two or three days’

37
Cf. Markwart 1929; Abaev 1949: 86; IES: 1,373 ff.; Menges 1968: 87 ff.
38
d6y10 ¢ T oikeig YAMOTTN TPOGoyopevovast Ta £mi Toig tedvedaot voppa, Men. Prot.
Inter flumina vero multa, quae per has terras vel potioribus iungit natura, vel lapsu ipso trahit in
mare, Rhymnus celebris est et laxartes et Daicus, Amm. Marc.
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distance. And he who comes first, to him they give a gift and hold him a banquet and a
feast, so far as each one is able to, and they believe that this is to the delight and the
maintenance of the souls of the dead”” (K.Cx., ed. Q aux¢isvili, t’. IV (1973), p. 641)."

Via Ossetic as an intermediary the word has passed into Georgian doyi. Regarding
horse races as a part of the funeral ceremonies of the mountaineers of eastern Georgia,
the neighbouring tribes of the Ossetes, I refer to Charachidze 1968: 375 ff.

There can be little doubt that we have to do with an ancient loan from an archaic
Turkic dialect. This dialect has not been identified, but it was hardly the immediate
forerunner of any of the present-day Turkic languages of the North Caucasus. As likely
as not the borrowing took place at a time when the Alans held sway in the country east
of the Sea of Azov. It would then reflect early linguistic and cultural relations between
the Alans and some Turkic-speaking tribes.

3.2.3.5. Another religious term of Turkic derivation is tabu (1., D.; note the accent!),
used as an interjection in invocations and praises of divinities: xuicaucen tabu “God be
praised”, but also as a noun in compound verbs: tabu keenin / uin “to praise / be
praised” (with the dative or the allative): tabu deeucen keencem, ruxs Alardi “we praise
you, bright Alardi” (from a hymn to A., a divinity invoked in purification rites against
epidemies, especially smallpox; Miller 1881-87: II, 102); D. Nikkola, tabu din uced
“Nicholas, be praised” (IES: III, 218-219).” Furthermore it is found in the compound
noun fabuafsi (tabiuafsi, tabuuavsi, D. tabuavsi, tabiavsi) “entreaty”: mee tabiuafsitce
min kui nicemee dardtai “you paid no attention to my prayers” (MF: III, 1178),
tabuafsi, cerbadut ncem “please sit down with us” (IES: 111, 218). The same word occurs
in other languages in the North Caucasus, mainly, as it seems, in fixed phrases; cf., e.g.
Kar.-Balk. tabuda dejme “with pleasure”, allaxxa tabula bolsun “God be praised”
(Gocijaeva / Sunjucev 1989: 595). In Abkhaz, tabu, tabow is used in invocations of the
tutelary god of smallpox (IES: III, 219). The immediate source and chronology of the
borrowing can hardly be decided; note, however, the final -u of both dialects, which
possibly indicates a recent loan (we expect 1. - = D. -u in an ancient word). Oss. tabu
etc. apparently derives from Turk.*fabuy/x, with loss of the final -y/x in the source
language (Rédsdnen 1949: 123; Menges 1968: 84), cf. OTurk. fapiy, tapuy “service”
(Drevnetjurkskij slovar’ 1969: 533 ff.), Kom. tabux “Verehrung”, tabun- etc. “anbeten,
Verehrung bezeugen, adorare” (Grenbech 1942: 231), Anat.Turk. fabu “respect,
esteem” (Radlov 1893-1905: III, 1, 977: tabu “die Verehrung, die Gottesfurcht
(Ausdruck der Schamanen)”, cf. ibid. 951: fapu), all belonging to a root tap- “to serve”
(“in the sense both of serving a human master and serving God, i.e. worshipping”,
Clauson 1972: 435; cf. also Résédnen 1969: 462 s.v. tap “verehren, anbeten”).

3.2.3.6. The third religious term that has been explained as a Turkic loanword is coppai
(the same form in both dialects) “a ceremonial dance around a victim struck by
lightning, a refrain sung at the burial of the same, and a rite at the time of drought
(Dowsett 1961: 166, footnote = MF: 11, 1672); cf. also wldari coppai “id.”, coppai
keenin “to perform the c.”, also “to stagger”. The word is explained in the same way by
Abaev in IES: I, 314, where a description of these rites is given. The same word is
found all over the Northwest Caucasus, e.g. Kar.-Balk. coppa, Eli, Eliri coppa “the

40
uc’'q’ian sulta mk’udarta matta saqsrad da mosaqseneblad, romelsa uc’odeben doysa, rametu

cxenosanta k'acta oris samis dyis savlidam gamousveben, da romeli matgani up’irveles mivals, mas
miscemen nic’sa da gardaigdian p urobasa da Ixinsa didsa, vis ray 3al-ucs, da hgoneben amas
salxinebelad da sacxorebelad sultatvis mk udarta matta (Vaxusti).
41

Cp. also Bleichsteiner 1936 and Encyclopaedia Iranica, vol. IIT (1989), 876 ft. (Bdx fildisin).

)
As to tabii cf. Fritz: 1986.
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name of a divinity in the pagan pantheon of the Karachay-Balkars to whom kids were
sacrificed”, Coppany tasy “a sacrificial stone near the village Ugkalan” (Gocijaeva /
Sunjucev 1989: 736; further examples in IES: I, 314).

Dowsett (l.c.) suggests a connection between Oss. coppai etc. and op“ay, a word
attested in the Armenian compilation Patmut iwn Atuanic® (History of the Caucasian
Albanians), attributed to Movsés Dasxuranc‘i (10th-11th century?), in an account of the
religion of the “Huns” of the North Caucasus. According to Dowsett the word probably
means “the remains of a person or animal struck by lightning” and is connected with
Turkic ¢dp “remains (of sacrifices)”, cf. OTurk. dop “sediments, remains”
(Drevnetjurkskij slovar’ 1969: 155), Kom. ¢6p “Uberbleibsel, Abfille”, tirki ¢obii “die
Uberbleibsel vom Opfer” (Grenbech 1942: 76; Clauson 1972: 394: ¢o:b “sediments,
dregs”).

Even if this explanation may be accepted, it remains uncertain whether the word
was borrowed by Ossetic directly from a Turkic language or through some third
language as an intermediary. The o of the Iron form, instead of the expected u, possibly
indicates a comparatively recent borrowing, but in the case of a religious term where
conservatism would not surprise, this is not decisive.

3.2.3.7. L teeriyced, D. teereyced is used in the double sense “pity, compassion” and “sin”
(religious, i.e. Christian meaning): t. keenin “to feel sorry for” (with the dative); “to
commit a sin”; ¢. keesin “to arouse pity” (lit. “to look pity”); teeriyedsin “feeling pity
for; sinful, sinner”; teeriyeddag “worthy of pity, unhappy”; teriyedgenag “merciful”;
eenceteeriyeed “merciless; sinless”. According to Abaev (IES: 111,268 ff.) the word is
derived from Turk. fariy- and a (sandhi?) variant of the Ossetic suffix -cet, cf. Kar.-
Balk. taryyyrya “to lament, complain”, Kirgiz faryk ‘“eng werden, in engen
Verhiéltnissen leben, in Noth sein, traurig, beleidigt sein...” (Radlov 1893-1911: 111, 1,
847 s.v. 5. taryk), Karaim taryk “jammern” (ibid.), OTurk. far “tight, narrow”
(Drevnetjurkskij slovar’ 1969: 536); Clauson 1972: 528 ta:r “narrow, constricted,
confined”. If this etymology is sound, the semantic development must have been “pity,
complaint” > “sin”. In a similar way Georg. codva means both “sin” and “pity”: icodebs
“he takes pity on somebody”, acodebs “he arouses pity in somebody”, scodebs “he sins
against somebody”, codvaa “it is a pity”, codvili “sinful, miserable”; cf. also Chech.-
Ing. k’a “sin; pity”. The semantic doubleness may well be an areal phenomenon, as
Abaev suggests (l.c.).”

The suffix -ed reflects Olran. *-ata-, whereas meleet “death”, cceucet (cot)
“posterity, descendants” are action nouns in *-ada- (¥*mryada-, *¢yavada-). However,
Olran. *-ata- seems to occur as -cet in nimeet / nimeet “felt (cloak)”, if this is rightly
derived from *namata-, a verbal adjective of *nam- “to beat”, Oss. neemin / ncemun “to
beat, ram, knead” (IES: II, 169; 202 ft.); cp. in this context also ceegat “north; the back
of a knife (or the like); the wife’s paternal home and family”, ending in -a¢, a word that
is usually deduced from Olran. *Cakata- (not *cakada-) and thus etymologically
identical with Sogd. ¢k’t “forehead”, N.Pers cakad “top of the head, summit of a
mountain”, Phl. ¢agad “peak, summit” (IES: I, 296; MF: 111, 1637; MacKenzie 1971:
21; Benveniste 1933: 216"). If these equations are correct, -eed, -cet are two sandhi
variants of Olran. *-ata-; cf. also such pairs as 1. nimeec, nimees, D. nimesce “number,
category” < *nimati, from the Aryan root *ma- “to measure” (IES: II, 201; regarding a
> ce, cf. Thordarson 1989: 459).

3
A similar phraseology is found in the Scandinavian languages: Dan. det er synd for hende “1 am sorry
for her”, hvor er det dog synd “what a pity”; synd “sin, pity”.
44

Regarding the relations with OlInd. kakatika- “the back of the neck” (AV, X,2,8) cf. Mayrhofer
EWAIA I, 286.
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3.2.3.8. A Turkic loanword connected with religious practises is 1. gabaq(q), D. qabay
“shooting mark, target; Zielscheibe beim Wettschieen zu Ehren eines Verstorbenen”
(MF: 1, 417); 1. gabaquat, D. qabayuat “place where such shooting contests are being
held” (also a place name); shooting competitions with bow and arrow were indeed a
part of the traditional burial rites (Bex feldisin “horse consecration”). The original
meaning of the Turkic word is “pumpkin”, cf. Anat.Turk. kabak “id.”, Kom. gabaq
(cabac) “Kiirbis, cucurbita” (Grenbech 1942: 188), etc. (Résdnen 1969: 233). In this
meaning the word has been borrowed by various North Caucasian languages. In
Chagatay kabay / kabak is found in both senses (“pumpkin”, “target”). Originally a
pumpkin was put on top of a tall pole and thus the word came to be used of the target
itself (Clauson 1972: 582; Radlov 1893-1911: 11, 1, 437). The word has entered Persian
in both senses: gabdq “a gourd; a pole in the middle of a palaestra to the top of which a
ring of gold or silver is fixed, serving as a mark for archers” (Steingass 1892: 951;
Doerfer 1963-75: 111,412). In Georgian g ‘abaxi means “a cup or a bowl, as a rule of
some precious metal, put up as a target for mounted archers and given as a prize to a
winner; a place where the shooting competitions take place; the shooting competition
itself”; in the first sense g ‘abaxi is now obsolete (KEGL: VII, 494; cf. also the derivate
q ‘abaxoba “‘shooting competition™). In Kabardian gdbagq is (or was formerly) used of
traditional festivals, as a rule held in spring at the end of the ploughing season, where
shooting competitions were the main entertainment and where the prizes were put on a
high pole, the gdbag, as targets for the competitors (sic: IES: 11,252 ff.; cp. also Sagirov
1977: 1, 222 s.v. kuIa6 giib | kb36b1 qiba “pumpkin™).

It does not appear from the dictionaries that the shooting contests took place in
connection with funeral rites anywhere except in Ossetia. As likely as not the word has
entered Ossetic and Kabardian from Georgia. If that is so, Georg. ¢ abaxi was
borrowed from Persian and not from Ossetic nor any other language of the North
Caucasus. In short, Oss. gabaq / qabay is not the result of direct contacts with a Turkic
language.

3.2.3.9. In a previous study (Thordarson 1986a: 279; cp. also id. 1986: 504 ff., and id.
1990) I have derived I. c¢izg, D. kizgee “girl, daughter” from Turk. *kyz “id.”, enlarged
with the Iranian oxytone (feminine?) suffix *-akd-, where the -a- of the pretonic
syllable was syncopated: *kizakd > *kizga. This etymology seems to preferable to that
of Abaev (IES: I, 614) who obviously presupposes an original form *kiz-ga (*-ga?),
with a suffix *-ka-. It seems questionable whether *-ka- was still a productive suffix in
mediaeval Ossetic (Alanic), so that it could be used for forming derivatives from Turkic
loanwords.

If my explanation is correct, the word must have been borrowed at a time when the
ancient Indo-Iranian rule of free accent at the word level was still operative, possibly
also when the two gender system (m., f.) had not yet been obliterated (cf. 4.2.12 below).
In Turkic loanwords initial *¢- is as a rule rendered by Oss. ¢g- (in both dialects). In
Ossetic the voiceless uvular stop ¢ has been introduced through loanwords and a
“Verscharfung® of initial y-. The latter development is recent (18th—19th century; cf.
Abaev 1949: 511) and confined to Iron (see 2.8.2. above). From this we may infer that
*kizakd was adopted at a time when Ossetic had no phoneme g yet.”

“ In the Yass word list (1. 12) caz is translated by Lat. auca, i.e. “goose” (Németh 1958: 18). This word
is no doubt identical with modern Oss. (., D.) gaz “id.”, a loanword from from Turkic (IES: II, 272). The
spelling of the word in the Yass document is ambiguous; we cannot say whether ¢ is written for & or ¢.
But as the word has ¢ in both dialects, the reading ¢ seems preferable. In that case an unvoiced uvular
stop ¢ existed at least in some varieties of Alanic in the 13th century.
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In modern Ossetic the word accent is subordinate to clause accent.” This prosodic
feature need not be old and is most likely due to Caucasian influence.

From these facts I conclude that cizg / kizgee belongs to the old, probably
mediaeval, stock of Turkic loanwords.

3.2.3.10. It is of some historical interest that the ancient word for “sea”, 1. furd, D. ford,
has been replaced by a Turkic loanword, I. densiz, D. dengiz (OTurk. tepiz,
Drevnetjurkskij slovar’ 1969: 552; ESTJa 1980: 194); Kom. teyiz (Grenbech 1942:
241); Noghay, Kar.-Balk. tepiz, but note Kum. deyiz; — Anat.Turk. deniz, Azer. ddniz,
etc.; cf. Clauson 1972: 527, and Radlov 1893-1911: III, 1, 1045; IES: I, 362 and 485 f.)
Turk. teygiz is first actually noted in the 11th century, when it replaced taluj, but is at
least so old that it existed in the language from which Hung. fenger “sea” was borrowed
(Clauson lL.c.).

In modern Ossetic furd / ford is mainly used of great rivers, but the old meaning is
still found in proverbs and in the archaic poetic style. In the glossary of the 1946 edition
of the Nart epos (NK 1946: 385) furd is explained as 1) densiz, 2) sindeeg ¢i ceeut,
axcem stir don “a great river which flows quietly”.

furd / ford has been borrowed by the Nakh languages, where it has retained its old
sense: Ing. ford, Chech. hord (Ing. f= Chech. 4 is regular).

In Klaproth’s list of Ossetic words (Klaproth 1814: 197) both denghis and furd are
given as the equivalents of German “Meer”. In the vocabularies of Pallas (Pallas I,
1786: 311) Russian .mope is translated by Oss. furd (¢pypos). In Mémoires etc. (1797:
71) French mer is rendered by Oss. foord (“Dialecte d’Osseti”; no entry under “Dialecte
de Dugor”). In the German-Ossetic vocabulary of Sjegren’s Ossetic grammar (Sjﬂgren
1844: 512) German “Meer” is translated by denzyz / dengiz (neugis / menris) only; in
the Ossetic-German vocabulary furd / ford is not found. In the 1864 translation of the
Gospels (Siydeg evangelie 1864 = 1902) densiz is regularly used where the Greek text
has Ydhacoo; in Jn. 7.38 doni furdte corresponds with Greek motapoi. These facts, as
far as they can be traced back, seem to indicate that furd / ford and denziz / dengiz were
still competing with each other as approximately synonymous nouns at the time of our
earliest sources.

As arule, D. e corresponds with 1. i. In front of n plus an affricate / velar stop D. i
becomes 1. i: ¢inz / kinzce “bride, daughter-in-law”, fing / fingee “table”. We expect a
parallel narrowing of e to i in the same position, but the examples seem to be few and
uncertain: ¢inzi / kenze “coriander” (< Georg. kinzi “id.”), ¢ ’ingur / ¢ 'engor “the name
of a small fish” (MF: 11,1698 and 1700, with a question mark; the word is not found in
Bigulaev 1962, nor in IES); cf. also 1. dingir “big, high, deep” (Turk., cf. below; no
corresponding Digor form (*dingir?) is given by the dictionaries). — As to the vowel
correspondences cf. Thordarson 1989: 460 ff.

With some sporadic exceptions original voiceless *#- has been retained in the
Kipchak group of Turkic languages, those languages that have in most cases served as
the source of Turkic loanwords in Ossetic (Résdnen 1949: 158 ff.; Menges 1968:
86 ff.). In Turkic loanwords initial 7 is normally rendered by Oss. #-. In those North
Caucasian languages where Turk. fepiz has obtained a footing, an initial voiceless
dental stop seems to be the rule: Kab. tenzyz (but Adyg. xy “sea”), Abaza fengyz (Abkh.
a-msyn “sea”, but also a-t’engiz; cf. Doerfer 1963-75: III, 205 ff.), Andi tengizi
(Xajdakov 1973: 75). With the exception of Kumykh the Turkic languages of the area
have retained #-. Kumykh therefore suggests itself as the source of the Ossetic word,
although the possibility of an irregular phonological identification cannot be ruled out

*“ For details, cf. in particular Abaev 1949: 529 ff.; regarding syncope and vowel shortening as the
consequence of a former free word accent, cf. Thordarson 1990 and 2.6.2. above.
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(nor that of an unattested source). Formerly Kumykh was used as a lingua franca in
intertribal communication in the Northeast Caucasus (Benzing 1959: 391). It seems
natural to infer from this that denziz / dengiz, in contradistinction to cizg / kizge, is a
comparatively recent borrowing.”

However, initial d- occurs in 1. dinsir “big, high, deep”, which is generally
explained as a Turkic loanword, derived from Turk. ziyri “heaven, god” (IES: I, 383;
Bielmeier 1977: 148; details in Doerfer 1963-75: 11, 577 ff.). Although this etymology
may be sound, nothing can be said about the source language nor the circumstances
under which the semantic change “heaven, god” > “big” has taken place.

3.2.3.11. To express mutual actions or relations both dialects use the same word: I.
keercezi-, D. keercese-, e.g. 1. keercesiimeeti (com.pl.) nixas kodtoi “they spoke to each
other” (Axvlediani 1963-69: 1, 180). This word has been convincingly explained by
Abaev (IES: I, 581) as deriving from Turk. garsy “opposite” (Radlov 1893-1911: II,
208 ff.), cf. OTurk. garsi “enmity, discord; contrast; adversary, hostile”, garsu
“contrast; opposite, against” (Drevntjurkskij slovar’ 1969: 429); Kom. garys-, -ur
“defendere”, garystur- “misculare” (Grenbech 1942: 195); — Kum. garsy “against”,
Noghay karsy “against”, Kar.-Balk. garscy “against”, all denoting reciprocity (Kar.-
Balk. bir birine garscéy “against each other”. Cf. also Clauson 1972: 747: keris-,
deverbal noun, “connoting mutual action...”.

In Digor -m-, a characteristic trait of the pronominal inflection, is inserted between
the stem and the case ending in the dative, the ablative and the inessive: keereze-m-cen,
-m-cei, -m-i, and the word is thus integrated into the inflectional system of the pronouns.

Note also the initial k- of the Ossetic word, contrary to the g- of the relevant Turkic
languages, a fact that is indicative of a an early loan.

3.2.3.12. In the old traditional (“feudal”) society 1. ucezdan, D. ucezdan, uezdon,
ucezdon, iezdon was used as a social term denoting the nobility, the class of landed
aristocracy which stood between the tribal princeling (the wlderttee) and the free
peasants (the feerssag legtee); it is also used in the more general sense “courteous,
polite”. This word is obviously connected with Kum., Noghay, Kar.-Balk. dzden (Balk.
also 6zdon) which in all these languages denoted the class of free peasants. Cf. also
Kom. dzden “frei, adlig, nobilis” (Grenbech 1942: 186). Regarding the other languages
of the North Caucasus I refer to IES: IV,103 ff.

Abaev (IES: l.c.) argues that this word has no clear Turkic etymology and is only
found in those Turkic languages that had contact with Alanic-Ossetic. Accordingly he
suggests an Iranian etymology and derives the word from a radical *wazda- “fat,
grease”, originally “fast(ness), firmness”, an explanation that had earlier been put
forward by Morgenstierne (1927: 95; cf. also Benveniste 1959: 141 ff.). A radical
*wazda- is well attested by various Iranian languages: Pashto wazda “fat, grease, Av.
vazdah- (Y. 49.10), usually explained as “durable, solid, firm”," vazdar- (ntr., Y. 31.21
and Young Avestan) “permanence” (further references in IES: 1V,104). Av. vazdah-
etc. are as a rule assumed to be connected with Olnd. (Ved.) vedhas, the exact meaning
of which is not clear; it is used as an epithet of gods, singers and priests and thus
possibly carried some social connotation (cf. Mayrhofer, KEWA: III, 258 ff.). The

v There are numerous examples of Oss. initial #- corresponding to Turk. # in loan-words: 1., D. tala
“junges Baumchen, SchoBling”, Turk. fal “branch, twig” (Clauson 1972: 489; Résdnen 1969: 457); —
talas(a) “Liebkosung, Unterstiitzung, Schutz”, Turk. tala§ “anxiety, quarrel” (Radlov 1893-1911: III,
884); — tona / tonau “Raub, Beute, Riistung”, Turk. tona- “to tear, skin, flay” (Résdnen 1969: 488); etc.

b “charmeur”, Kellens / Pirart ad Y. 49.10 (1988-91: I, 173, and II, 300); “fatness”, Humbach’s
translation of the same passage (1991: 1, 182).
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semantic development “fat(ness), solid(ity)” > “ruling (class), landowner(s)“ is
understandable (cp., e.g., beesti soi “fat of the country” > “a distinguished person”).

If this explanation is sound, it seems natural to conclude that we have here an old
Alanic social term which was borrowed commonly by the Kipchak languages of South
Russia, not later than the 13th century and at a time before the connections between the
Kumans and the Turkic peoples of the North Caucasus were interrupted.

The final -an of 1. uwzdan is, however, somewhat disconcerting. Olran. *-aGna-
normally results in -on in modern Ossetic, and this is what we actually find in some of
the Digor variants (ancient *-ana- would have become -een). Is this anomaly due to a
borrowing from an unknown, extinct dialect, or shall the irregular forms be explained
as “Riickwanderer” from some unattested source?

3.2.3.13. Texov (1979: 90 ff.) lists some 30 Ossetic plant names and botanical terms of
Turkic origin. Most of his etymologies are based on those of IES; not all are
indisputable.

Two of the names given in the list end in -ge: 1. (South Ossetic?) simirtge
“buckthorn” (not in MF, IES, nor in Bigulaev 1962) and D. tak uzgee “rowan-tree” (not
in IES). It is tempting to see here an ancient oxytone suffix, with syncope of the
pretonic -a-; in that case these words would be ancient borrowings (cf. 3.2.3.5. above).
But as the etymologies of the radicals are not clear, this is probably too hazardous.”

A large share of the plant names are found in the other languages of the Caucasus
and are obviously migratory words which had been brought to the region from the north
and the east through the medium of some Turkic language. A thorough treatment of
these questions is outside the scope of the present studies.

In general, Turkic languages seem to have acted as intermediaries between Ossetic
(and the other languages of the North Caucasus) and the Uralic and Altaic languages of
South Russia. Interactions between Turkic and Alanic and related Iranian dialects are
also likely to have taken place in Central Asia at an early stage, still before the Turkic
immigrations to the Ponto-Caspian area in the 6th century; duy / doy may reflect such
early contacts.

3.2.3.14. The words treated in the above paragraphs, to which numerous others can be
added, testify to intensive linguistic contacts between the Ossetes and their Turkic-
speaking neighbours. This is, of course, no surprise. Since late antiquity until recent
times Turkic in some form or other has been the language of peoples ruling large areas
of the North Caucasus and has thus obtained the status of a language of prestige. The
words adopted from Turkic into Ossetic are to a large extent found in the other
languages of the Ponto-Caspian lands. Hence it follows that the path of borrowing is
not always easy to determine. The influence exerted by Ossetic (and the North
Caucasian languages) upon the Turkic languages of the area is to all appearances much
more limited. There are, however, close affinities between Ossetic and Karachay-
Balkar, a fact which is easily understandable if we consider the history of these peoples.
In addition to the examples mentioned above (3.2.3.1.) I refer to the notes made by
Abaev (based on three research expeditions, undertaken in 1929-1931), according to
which the Ossetic numerals were used by the Balkars, at least occasionally, besides the
Turkic ones — an unmistakable indication of close bilingual relations (Abaev 1949:
282 ff.). The Ossetic word for “north, the northern side of a mountain”, cegat (of

49
Regarding simirtgee, Texov (1979: 93) refers to Tat. et Somyrty, Chuv. jyta semerce, Uzbek. it Zumurt,
i.e. it etc. plus Sumurt “bird-cherry”. As to tak ‘uzgee, cf. Kar.-Balk. tigiizqii “rowan-tree”.
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Iranian derivation) has been borrowed by the Balkars in the same sense, ceget (Kar.
“forest”).

Thorough examinations of the manifold lexical interrelations between Ossetic and
the Turkic languages are of the greatest importance — not only concerning lexicography
in its narrower sense, but also for the cultural history of the Ossetes and the North
Caucasian peoples in general. But it remains to be demonstrated whether these contacts
have served as an instrument in changing the grammatical structure of the Ossetic
language at all, and, if yes, to what extent.

3.2.4. Ossetic and Northwest Caucasian

3.2.4.1. For historical reasons we may presume that language contacts between the
Ossetes-Alans and their Northwest Caucasian neighbours date back to remote antiquity.
It goes without saying that very little, if anything, can be said with certainty about the
nature of these contacts in ancient times. There can be said even less about the extent to
which they have affected the development of Ossetic.

As previously mentioned (1.1.), Alanic was spoken over vast areas in the
Northwest Caucasus until the late Middle Ages, when it was gradually superseded by
Circassian (and Turkic) dialects. This is borne out by numerous place names of Alanic
derivation found in areas where Kabardian and Balkar are now spoken. Miller (1881-
87: III, 7 ff)) lists a number of such place names; not all of his etymologies are
unassailable, however. Alanic place names in these areas are also treated by Abaev
1949: 45 ff., and Cagaeva 1971: 34. Thus we find numerous compounds containing the
lexical elements -dor “stone” (I. dur, D. dor; of uncertain derivation ): Saw-dor “Black
Stone” (1., D. sau “black”, Ors-dor “White Stone” (I. urs, D. ors “white”), Arva-dor
“Heaven’s Stone” (I., D. arv “heaven”), Stur-dor “Big Stone” (1. stir, D. stur “big”),
Gil-dor “Penis-Stone” (1. 5il, D. gil “penis”; a non-Iranian word), etc. (cf. Abaev, IES:
1,376);

efeeg “neck; mountain pass” (probably of Iranian origin, cf. Bielmeier 1977:
120 ff.; Bailey 1969: 137 ff., and 1979: 105; against Abaev, IES; I, 108): Jwar-féik
“Cross Pass” (1. suar, D. ziuarce “cross”), Sawféik “Black Pass”;

kam (now 1., D. kom) “mouth; ravine”: Saw-kam* Black Ravine”, Masto-kam
“Mouse Ravine” (1. mist, D. mistee “mouse”), Asia-kam (= Asi kom) “As Ravine” (I.
Asi, D. As(s)i, “an Alanic tribal name”);

place names in -scer “head”: Kizgan-scer “Girl’s Head” (1. ¢izg, D. kizgee “girl” ); —
in -uat “room, bed”; (in compounds) “place”: Doy-uat (1. duy, D. doy “horse race”).

Cp. also names in -dan (now 1., D. don “water, river”): Saw-dan “Black River”;
etc.

Furthermore, there are place names containing adjectives such as surx “red” (I.
sirx, D. surx), bor “yellow” (L. bur, D. bor), ors “white”, stur “big” (cf. above).

In passing, we may note that place names in -kam, -dam, instead of modern -kom,
-don, indicate that they were borrowed at a time prior to the narrowing of am, an to om,
on (late Middle Ages, cf. 2.6. above). The vowels of stur, bor, ors, doy also suggest an
early borrowing.”

Owing to the weakening of Alan power through the Mongol invasion in the early
13th century the Circassian tribes started their expansion to the east and south, from
their old homeland on the shores of the Black Sea and the Sea of Azov. Around 1300
the Kabardians arrived in their later habitat in the basin of the Upper Terek and its

50

An early borrowing seems to be be preferrable to a phonological substitution within the borrowing
languages. — Transcriptions of Kabardian and Balkar names are mostly those of Abaev (IES), with
modifications.
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tributaries. After the collapse of the Golden Hord about the middle of the 16th century
they ascended to a leading role in the Northwest Caucasus. Kabardian princelings
imposed their hegemony over the mixed population of the area, which was reduced to
being serfs of the feudal lords. The Kabardian dominion lasted until the Russian
conquest in the latter half of the 18th century, and in some places even until the 19th
century. Kabardian manners became fashionable and were widely imitated; the
Kabardian language gained a prestige that in former times was probably held by Alanic,
and was viewed as the key to social advancement.

Lexical affinities between Ossetic and Kabardian-Adygean are numerous; this
applies especially to the Digor dialect of Ossetic. It seems likely that the majority of the
Cherkes loanwords of Ossetic were borrowed during the hey-days of Kabardian
feudalism and are thus of a comparatively recent date. The greater part of these
loanwords refer to material culture, husbandry, vegetation, social life and the like, i.e.,
they were borrowed together with its referent. In the case of common migratory words
or loanwords from Turkic languages, the direction of the borrowing may be more
difficult to determine.

The vocabulary of the Circassian tribes contains quite a number of loanwords of
Iranian derivation; some of these are likely to be old.”

In matters of social organisation and culture, the relations between the Ossetes and
their Circassian neighbours have been particularly strong so that we are justified in
speaking of a community of civilisations or a homogeneous cultural area. These
relations no doubt date back to ancient times. This is, among other things, attested by
the Nart epic cycle found all over the Northwest Caucasus; the motives and the
structure of these Nartic tales, however, are to a large extent of old Iranian origin. The
strict rule of exogamy practiced by all the peoples of the Northwest Caucasus, including
the Ossetes — in contrast to the practices of the Daghestanians and, as it seems, the
Chechen and the Ingush tribes — points into the same direction (Luzbetak 1951: 50 ff.;
Charachidze 1968: 62 ff.).”

3.2.4.2. The following list, although it is not meant to be exhaustive, should give the
reader a good idea of the semantic fields of the Kabardian-Adygean loanwords (the
transliteration of Adygean and Kabardian words is mainly based on Sagirov 1977 and
partly on Klimov 1994; only the transliteration of the glottalised consonants as (<C™>
etc.) is given according to Abaev, IES.”

a) Words referring to material culture:

I. gon, gom “corn-bin”, cp. Kab. 2ydpn g°n “id.” (Adyg. xydner k°ana “barn”
(Sagirov 1977: 1, 112); IES: 1, 523 f.: “corresponds with Kab. gwdin / Adyg. kon .

L. aguvizee, D. agubze, agubyzce “glass” (IES: 1, 37); cp. aeyssee, azyosze (MF: 1, 7);
cp. IES: 1, ib., where the Oss. word is derived “from Kab. hdgwa-bZe ‘cup’; for details
on the compound cf. Balkarov 1965: 44: Adyg. Iseyoorce ‘ag°bz' (cf. Kardanov e.a.
1957: 467), Isey “ag® “palm” plus 6oicwa bz'a “cup” (cf. ib., 29).

51
The question of possible contacts between the ancestors of the Cherkes and other Northwest Caucasian
peoples and early Indo-European tribes living in South Russia has not been considered in this survey.

As regards the question of consanguinity as an impediment to marriage among the Ingush and Chechen
tribes, Charachidze is at variance with Luzbetak. According to the latter, both the Ingush and the
Chechens prescribe exogamy, at least where the ancient customary law — the adat — prevails over the
gslamic law (Luzbetak, o.c.: 50 ff.).

As there is no generally accepted transliteration of Kabardian-Adygean and in order to avoid

misunderstandings, I have added the original Cyrillic spelling as given by Sagirov (1977) himself, in
some cases also that of Balkarov (1965) and Kardanov e.a. (1957) — [S.F.]
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1. xeedon, D. xedonce “shirt”, cf. Kab. xvuioan xadan, Adyg. xv209n xadan “‘rag,
piece of cloth” (Sagirov 1977: II, 110). According to Abaev, both the Oss. forms and
“Kab. xedan “, representing a migratory word, can be traced back to a Semitic source
(cf. IES IV, 157 f).

D. zexuce “tin”, cp. Kab. d30xy" 3dx°, Adyg. yoger cdfp “id.” (Sagirov 1977: 1,
167); cp. IES: I, 396: “from Kab. 3dxwa “.

D. cipxce “(rifle)shot”, cp. Kab. wonxw sapx “id.” (Kardanov e.a. 1957: 430; IES 1,
313: “from Kab. Sepx «).

D. xamec “a high wattle”, cf. Kab. xeomow hamas, Adyg. xeamswe hamas'
“enclosure, threshing place” (Sagirov 1977: II, 119; cp. IES: IV, 139 f.: “from Old Kab.
hdamdc ©).

1. guiffce, D. guffee “the body of a carriage”, cp. Kab. aybigha g°fa (Adyg. kybiuvys
k°$°4) “id.” (Sagirov 1977: I, 120; cp. also IES: I, 529: “from Kab. gufi ).

D. goyancee “a small shovel for cleaning the ploughshare”, cp. Kab. kxuydxsonys
g°ahdneca “id.” (Sagirov 1977: 1, 238; IES: I, 307: “from Kab. gwéixancd ).

1. cik’e “chintz, (cotton)print” is connected by Abaev (IES: I, 312, following
Lopatinskij) with Kab. sek’ (sic) “cloth, textile”, i.e. modern Kab. wox! §i¢”" Should
we in this case rather presume an opposite direction of the borrowing, thus going from
Ossetic to Kabardian? Or does this lemma represent a migratory word, the origin of
which cannot be determined with certainty?

D. leeudance “silk shawl”, cp. Kab. 19ydan lawdan “silk cloth” (Sagirov 1977: 1,
243; IES 11, 37: “from Adyg. ldudand *).

D. scexu, sceux “pole, pillar”, cp. Kab. cox sax “id.” (gagirov 1977: 11, 60; 1ES I1I,
98: “from Kab. sdx ).

L. p(i)sunce, D. p(u)sunce, pusoince “lavatory”, cp. Kab. nceiyns psa”na “id.” (cf.
Kardanov e.a. 1957: 303; 1IES: 11, 247: “from Kab. psaund”).

D. uanik’iafsce “‘saddle-strap”, Kab. yduoxleancs wanak'apsa (yYdouosulanca
wiandc apsa) “id.” (Sagirov 1977: 11, 88, s.v. yano wand / yan wan “saddle”). Cf. also
IES 1V, 48: “from Kab. wandk apsd “.

D. xaku “a workshop where wheel rims are made” (MF III, 1486; IES has no
respective entry): A phonetic and semantical connection with Kab. hdk® “stove” cannot
be excluded (cf. Sagirov 1977: II, 118: x65x)y"/ xbaxybi and Balkarov 1965: 39 who
mentions Kab. xvoky ).

I. ¢’eps(i) “a leather strap”, cp. Kab.-Adyg. xwvenc q’eps / xlancs ¢’apsd (older
k’apsa) ‘id.’; cf. Balkarov 1965: 25. From its vocalism, this derivation seems to be
more likely than Abaev’s from Georg. (Ratch.) k’ipsi “patch for mending a bursting
wineskin”; cf. IES: 1, 632.

b) Culinary terms:

1. xalivvee “pasty of cheese and meat”, cf. Kab. xvans1ys halowa “fried pasty of
curds, a kind of cheese-cake” (cf. Kardanov e.a. 1957: 416); with all probability, the
Oss. and the Kab. word can hardly be separated from Turk. helva, Pers. halwa
“sweetmeat” [S.F.].

L. xcelt amee (xcelt'ama, xalt ama, xcelp ‘ance, xcelp ‘amce, xcemp ‘alce), D. xalt’ama “a
boiled maize cake”, cf. Kab. xvonlams hal'ama, Adyg. xeanvinlams halap 'ama “id.”;
this is ultimately a Turkic loanword, widespread in the Caucasus, as already stated by
Sagirov (1977: 11, 118 £.). Cp. also IES IV, 169 f.: “from Turkic gatlama®.

L. livzee, libzce, D. livzee, libzee “ragout”, cf. Kab. awi6oces lobz'a “id.” (a Kab.
national dish; cf. Kardanov e.a. 1957: 246; cp. further Balkarov 1965: 29).

* Orthography following Sogencukov e.a. 1955: 842 s.v. Russ. mxans “id.”; transliteration according to
Klimov 1994: 392; Sagirov has no respective entry [S.F.].
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e@fsap e (mainly D.) “cook”, cf. Kab. nuwaplb psaf’a “id.” (cf. Sagirov 1977: 11,
31; cp. also IES I, 108 f.: “from Kab. psaf’d (with metathesis)”).

L. civzi, cibzi, D. civzee “red pepper”, cp. Kab. wwiborcuii Sabzij, Adyg. wwbiborcobiii
§'2bz'2j “pepper” (a common Northwest Caucasian word; cf. Sagirov 1977: II, 142 and
Balkarov 1965: 18; IES I, 327: “probably from one of the Circassian languages ..., e.g.
Kab. sabzij ...”).

¢) Plant names and botanical terms:

D. t’af(f)ee “leaf’, cp. Kab. thampd, Adyg. thap “id.”; cf. Sagirov 1977: 11, 83:
mxvomns | mxvan. — Cp. IES I1I: 351: “Close to ... Kab. thapd, Adyg. thap ...”

D. fagee “millet”, cp. Kab. xybiey"x°g°, Adyg. duiey fog® “id.” (Sagirov 1977: II,
108). — Cp. also IES I: 416, where Abaev only hesitantly thinks about a West-
Caucasian origin of Oss. fagee, considering ... Ubyx fuywa or Circassian fayo” [sic].

D. @pxee “carrot”, cp. Kab. nxwsr pxo “id.” (cf. Sogencukov e.a. 1955: 354 and
Balkarov 1965, 18. Cp. also IES: I, 171, where the Oss. word is derived “from Kab.

px°o”).

L. bin, D. bun “forest” is of uncertain origin. There might be a connection with Kab.
band, Adyg. pana “thorn, thorny bush”; cp. IES I, 279 where the word is seen in
relation “with Abx. a-bna, Abaz. bna “forest”. — According to Sagirov 1977: 1, 68 the
etymon 60ans / nawns etc. belongs to the West-Caucasian basic vocabulary. — Last not
least, a connection with Av. van-, vana- etc. “tree” must also be taken into
consideration.

1. 3e33in, D. gedigin, geedigin “savory”, cp. Kab. 3ddayan “id.” (Sagirov 1977: 1,
160 Oorcaowictin [sic]). For further details cf. Balkarov 1965: 19. — Abaev tries to
connect ses3in etc. with Oss. 1. geedi “cat”, in anology to the derivative geedi-beelas /
geedi-beelasce “boplar”, i.e. “cat-tree” (IES: I, 518 and 510).

D. gec “bean, pea” in gec-feerseen “fortune-telling by means of peas”, cf. Kab.
Oorea(p)us 3i(r)S, Adyg. Ooconur Fincs “bean” (Sagirov 1977: 1, 161 f. — Cp. also IES:
I, 517: “Kab. ges, Circ. gens ).

L., D. 3ala “sedge”; a comparison with Kab. 34l “willow” seems to offer itself on
phonetical grounds, but seen from a semantical point of view it remains problematic (cf.
Sagirov 1977: I, 166: n3sn 3dl / nyenst peels “willow”). —Abaev precautiously proposes
to relate Oss. zala with Georg. ¢’ala “forest at a riverside, lakeside etc.”, taking into
account a semantic change from “sedge, grass at the riverside etc.” to “forest ...” (IES:
I, 389).

D. zeetxee “oats” is derived in IES: IV, 306 “from Svan zontx, Kab. zantx [sic
Abaev] “id.”; cp. Sagirov 1977: 1, 206: Adyg. 3oumxw zdntx “id.”.

L. nas, D. nasce “pumpkin”; cf. Sagirov 1977: 1, 275 who mentions Kab. rawwss
nasa “cucumber” and Adyg. naw nas “melon”. — Cp. also IES: II, 161. “cp. Kab. nasd,
Ubykh nasd etc. ‘cucumber’, Georg. nesvi ‘pumpkin’ ...”

D. pavzee “thicket” is derived by Abaev, IES: II, 238 “from Kab. pabzd ‘shrubs’ .

AT

Cf. Kardanov e.a. 1957: 285, mentioning nabowces pabz'a “id.”

d) Animal realm:

L., D. @pyai, aryai “salmon” is compared by Abaev (IES: I, 176) with Kab. aryej
which he translates with Russ. axyza “shark” (sic, with a question mark). — But cf. also
Sagirov 1977: 1, 63 and Kardanov e.a. 1957: 19, who translate apeveii aryej with “some
big fish; salmon”. This seems to be a migratory word, may be ultimately of Turkic
origin (cf. IES: I, 176)?
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CLINTY

D. gaia “whale”, “sea monster”; cp. Kab. dorceii 3¢j “whale”, Adyg. dorcaiis saja
“catfish”; according to Sagirov (1977: 1, 162) the Kab.-Adyg. forms can be ultimately
derived from Turkic. (Cp. IES: I, 505: “cp. Kab. gej id. )

1. (i)emlik, D. emellek “an unbroken colt”, cf. Kab. u#smsiiviooc jamalas, Adyg.
tomnvry jamlo¢ “wild, untamed” (also found in other North Caucasian languages,
probably of Turkic origin; cf. Sagirov 1977: 1, 175 and IES: I, 411 f.).

D. aftirik’u(ce), tiftirik uce “jibbing, restive” (of animals), “a restive horse” is
derived from Kabardian both by IES: III, 291 and Balkarov 1965: 49; cp. Kab.
Pmupwixlys ftorak®’a “id.”, lit. “going backwards” (Sagirov 1977 and Kardanov e.a.:
1957 have no respective entries).

¢) Social conditions:

1. xauillce, xceuillee, D. xaucelli “tramp, homeless”; IES: 1V, 147 f. derives the Oss.
word “from Kab. xdwlej “idle; tramp”; cp. Balkarov 1965: 12 f.: Kab. xeoyneii ha"lej
‘id..

1. xomix, D. xomux “indolent, a lazy fellow”, cp. Kab. xydmeixy” x°amax°®, Adyg.
pomwih famaf “id. ultimately” (Sagirov 1977: II, 107; cp also IES: IV, 213: “from Kab.
XxCimax®”).

D. gazar “expensive, one who sells dear”, cp. Kab. kvl333p q’dzar / Adyg. xv339p
q’azar “one who sells dear, a miser”; originally an ethnic name, “the Khazars”, cf.
Sagirov 1977: 11, 222 f. According to IES: II, 274 the semantic change took place in the
“Adygean sphere”.

D. garabuya, qerabuya “coward”; cp. Kab. kwvlopabews q 'arabyd, Adyg. kvapabw
g draby “id.”, cf. Sagirov 1977: 1, 225. Cf. also IES: II, 294.

D. ac’ayuce “skill, mastership”, cp. Kab. Ibulacvs (sic Kardanov e.a. 1957: 471;
for the derivation cf. Balkarov 1965: 48) ’as aya “trade, handicraft”. Cf. also IES: I,
27 f.: “from Kab. ds’agd ...” [sic]

D. nigog “quarrel”, cp. Kab. usikulydxulydn naq’°dq’°an, Adyg. naxwykvydH
ndq°q °an “to argue, contend” (cf. Sagirov 1977: I, 286, Balkarov 1965: 11, IES: II,
184).

D. kezu “turn” (e.g.: de kezu cei “it is your turn”); cp. Kab. wazyy cazu”, Adyg.
yasbry cizy” “id.” (or < Balk. keziw “id.”? — ultimately a Turkic word, cf. Sagirov 1977:
II, 127 and IES: 1, 595).

D. k’en “draughts”, cf. Kab. ulsu ¢’an (< kloou k’dn) “knuckle-bone (used as a
dice)”; cp. Sagirov 1977: 11, 132 and IES: I, 632.

L, D. (i)eblayuce “welcome, please” (interjection); cp. Kab. usbnsevon jablayan “to
visit” (Sagirov 1977: 1, 171). Abaev quotes Trubetzkoy’s derivation “from Adyg. jebldg
id.” (IES: 1, 410).

f) Public matters, religion:

1. uinaffee, D. unaffee “counsel, judgement, decision”, cp. Kab. unafd “order,
decision” (cf. IES: 1V, 116, Kardanov 1957: 359, Balkarov 1965: 9, Bielmeier 1977:
121).

L. 3illee, D. zille “village community, people”, cp. Kab. acornn zald, Adyg. uwbiio
cald “village” (Sagirov, o.c.: I, 197). Cf. IES: I, 405: “from Kab. 22/ld, Circ. 351l ...”

D. uasxce “vow, oath”, cp. Kab. yawwxvyd wasx°d, Adyg. yawxwvyd wasx°d “o blue
heaven” (in oaths); cf. Sagirov 1977: 11, 89. Cp. also IES: IV, 57: “an Abkhaz-Adygean
cult expression”.

D. xewdeetepxce “shroud, cerements”, from Kab. shada-tepx°a “id.” (lit. “corpse-
veil”); cp. also the modern form Kab. wxsamenxvys Shatepx©°a; Balkarov 1965: 16 and
IES: IV, 155.
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For the two last-mentioned words Iron has ard, somi “oath” and mardi keettag
“shroud”, all of them of Iranian derivation (may be the last one calquing Kabardian?).
The Iron words ard, somi have their counterparts in Digor ard, somi.

g) Attitudes of mind and the like:

I. guizauce, D. guzauce ‘“‘uneasiness, vacillation”, cp. Kab. eybizoeon g°zavan,
Adyg. eybizaoncuydn gzdz%dn “to worry” (Sagirov 1977: 1, 116; Balkarov 1965: 14).
Cf. also IES: I, 533: “from Kab. guzavd “.

1. guirisxo, D. gurusx(u)ee “doubt, suspicion”; cp. Kab. eybipvruvxvyd garasx°a
“suspicion” (Sagirov 1977: 1, 119; cf. also Balkarov 1965: 14 f.: Kab. aypeiyxwys. —
IES: I, 533: “from Kab., Circ. gurasxwd ).

D. aiuan “mockery, gibe”, cp. Kab. ayan awan “id.” (of Turkic origin, as already
mentioned by Sagirov 1977: 1, 65. — Cf. also IES: I, 42).

L. laz, D. lazee “fault, misfortune, vice”, cp. Kab. nasxcws laza, Adyg. nadxce laz
“fault, blame” (Sagirov 1977: I, 240). — IES: II, 16: “from the Adygean languages, cp.
Kab. lazd ...”.

’

h) Miscellaneous words:

L. zac’e, D. zak e, zek e “beard”, cp. Kab. scvauls Zac’da, Adyg. acauls zZac’a “id.”
(cf. Sagirov: I, 199 and IES: TV, 285).

D. aquz “chilly wind”, cp. Kab. axulybiocs aq°s7 “chilly south wind” (Sagirov
1977: 1, 59). Cp. IES: 1, 55: “from Kab. agwaz"...”.

D. nigee “steiniger, mit Gras bewachsener Boden (am Flussufer)” (MF: 11, 851); cp.
Kab. noioocs nasa, Adyg. uwiooicer nasa (older muievs nag'a / nvievwl nag's) “water-
meadow” (Sagirov 1977: 1, 285). — Cp. also Balkarov 1965: 43 and, furthermore, IES:
I, 180: “from Kab., Circ. nagd ...”

1. moree, D. moree, mora “(dark) brown”; cp. Kab. mops mora “brown”, but also
Ing. mopa mora (< Oss.?), Georg. mura “dark-red, dark-brown”; a widespread
migratory word of unknown derivation, denoting various degrees of dark colour (cf.
Sagirov 1977: 1, 269; IES: 11, 130 f)).

In the case of migratory words and Turkic loanwords it is sometimes difficult to
decide on the direction of the borrowing.” At least some of these loanwords have
probably entered Ossetic in recent times. This applies apparently to Iron words in final
- (uinaffee, szillee, moree, xauillee etc.; cf. 4.12.3. below). The Ossetic loanwords
containing /f/ are not likely to be ancient borrowings either (cf. Bielmeier 1977: 121).

3.2.4.3. The Circassian languages possess a number of words of Iranian origin. At least
some of these seem to be early borrowings, dating back even to Scytho-Sarmatian
antiquity. Needless to say that cognate words are not always found in Ossetic, and that
Iranian dialects different from the antecedents of Ossetic may have played a part in the
transmission of Iranian loanwords to the Northwest Caucasian languages, a fact that
hampers the investigation of these matters.

3.2.43.1. 1. seen, D. seence, the usual word for “wine”, seems to occur in a few Scytho-
Sarmatian proper names:

Yavayog (*sana- plus a a suffix -aka-; Olbia; Abaev 1949: 180 = 1979: 302); as to
the typology of the name cf. Alovda(y)og (Olbia), Oss. wluton “beer”; cf. also the

® For further details cf. Abaev, IES, gagirov 1977 and Balkarov 1965 s. vv.
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Georgian dialectal (Khevsurian) proper name Aluda and aludi “beer” (Georg. ludi). For
other, less likely explanations, cf. Vasmer 1923: 50; Zgusta 1955: 140 ff. and 186.

Yavann, the name of an intemperate Amazon living in exile in Pontus, cf. the
scholia on Apollonius Rhodius (ed. Wendel 1935: 197) according to which the name
means “who drinks much”. According to the same source women were addicted
sanapai by the Thracians; either the same word was used for “wine” in Thracian and
Scythian, or the Scythians and the Thracians were mixed up, as it frequently happens in
Greek and Roman sources. The same word is also, as it seems, found in the Greek
lexicon of Hesychius: cavammv v oivomotv: Zxvdor (Scaliger’s correction for
chvorty v oividtny; cf. Dumézil 1967: 29 ff.; 1978: 241). If this explanation is
sound, sanapai, sanaptén (acc.) are compound nouns, probably consisting of *sana and
a root (agent) noun derived from the Indo-Iranian root *pay- “to drink”.

Cognate words found in the Northwest Caucasian languages are: Adyg. (Shapsugh)
sand “vine”, sand “wine”, Kab. sand “an intoxicating liquor” (in the Nart legends), and
Ubykh s°mna “honey” (Vogt 1963: 178). — Concerning the occurrence of this word in
the Daghestanian languages cf. IES: 111, 68.

Oss. sen / sene “wine” is no doubt connected with Olnd. sand- (AV and later;
regarding the cerebral n, cf. Petersson 1921: 152; cf. Mayrhofer, KEWA: III, 292) “a
species of hemp”; cf. Khot. sarmvam, Zor. Phl., NPers. (rare) san “hemp”. The original
meaning of the Ossetic word is apparently “an intoxicant made from hemp”. Most
likely the word has been borrowed in the common Aryan period from some unknown
(Uralic?) source. Ultimately it may be connected with Oss. geen / geence “hemp”, keettag
(< *kantaka-) “coarse linen”, a word widely diffused in Iranian Eurasian languages. As
the Ossetic word is also found in other Indo-Iranian languages, the derivation of the
Northwest Caucasian words from Iranian seems to be beyond doubt. For details cf. IES:
111, 66 ff.*

3.2.4.3.2. Kab. 690xcoins bazond, Adyg. 620acuin bason “a kind of porridge made of
sour cream (smetana) and barley, wheat, oats or maize meal” (Adyg. Shapsugh bayana
“oats”) > Ubykh bagona “id.” (Vogt 1963: 88) is probably not to be separated from
Oss. beaegeeni / beegeeni, the common word for “beer” (cp. Sagirov 1977: I, 72; Balkarov
1965: 31).

The native origin of the Ossetic word seems certain, as cognate words are found in
other Iranian languages: Khwar. bknyn “millet beer” (MacKenzie 1990: 106; Benzing-
Taraf 1983: 171), NPers. bagni “potus ex oryza, milia, hordeo, sim. paratus, alias nabiz
et biize dictus Blorhani qatiu]” (Vullers 1855-64: 1, 255).” Sogd. bg’'ny “beer”,
suggested by Bailey (1954: 134) and repeated by Abaev (IES: I, 245), does not exist
(Henning 1965a: 242 ff. = 1977: 617).

The ultimate etymology of this word is disputed: Is is a loanword from Turkic, cf.
OTurk. bekni, begni “an intoxicating beverage” (Drevnetjurkskij slovar’ 1972: 328;
Clauson 1972: 328), or a derivative from an Iran. root *bag- “to drink” = Av. bag-,
Olnd. bhag- “to share, enjoy” (cp. Weber 1990)?

If connections between the Adygean-Kabardian and the Ossetic words are
acceptable, the evidence points towards the latter language as the source of the former.
3.2.4.3.3. Various scholars have derived Adyg.-Kab. usica nasa “daughter-in-law” from
Prlran. *(s)nusa- “id.” (Hiibschmann 1887: 52; cp. Schiefner 1863: 445; Abaev, IES: II,

56
A connection with the world-field around OInd. kdnta-ka- “thorn”, most of the respective words
denoting (“thorny”) plants, remains rather dubious; cf. Mayrhofer, EWAIA: I, 292.
57
Is bagni a genuine Persian word? According to Vuller’s Praefatio (p. VI, footnote), the Borhani gatiu
contains a number of non-Persian words.
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190 (s.v. noste — hesitantly); Sagirov 1977: I, 287); cp. OInd. snusa-, Sogd. swnsh,
Pashto nzor, NPers. sunuh etc. “id.”. Initial *sn- > n- is a regular Ossetic development.
Words of a similar form and meaning are also found in other languages of the Caucasus
(IES: s.v.). The Caucasian words are, however, not immediately derivable from D.
nostee “daughter-in-law”, which seems to go back to *nausa-ci-, a feminine form in -¢7
(with an unexpected guna, cf. Thordarson 1986a: 285). The word is not found in
modern Iron, but its former existence is proved by 1. fainust “sister-in-law” (D. fainostce
“id.”, < *pati-(s)naus-; the brothers’ wives are called fainustitee). If the Iranian
etymology of the Caucasian words is acceptable, they presuppose something like
*nausd / nusa-.

3.2.4.3.4. Oss. fisim / fusun “host”, apparently from *fSuma- (cf. Av. fSumant- “rich in
cattle”), has been suggested as the the source of Adyg.-Kab. 6wicorm basom “id.”
(Ubykh basam, cf. Vogt 1963: 96 < Cherk.), Abkhaz a-nupya a-pswma, Abaz. nuyia
pswma “id.” (cf. Sagirov 1977: 1, 104). The word has also been adopted by the Nakh
languages, with a somewhat different meaning: Ing. fisseem, Chech. husam “(host’s)
house, living quarters” (cf. IES: I, 502).

3.2.4.3.5. Among Circassian words which have been explained as loanwords from
Ossetic the following can also be mentioned:

Oss. sauzin / saugin “priest” (lit. “dressed in black™): Kab. wwodoicon sozan, Adyg.
waydoicon §a"3an “id. A connection with the world-field around OlInd. kdnfa-ka-
“thorn”, most of the respective words denoting (“thorny”) plants, remains rather
dubious; cf. Mayrhofer, EWAIA: I, 292.)”; also found in Kabardian family names, such
as Sogenov, Sogencukov (here given in their Russian form). The Cherkes word is
attested as sciugen by an Italian 17th century traveller, E. d’Ascoli (apud Abaev, IES:
III, 45; cf. also Sagirov 1977: 11, 147).

Kab. pmagm(p)y "armafi(r)u “clumsy” is of special interest if it is derived from
D. cerm-ceftud “with fallen hands” (M. . Isaev apud Sagirov 1977: II, 158). The Ossetic
word, which seems not to be registered in the dictionaries but is attested by a native
speaker, must be an inverted bahuvrihi, derived from arm “hand” and the past participle
of ceftuiun “to fall” (I. ceftin, ceftid, cf. IES: 1, 115). Compounds of this type are not
common in the spoken language of today and mostly belong to poetic or archaic style.
This may indicate an old borrowing.

3.2.4.3.6. There are a few other Adygean-Kabardian words the Iranian origin of which
seems fairly certain:

Kab. y5wv was, Adyg. ydbuwer was's “axe, wood-chopper”: Oss. uces “id.”, cf.
Ved. vasi- “axe” (Sagirov 1977: 1, 94; IES: IV, 98; Mayrhofer, KEWA: III, 197).

Kab. aboorc abs, Adyg. any apé “glass”: Oss. avg / avgee “id.” (Sagirov 1977: 1, 82;
IES: 1, 84: “... << *apaka- from ap- “water”).

Kab. 600 bod “fragrancy, incense”: Oss. bud / bodee “id.” < *bauda- “smell” (IES:
I, 269; Sagirov 1989:161).

Kab. do2yd dog®a “wait a moment” (interj.): dug / dogee “time” < *dauka= (?); (cp.
IES: 1, 372; Sagirov 1977: 11, 151; 1989: 161).

Kab. xyuxwys (sic Balkarov 1965: 51) x°§x°d (Abkhaz a-xwewss: [sic] a-x°5%)
“medicine”: Oss. xos / xuasee “hay; medicine, means, way out” (orig. “grass”) < *hu-
yastra- “good grass” (IES: 1V, 220 ff.; or, rather, “with good grass”? — Cp. also Pashto
wasa (nom. pl.) “grass, fodder, hay” (Morgenstierne 1927: 93).
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Kab.-Adyg. usm cat (cp. also Shapsugh xeomer k'dta, uamer cata) “sheep-fold”:
Oss. D. keet “stable”, Av. kata- “store-room, mud-hut, dug-out”, NPers. kad “house”
etc. (gagirov 1977: 11, 128; IES: 1, 590).

Kab. xy502 x°ada, Adyg. @20 fad “similar, same”: Oss. xwdeg / xucedeg <
*'ataka- (§agir0v 1977: 1I, 106; IES: IV, 155; cp. Olnd. sva- “suus”, Mayrhofer,
KEWA: 111, 559).

Concerning the relations between Ossetic (1., D.) sag “deer” and Kab. wwbixs sah,
Adyg. wobixes saha “id.” and cognate words in other Caucasian languages I refer to
IES: III, 11 ff. and Sagirov 1977: 11, 149.

As to more details and the etymologies of the Ossetic words, cf. IES s. vv.; cp. also
Abaev 1949: 88 ff.

3.2.4.4. These examples, to which numerous others could be added, show that there has
been a constant lexical interchange between Ossetic (and its Iranian forerunners) and
the Cherkes neighbour dialects, probably since remote antiquity. This is, of course,
what we expect, considering the fact that Ossetic has been gradually ousted by the latter
idioms in the greater part of its former territory. The loanwords adopted from Ossetic
by Adygean-Kabardian may accordingly be ascribed to substratum as well as adstratum
influence. Some of these borrowings are to all appearances old, though an absolute
chronology cannot be established. It is perhaps of some historical interest that Christian
terms like those for “incense” and “priest” have been transferred from Ossetic to
Adygean-Kabardian.” Ossetic borrowings from the Cherkes dialects seem to be largely
recent and mostly limited to Digor. Most of these loanwords are names, “Kulturworter”
and the like, terms which have been borrowed together with the referent. In their core
vocabulary both languages have for the most part remained unaffected by the contacts.

3.2.4.5. Most of the words mentioned by Abaev 1949 (pp. 309 ff.) as evidence of
lexical interchange between Ossetic and Abkhaz are also found in other languages of
the area, but they do not tell anything about direct linguistic contacts between the
speakers of these languages in the past; some of the respective comparisons have been
omitted in the IES or set forth with reserve. In historical times the Ossetes and the
Abkhaz-Abaza populations did not inhabit contiguous areas. Lexical items found in
both languages were most probably transmitted by some third language as an
intermediary; at all events this situation must be presumed for the post-Mongolian era.

No studies of linguistic contacts between the Ossetes and the Ubykhs (or their
ancestors) are known to me. The geographical location of the latter people at the dawn
of their recorded history (by the end of the 18th century) makes direct contacts unlikely,
at least in recent times.”

3.2.5. Ossetic and South Caucasian

The influence of Georgian and the other South Caucasian (Kartvelian) languages on the
Ossetic vocabulary seems to have been less marked than that of the languages of the
North Caucasus. This is, however, only true with some reservation as regards the
language of the South Ossetes of Georgia.

8
’ As to the early history of Christianity among the Alans and their Christian terminology cf. 3.2.5.5.
below and Thordarson: 2000.
9

Concerning the habitats of the Ubykhs in the Northwest Caucasus by the time of their emigration, I
refer to Vogt 1988.
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The oldest layers of the South Ossetic settlements date back to late mediaeval
(post-Mongolian) times (cp. Axvlediani 1960: 6; Bekoev 1985: 41 ff.; Ocerki Jugo-
Osetinskoi avtonomnoi oblasti I, 1985: 83 ff.). Their language is a local variant, or,
rather, a bunch of local variants, of the Iron dialect. In all essentials, in its vocabulary as
well as in its grammatical and phonological structure, it agrees with Iron as it is spoken
in the North Caucasus, sharing most of the features which separate it from Digor. In
part, however, South Ossetic represents a somewhat more archaic stage of development
than its sister idioms of North Iron.

3.2.5.1. The palatal (palato-alveolar) pronunciation of the old (inherited) affricates,
which was a characteristic feature of the 4ava idiom of South Ossetia at least until the
middle of the 19th century (today the old affricates have become palatal sibilants), is
possibly an archaism; in that case the dental pronunciation of the North must be
regarded as an innovation. Cp. S.Oss. ceerin (now Scerin) “to live” = standard Iron
ceerin; Surin (now Zurin) “to speak” = standard Iron surin. Cp. Abaev 1949: 494 ff.;
Axvlediani 1960: 48 ff.; Bekoev 1985: 174 ff.; Thordarson 1989a: 14 ff.).

The spirant pronunciation of ancient initial y- (< *g-) was retained in the local
idioms of South Ossetia until recent times, in contrast to North Iron where it had
become an uvular stop (g-) in the earliest records (cf. 3.2.3.9. above).”

The diphthongs wue, wi, wui, wua, which in North Iron tend towards
monophthongisation, are still retained as such in South Ossetic; cp. uenig = onig
“steer”, uidon = idon “bridle”, uarin = arin “rain”, and also S.Oss. -ceuce- = N.Iron -o-:
reeuced = rod “calf” (Bekoev 1985: 218 ff.).

In South Ossetic the affricatisation of the velars (g, &, k') preceding front vowels (e,
i, # < i) is not consequently carried through in the genitive, inessive and comitative
cases; cp. leegi “the man’s”, legime “with the man”, etc. (Bekoev 1985: 221).

3.2.5.2. The majority of the place names of South Ossetia are Georgian (Cxovrebova
1979). At least some of them are only imperfectly adapted to the phonetic structure of
Ossetic, e.g. Cxinval, the name of the capital, where the initial cluster cx- does not
comply with the rules of Ossetic phonotactics.”

A place name like Ruk’ < Georg. Rok a (a group of villages at the upper reaches of
the Great Liaxvi; cf. Cxovrebova 1979: 46 ff.) must have been adopted before the Iron
narrowing of o to u, thus testifying to an early Ossetic settlement in the area.

Place names containing Ossetic lexical elements are also found:

Beex-feendag, lit. “Horse Road”, a defile in the %ava district (Cxovrebova 1979:
140);

Sint badcen, lit. “Raven Seat”, 4ava district (Cxovrebova 1979: 141);

Eloiti qceu, “Village of the Eloitee (Georg. Elosvili) clan”, Ruk’;

Zuari bin, lit. “Below the sanctuary”, Ruk’ (Cxovrebova 1979: 46).

In the Soviet period there seems to have been a certain tendency to replace
Georgian names by Ossetic ones: Dewllag soc’i = Kvemo-so¢’i (“Lower Soc’i*,

60
: The “Verschirfung” of y > ¢ in North Iron must date back at least to the 17th cent. In the vocabulary

of Witsen (cf. the article at the end of this volume) the word for “hare” is spelled tirrikos = modern I.
teerqus (D. also terqos) < *dary-qos “having long ears” (IES: III, 271). Klaproth (1814: 205) writes
ckuss = qus “ear”. In Pallas’ vocabulary 1 (1786), p. 72 this word is spelled kusw (cf. Bielmeier 1979
gll 980): 84). Similarly, Giildenstedt (1834), p. 233 writes chus (cf. Bielmeier: ib.).

Prince Vaxusti (18th cent.) spells the name kcxinvali (463), kexilvani, krexilvani, krexinvali (Kartlis
cxovreba, ed. Q’auxc¢isvili, IV, 370 & passim, and in the index of names, p. 1083. Concerning other
spellings cf. Cxovrebova 1979: 83 ff. — Is the simplification of the initial consonant cluster due to Ossetic
influence?
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Cxovrebova 1979: 164). At least some of these names may have been in use among the
Ossetes before they were acknowledged in official usage.

3.2.5.3. Nouns denoting plants peculiar to the Transcaucasian flora are mostly of
Georgian origin. As a rule they have been adapted to the sound pattern of Ossetic
(Iron). Some of these plant names are found in South Ossetic exclusively; others are
common Ossetic (Iron, in part also Digor) words. Plant names of Georgian derivation
are frequently used in South Ossetia instead of corresponding North Ossetic (Iron)
names:

S.0ss. bza (biso) “box tree” < Georg. bza: 1. ¢esa (< Kab.), D. senserce (ultimately
< Pers. simsar, cf. Georg. dial. §imsiri);

lobia “haricot” < Georg. lobio: 1. qeedur, D. geedorce;

magqali “blackberry” < Georg. maq vali: 1. sedeerceg, sedir, zeszir, D. sedurce (IES:
1, 396; cf. Svan. 3it’ir, et ir — a widespread migratory word);

uazi “vine” < Georg. vazi: 1. seencefsiri beelas (k utcer);

uardi “rose” < Georg. vardi: 1. rozee (< Russ. posa); — note Oss. u [w] = Georg. v;
an initial labio-dental v- is exceptional in Ossetic.

To some extent both a North Ossetic and a Georgian word may be in use as
synonyms in the idiom of the South Ossetes.

3.2.5.4. O. Tedeeva (Tedeevi: 1983) has collected some 380 Ossetic words which she
explains as borrowings from Georgian. In her etymologies she mostly follows Abaev
(IES), but some she adds of her own. Not all her etymologies are unassailable, but in
most cases they are clear. Some of her entries are migratory or common Caucasian
words, so that the immediate source of the Ossetic word can hardly be decided with
certainty.

3.2.54.1. Most of these words are nouns, names for agricultural products and
implements, food or dishes, or relate in other ways to material culture. There are some
86 plant names and botanical terms in her list. The list contains only a couple of verbs,
apart from those where a Georgian noun constitutes the first member of a compound
verb:

1. k’uirin, D. k’ucerun “to push, strike, chop off”: cf. Georg. k'vra “to strike”
(Tedeevi 1983: 107; cf. Abaev IES: I, 654: “Probably this is a loan word from the
Kartvel languages ...”);

L. ¢’irin (c’irin), D. c’erun (c’irun) “to suck”: cf. Georg. c ‘urva, Mgr. c’ir-, ¢ 'ur-
“to empty, drain, press out” (Tedeevi 1983: 178; IES: I, 335; Klimov 1964: 246).

A considerable part of the words are found in South Ossetic only; not all are
registered in the dictionaries. It is interesting to notice that Georg. xeli “hand” and p ’iri
“mouth” are used in (South?) Ossetic with an expressive connotation (cf. Thordarson
1984: 186 ff.).

3.2.5.4.2. The list contains some 20 words which seem to be used in Digor exclusively.
Most of them are agricultural terms and the like. As there have been no direct contacts
between the Digors and the Kartvelian peoples in recent times, we have every reason to
believe that these borrowings are old; in some instances, however, the word may have
passed out of use in Iron. There are a few social terms as well. An old word for “slave”
is geeleex, (Tedeevi 1983: 54; IES: I, 512), cf. Georg. glexi “farmer”, OGeorg. “beggar;
poor, mean, humble”; cf. also geeleexxa “poor man”, Georg. glaxa “id.”.
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3.2.5.4.3. Nouns ending in -a, -e, which apparently corresponds to the Georgian
diminutive suffix -a, are of dialectal origin. This suffix is particularly common to the
dialects of the mountaineers of East Georgia (e.g. Pshavian, Mokhevian), where it
frequently loses its diminutive (affective) force (cf. Sanize 1973: 120 ff.; Vogt 1971:
228):

L. celxa keenin “to cut into pieces”: cf. Georg. celxi “chaff, brain” (Tedeevi 1983:
169);

D. satale “Birkengertenunterlage unter dem Schober, zur Erleichterung seines
Transports im Gebirge” (MF: II, 1041): cf. Georg. (Mokh.) satari “id.” (Tedeevi 1983:
131; IES: 111, 39);

L. sixirna, D. sixirna “sieve”; the derivation from Georg. cxrili “id.” is uncertain
(Tedeevi 1983: 139; IES: 11, 216);

k’obola, k’obala “a stick with a knob” (also a proper name): cf. Georg. k’'o(m)bali
“a club” (Tedeevi 1983: 97 {f.; IES: 1, 635);

S.Oss. k'unela “hawthorne (Crataegus)”: cf. Georg. &k 'uneli “id.” (Tedeevi 1983:
102);

D. paxsa “rake”, probably a contamination of Georg. parcxi “harrow” and pocxi
“rake” (Tedeevi 1983: 125; IES: 11, 238);

S.Oss. simzela “bees’ wax”: cf. Georg. dindgeli “id.” (Tedeevi 1983: 67);

S.Oss. arzac’ela “wild artichoke™: cf. Georg. arsak’eli “id.”;

L. k’'eebceda “twaddler, gossip”; talkative”: cf. Georg. ¢ bedi “id.”; — etc. (Tedeevi
1983: 91; IES: 1, 620).

L. suar, D. ziuarce “cross; divinity; sanctuary” < Georg. 3vari (O. Georg. suari)
“cross” may owe its -e to an adaptation to the declensional pattern of Digor (or
mediaeval Alanic?); cf. Tedeevi 1983: 72.

L. kasutce “a spring feast” < Georg. kvasveti, the name of a sanctuary dedicated to
the Blessed Virgin, may have been reinterpreted as an Ossetic plural form (Tedeevi
1983: 82).

3.2.5.5. Here is not the place to go into details about the Georgian share in the Christian
vocabulary of the Ossetes. The earliest borrowings seem to date back to the Middle
Ages, while others may be quite recent. At least in part the words have been borrowed
from the dialects of the highlanders of East Georgia, a fact that is reflected in a number
of cases by the semantic content of the words (cf. below).

The first attempts to convert the Alans to the Christian faith can be traced back to
early Byzantine times. In the days of the first Lazic war (527 — 533) Greek missionaries
were engaged in the conversion of the Abkhaz (Abasgi) and seem to have penetrated
even farther into the North (Kartlis cxovreba, ed. Q’auxcisvili. t'. I, 215: apxazta
mokceva; Procopius, History of the wars, VIII, 3, 18 ff.; 4; cf. Allen 1932: 77 ff.).
Procopius (o.c., II, 29, 15) mentions the Abasgi and the Alans as Christian peoples and
friends of the Romans (i.e. the Greeks) from of old (Xpiotiavoi te kol Popaiog dirot
ek odanod dvteg). The effects of this early Christianisation of the Alans were hardly
great. More endurable was the proselytizing work of the Greek missionaries in the 10th
century, during the patriarchate of Nikolaos Mystikos (901 — 907, 912 — 925). For the
following centuries, two Alanic bishoprics are mentioned in the Greek sources (cf.
Dictionnaire d’histoire et géographie écclésiastique, t. I (1912), col. 1334 ff.: Alania).
The turmoils resulting from the Mongol invasions in the 13th century and the Turkish
conquest of the Byzantine Empire undoubtedly meant a serious blow to Alanic
Christianity. The Russian expansion in the 18th — 19th centuries was accompanied by
the propagation of the Orthodox Church. In 1798 an Ossetic catechism was published in
Moscow; as it seems, this was the first Ossetic book to appear in print. The following
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decades brought Ivane lalyuzize’s translations of religious books into the idiom of the
South Ossetes (Axvlediani 1960: 80 ff.; cf. Thordarson 1989: 457 ff.).

In actual fact, Christianity has never taken deep roots among the Ossetes nor their
Alan ancestors. Christian ideas and practices have largely merged in ancestral paganism
and become a part of the traditional culture of the people.

We have no safe knowledge of the Christian vocabulary of the mediaeval Alans.
We do not know whether they created their own terminology at all — and, if they did, to
which extent. According to William of Rubruk, who visited Alania about the middle of
the 13th century on his way to Central Asia, the Alans were Orthodox Christians and
used Greek letters and priests (Itinerarium, ch. XI,1). This seems to indicate that the
Alans had adopted Greek as their liturgical language.

3.2.5.5.1. However, there is some evidence that the Alan priests or missionaries made
use of native pagan terms to express Christian concepts, instead of borrowing Greek or
Georgian words. Some of these have been treated by the present writer in a separate
study (cp. Thordarson: 2000).

L. siydeeg, D. suydeg (< *sukta-ka-, cf. suzin / sosun “to burn” (tr., intr.), past
participle s#yd / suyd) “clean, pure, genuine, immaculate” is used in the sense of “holy”,
corresponding with Greek dyiog, Georg. ¢ 'minda, OGeorg. ¢ 'mida: siydeg ud “The
Holy Ghost”, siydeeg zceed “a holy angel”, etc. In other Iranian languages we also find
derivatives of the verbal root *suc- “to burn” used figuratively in a moral,
psychological or religious sense; cp.:

Sogd. B. 'ws ytp’zn ("'wsytp 'zn) *ésuyde-pazan (a karmadharaya compound: SCE,
ed. MacKenzie, 6, 62, 404, cp. p. 48; VJ, ed. Benveniste, p. 7 ("'wswytp zn), p. 82 etc.;
cf. also p. 106), or Sogd. M. ‘wswytm’'n’ky’ *osuydamanakya “pure heart”
(karmadharaya; BBB, ed. Henning, 40; repr. Henning 1977: 454); Sogd. M. ‘wswyc
“pure”, from *awa-(or upa-?)suxta-;

Bactr. mcoydopayyo (< *upa-suxta-manaka-) “with a pure mind” (a bahuvrihi; cp.
Davary 1982: 254);

Khot. vasva- (< vasuta- < *ava-suxta-) “pure”, e.g. vasve ba’ysa da “the pure law
of the Buddhas” (Jatakastava, ed. Dresden, p. 432, 18r1); cp. vasiij- “to purify” (< *ava-
saucaya-), vasus- “to become pure” (< *ava-sauk-: Emmerick 1968: 121); e.g. vasijr
ksaittra tti ba’ysiia “may 1 purify these Buddha-fields” (Bhadracaryadesana, ed.
Asmussen, 52v3, p. 27).

The original meaning of Oss. séyd / suyd would be “burnt” > “purified (by fire?)” >
“morally or ritually pure”. In all probability the word was already used in Alanic in a
religious sense before it was adopted as a Christian term. In choosing it the Alan
missionaries may have been influenced by Georg. ¢ ‘'mi(n)da “pure, clear; holy”, which
is attested in its religious meaning since the earliest Christian documents (Mart vilobay
Susanik’isi, ed. Abulaze 1983: 1112 (p. 5): ¢ ’miday SuSanik’ “Saint SuSanik’; V,24
(p. 16): ¢ 'miday da net ari Susanik’ “the saint and blessed Susanik’ *; etc.

3.2.5.5.2. 1. kuvin, D. kovun is used in the sense “to pray”, past participle kuivd / kuvd
“prayer, ceremenonial, ritual banquet”; for other derivatives cf. IES: I, 603. Benveniste
(1959: 12 {f.) connects this word with Olnd. kubhanyu-, an epitheton of the Maruts
(RV 5.52.12, hapax legomenon), which he derives from a hypothetical root *kubh-
“célébrer un rite de communion”. If this holds good, we may assume an Aryan root
*kubh-, originally meaning “to shout, raise voice”, which in Aryan antiquity developed
a religious connotation “to pray, perform a religious rite” (cf. Thordarson: 2000).
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3.2.5.5.3. The third word which may be of interest in this connection is I. argyauin, D.
aryauun “to celebrate the Mass, get baptised or married”; past participle argyuid / aryud
“wedding ceremony, baptism, divine service”; aryuan / aryaucen “church”. Abaev (IES:
I, 65) convincingly derived this verb from the Aryan root *gar-/gr-(a) (IE *g“er-, g"era-
, cf. Pokorny 1959: 474; LIV 188 f.: *g"erH), preceded by the preverb *a-: *a-gr-(o-
Jaw-. In Old Indic this root is found in a number of derivatives used in a religious sense:
grnd'ti / grnité “invokes, praises” (cf. Mayrhofer, EWAIA: 1, 468 f.). The same root has
been identified in three verbal forms in the Avesta, always in the sense of “to praise”,
and also in the root noun gar- “praise, eulogy” (cf. Bartholomae 1904: 512, and, in
particular, Kellens 1974: 21 ff.). A verb belonging to this root seems to be used in a
religious sense in Sogdian (B.): nyr’’y *ni-gr-ay- “to praise” (SCE, ed. MacKenzie,
542, p. 61 f.); cf. also Chr. Sogd. yr’ty” “praise” (Hansen 1955). Cf. also the Sarmatian
proper name Apyoda, Apyotov (both in the genitive; Abaev 1979: 279), and the
Crimean place name 'Apymdo mentioned by Ptolemaeus, Geogr., III, 6, 5 (“a holy,
consecrated place”?).

If my reasoning is sound, Oss. aryauin (or its Alanic forerunner) was used in the
sense of “to recite some kind of a solemn text at a sacrifice”; aryaucen was then the
name of the place where the sacrifice took place.”

3.2.5.6. Of course we expect to find Georgian influence in the Christian vocabulary of
the Ossetes. The first attempts of any importance in creating a literary Ossetic language
were made in South Ossetia, at the beginning of the 19th century, by Ivane Ialyuzize,
who translated a few liturgical books from Georgian into his local idiom; a modern
edition of his works, which was promised by the Georgian Academy of Sciences more
than 30 years ago, would undoubtedly shed light on the matter being under discussion.”
The Georgian expansion into the North Caucasus in the Middle Ages was most likely
accompanied by a propagation of Christianity. In the Ossetic folklore Queen Tamar
(Oss. Tamar-nepe, -dedopal, -dudupal etc.), herself an Ossete on the mother’s side and
married to an Ossetic chieftain, is credited with church building activities (cf., e.g., Iron
adeemon aryaeuttee, 111 (1962): 27 ff.; cf. also Istorija Severo-Osetinskoj ASSR, I (1959):
75 ff.), and this may well be based on historical facts.”

3.2.5.6.1. L. suar, D. ziuarce “cross, sanctuary, divinity” (also “smallpox™) is probably
an old (mediaeval) adaptation of Georg. svari (OGeorg. suar-i) “cross” (originally
“stake, pale”; cf. Klimov 1964: 269). In the dialects of the Khevsurs, the Pshavs and the
Tush, 3vari is used in a similar way denoting both a divinity and the sanctuary where it
is worshipped (Kartuli dialekt’ologia I (1961): 559 (Khevsurian), 588 (Tushian);
KEGL: VIII, 1580). The early kings, in their campaigns against paganism, set up
crosses in holy places instead of the idols that had been destroyed. The word, as well as
its meaning, has evidently been borrowed by the Ossetes from the neighbouring (and
culturally closely related) Georgian-speaking highlanders of Eastern Georgia.

Another Georgian word which has evidently entered the Ossetic language from
some of the idioms of the Georgian highlanders, is dek’anoz “priest, minister of
religious sacrifices attached to a suar”. In literary Georgian dek 'anozi denotes a
“highpriest”, “Kirchen- und Chorleiter in einem Kloster, auch Erzpriester” (Tarchnisvili

” For details I refer to the IES (s.v.) and Thordarson: 2000.
63

Regarding the literary activities of lalyuzize, in general I refer to Axvlediani 1960: 80 ff.
64

On the church building activities of Queen Tamar cf. Charachidze (1968: 498).
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1955: 158).” Among the highlanders (in Xevi, Tuseti) this word is used in the sense
“priest, officiating at the sanctuary of a xat’i (pagan divinity)”, which is synonymous
with the term xevis-beri, xuc(es)i used in some of the highlanders’ dialects (in Psavi,
Mtiuleti, Xevsureti). Originally dek 'anozi was probably used of a sacrificial coadjutor,
an assistant priest, but it replaced xevis-beri, xuc(es)i in some regions (Charachidze
1968: 232 ff.). The Iron vocalism of the Ossetic word indicates a recent borrowing
(later than the Iron narrowing of e to i and o to ). This would be in agreement with the
late semantic development of dek ‘anozi in the highlanders’ dialects where it is found.

3.2.5.6.2. Some of the Ossetic 3ucerttee have names of Georgian origin:

Mikalgaburtee / Mikalgabortee, a kind of a twin divinity, Michael and Gabriel, cf.
Georg. mikel-gabrieli (KEGL: V, 472);

Taranzeloz “the Archangels®, cf. Georg. mtavarangelozi “id.” (KEGL: V, 247);

Saniba < Georg. sameba “triad, the Trinity* (Khev. saneba; sami “three”) is the
name of a village in North Ossetia (Tagaur Ravine) and a feast celebrated about
Whitsun;

1. I¢'ina (I¢'na), D. Ik’ina is the name of a divinity and its feast celebrated in
September, when the cattle were driven from the summer pastures to the villages. In
popular Georgian enk enis tve is a name of the month of September;"”

I. Ziorguba, D. Geucergoba < Georg. giorgoba is St. George’s day, celebrated in
November;

1. Alardi, D. Alaurdi is the name of a divinity whose feast among the Ossetes of the
Darial Ravine and their Georgian-speaking neighbours coincides with that of St. John
the Baptist. His worship is connected with purificatory rites against epid.ies, especially
smallpox. According to von Stackelberg (apud Abaev, IES: I, 43) he owes his name to
Alaverdi, a locality in K ‘axeti with a famous sanctuary dedicated to St. John (but where
the consecration feast took place on the 27th of September).

1. Atinceg is the name of a feast which is celebrated at the beginning of the hay-
mowing season (in July) by the Ossetes as well as the Georgian highlanders.
atengenoba is an ancient Georgian summer feast celebrated in honour of Athenogenes
(Atenagena) the Martyr, bishop of Sebaste (17th of July; 25th of July among the
Georgian highlanders; cf. Kartuli dialekt ologia, I (1961): 560; (cf. also KEGL: I, 189;
Charachidze 1968: 469 & passim; Tarchni$vili 1955: 471);

Kasute, kasuti sabat, the name of a vernal festival, is according to Abaev (IES: I,
573) derived from Georg. kvasveti [sic], the name of an ancient Georgian sanctuary
(cp. 3.2.5.4.3. above);

Amistol, a Digor name of the summer months (June-July), is explained by Abaev
(IES: 1, 51) as a distortion of Greek andotolot, i.e. “the month of the apostles” (the day
of Peter and Paul falls on the 29th of June). No Georgian word seems to exist which
might have been the link between Greek and Ossetic here; cf. Georg. mocikuli “apostle”
but Oss. minevar (< Iran.; “id.”). It is tempting to explain the Ossetic word as a direct
borrowing, dating back to the times of Byzantine missionaries; or was it transmitted
through Slavonic as an intermediary (O.Slav. apostoli, pl.)?

3.2.5.6.3. Among the Ossetic words of Georgian origin that are related to Christian
concepts, the following can be mentioned:

® dek’anozi: “1.: ek’l. krist’ianuli ek’lesiis uprosi myvdeli. 2.: ist’. ek lesiis mtavari, myvdelta da
mgalobelta uprosi. 3.: kK’ utx. (mt.) v. etn.: xat is msaxuri, romelic saxat o rit'uals (droSebisa da xat ebis
gamosvenebas, dalocvas, msxverp’lis Sec’irvis c’esebs) asrulebda da xat’is konebas ganagebda
(dek anozs vitomda tvit xat’i ircevda)”; KEGL: 111, 1134-5.

66 . .
From G. éykaivia “renewal”, “consecration” > church holiday [S.F.].
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Ciristi / Kiriste “Christ”, Georg. krist e (cf. also IES. I, 613);

alcer / alker (aker) “archbishop”, Georg. arkieli;

barisc’i (barcesc’i) | barcesk e “mourning, fast(ing)”, Georg. p ‘arask’evi “Friday”
(IES: I, 238: < Greek mapaockevn);

marxo / marxuce (marxua) “fast, the Lent”, Georg. marxva (IES: 11, 74);

molozan (molazan, molozan) “nun, monk”, Georg. molozani < monazoni, cf. IES:
11, 128);

k'uiri / k’ucerce “week”, Georg. k’vira “week, Sunday” (but note D. avdiser
“Monday” vs. L. k uiriscer, which possibly indicates avd “seven” as an ancient word for
“week” (IES: 1, 652);

sabat “Saturday”, Georg. Sabati; occurs in many languages of the Caucasus, cp.
Armenian Sabat; Greek cafpatov < Old Hebrew sabbat; cf. IES: 111, 6.

L. kuazcen, D. komuazcen, kouucezcen “Easter”, also “(Virgin Mary’s) Assumption®,
lit. “(time for) releasing the mouth (after Lent)” is to all appearances a loan translation
of Georg. piris axsna “to start eating meat after Lent” (lit. “to open, release the mouth”
(vs. Georg. aydgoma “Easter”); cf. IES: I, 604.

L. sauzin, D. saugin, the common word for “priest”, is possibly a calque of Georg.
Savosani “clad in black”, in literary Georgian used in the sense of “in mourning”.
Cubinov (1887: 823) renders Georg. monazoni by beri Savosani, lit. “monk clad in
black”. This meaning of the word is not given in KEGL (cf. vol. VII, 614). — Cp. also
IES: 111, 45.

Last but not least the word for the monotheistic concept of “God”, 1. xuicau, D.
xucau, deserves special mention. Abaev (IES: IV, 255) connects this word with Georg.
xucesi “old man, priest”, which is used among the East Georgian highlanders in the
meaning of “a priest of a pagan xat’i ; in its primary form it consists of xuc-i plus the
intensive suffix -es- (cf. xuc-oba “priesthood”, xuc-uri “ecclesiastical script”; —
regarding the word formation I refer to Dondua 1938: 29 ff. = 1967: 222 ff.). If this
etymology is correct, we must presume an original meaning “Lord, Dominus®. For
phonetic reasons a connection with NPers. xuda “god, master (Phl. xwaday etc.) is
unlikely. The -au of the final syllable is probably due to the analogy of xicau / xecau
“master, owner, chief”, with -au < Iran. *-awa- (cf. IES: 1V, 197).

In general it seems likely that Georgian ecclesiastical words and phrases have been
more largely used among the Christian population of Ossetia, particularly the South
Ossetians, than appears from the lexica. As to the semantic and etymological details, as
well as the Greek background of the words and their occurrence in other languages of
the Caucasus, I refer to Abaev’s IES, s. vv.

3.2.5.7. The majority of the Iranian loanwords in Georgian and the other Kartvelian
languages were not borrowed from the West Iranian languages of Azerbaijan and Iran
proper. In part, but probably not exclusively, they were imported through the medium
of Armenian.” Ossetic loanwords are comparatively few and limited to dialectal and
marginal vocabulary — terms relating to agricultural tools and products, cattle bredding
and the like. This applies to the greater part of the Georgian words listed by
Andronik’asvili (1966: 75 ff.; 549 ff.) as borrowings from Scythian-Alanic-Ossetic.
Unfortunately, the authoress has been rather large in attributing Ossetic etymologies to
Georgian words, and quite a number of them do not hold good; some are clearly based
on superficial phonetic similarities only (cf. Sanize’s review of 1968). Many of the
examples given by Andronk’asvili are derived from Common Kartvelian roots. In this
case the borrowings would be very old, dating back to Indo-European times.

6
’ Regarding the question of the Iranian loanwords of Georgian cf. Gippert 1993, with new material.
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There is, for instance, no reason to connect Georg. den / din- “to flow, stream” (dis
3rd sg. pres., mdinare “river”; cf. Klimov 1964:74) with Iranian *danu- “water, river”,
Oss. don (Andronik’asvili 1966: 85).

Georg. vs- “to fill” (avsebs “fills”, etc.) belongs to a Common Kartvelian root
(Klimov 1964: 86); a connection with Oss. eefsadin / cefsadun “to satiate”, cefsis / cefses
“satiety” (<*spay- / spata-, cf. IES: 1, 479 ff.; 484) is most unlikely.

The same applies to Georg. gz(n)- “to kindle, set fire to” (agznebs “lights, sets fire
to”, etc.; Klimov 1964: 62; a common Georgian Zan root), which Andronik’asvili
(1966: 83; cf. also Axvlediani 1960: 209) connects with a hypothetical Ossetic root
*guz-, supposed to be present in eert-guiz- / cert-guz “stoker”, 1. feenik-guiz “idler” (from
art “fire”, feenik “ashes”; cf. IES: I, 180 ff.; 449).

Nor seems there to be any reason to derive Georg. versi “ram” and its Mingrelian
cognate ers- from Oss. uirs / urs “stallion” (< *wrsan- “a male (animal)”, IES: IV
124 ff.), cf. Andronik’asvili 1966: 86.

Georg. zv- “to give birth to” (of animals: izveba, izvebis “calves, kittens” etc.)
derives from a Common Kartvelian root (Klimov 1964: 87), which makes a direct
connection with Oss. zaiin / zaiun “to give birth to” unlikely (Andronik’asvili 1966: 88
and Abaev, [ES: 1V, 284).

Georg. tar- / ter- (trev-, tri-) “to pull, drag” (atrevs “pulls” etc.) Andronik asvili
wants to connect this with Oss. terin / terun “to drive away”. This etymology is
accepted (with some hesitation) by Abaev (IES: III, 278 ff.), who adds Georg. ¢’ar- “to
lead, carry” (da-at’arebs “will carry” etc.) as possibly belonging to this root. Georg.
tar- etc. derives from a Common Kartvelian root *#- (Klimov 1964: 95). It is also
highly improbable that a productive and semantically central root like Georg. t’ar-
should have been borrowed from Ossetic. And why should the Georgians render the
aspirated ¢ of Ossetic with their glottalic ¢°?

Georg. g ven- / qvin- (q uen-, q uin-) “to shave, shear, clean” (daq uena, -q uina
etc.) is an ancient root (Abulaze 1973: 74: 74; 130; 469-70). As the Iron
“Verscharfung® y- > ¢- is a recent development (Thordarson 1989: 464; Abaev 1949:
511; cf. 3.4.1. below), a derivation from Oss. quin / yun “hair, wool” (< *guna-) can be
ruled out (Andronik’asvili 1966: 70; IES: 11, 327).

Georg. tiva “hay” is common to Georgian and Zan (Mgr. tip- “hay”, Laz tip-
“grass”; cf. Klimov 1964: 94) and thus hardly connected with Oss. fau / tauce
“aftermath, aftergrass” (Andronik’asvili 1966: 90).

Georg. k’'ma- “(is) satisfied” (k’'mara “it is enough”, Pshav. k’maobs “id.”, etc.)
belongs to an ancient root (Abulaze 1973: 200). A connection with Os. komin / komun
“to agree, give way to” (< *kam- is improbable (Andronik’asvili 1966: 93 ff.).

Georg. m-con-ari “lazy, a good-for-nothing” is a participle formed from the root
con- “to be lazy” (Abulaze 1973: 519) and unlikely to have anything to do with Oss.
cencoi / encoine (< *ham-cyana-) “rest, repose”, cencaiin / cencaiun (*ham-cya-) “to
cease, rest” (cf. IES: I, 151; Benveniste 1959: 27 ff.), as suggested by Andronik’asvili
(1966: 100).

The same applies to Georg. m-st 'o(v)-ari, m-st u-ari “a spy”, a participle derived
from the root st’o-, st 'u-r “to look” (ancient verbal nouns st uanva, ganmst uroba, cf.
Abulaze 1973: 403; 63-4). A connection with D. (e)steefun “to notice” (of uncertain
origin), cf. IES: I, 190) seems unlikely (Andronik’asvili 1966: 100).

3.2.5.7.1. Since Klaproth’s days it has been usual to compare Oss. xid / xed “bridge”
and Georg. xidi “id.”. According to Klaproth (1814: 210), Georgian is the source of the
Ossetic word. But, as pointed out by Hiibschmann (1887: 69), this is inconsistent with
the Digor form. The Iranian origin of xid / xed is unquestionable; cf. Av. haetu- “dike,
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dam”, OInd. sétu- “bond, fetter; bridge, dike” (Bartholomae 1904: 1728 ff.; Mayrhofer,
KEWA: II1, 501; IES: IV, 199), derivatives of the L.E. root *seH;-i, *sH;-ey- “to bind,”
(OInd. syati “binds”; cf. Mayrhofer, ib.: III, 549; Lindeman 1968: 112). Modern
scholars have explained the Georgian word as a loanword from Ossetic; cp., e.g., Bailey
1946: 31; Abaev 1949: 86; 336; repeated in IES: IV, 199; Andronik’asvili 1966:
128 ft.).

This can hardly be correct. The Old Georgian form is gidi, with an initial aspirated
(non-glottalic) velar g-, still retained in the dialects of the highlanders of eastern
Georgia. The word is attested in this form in the oldest Georgian texts; so, e.g., in the
Vita of St. Suganik’ (late 5th cent., oldest extant ms. from the 11th cent.): da vitarca
miic’ines qidsa mas cixisasa, hrkua p’it’iaxSman c'midasa SuSanik’s “when they
reached the castle bridge, the Pitiakhsh said to St. Shushanik” (ch. IX, 20, ed. Abulaze
1938, p. 28; transl. by Lang 1956: 53).

The narrowing of ancient e to i is peculiar to Iron and comparatively late. If the
Georgian word had derived from Ossetic (Alanic), the borrowing would have to have
taken place at a time when the vowel still had its open pronunciation. It would also be
difficult to understand why the Georgians should render the Ossetic velar spirant x by a
velar stop and not by their own spirant x.

A more likely explanation was given by G. Mac’avariani (1965: 21), who derived
Georg. xidi, qidi, Mgr.-Laz xinsi “bridge”, Svan qid “present, gift, what is (to be)
delivered” from the Old Georgian (Common Kartvelian) root *ged-, *qid-, *qd- “to
carry, go across” (cf. Klimov 1964: 263), cf. OGeorg. gdoma “to come, go” (with
various preverbs); cf. e.g. da arasada gardagiqed mcnebata senta Lk. 15.29 (the Adisi
ms., 9th cent., one of the three Sat’berdi Gospel mss. ed. by Sanize in 1945; the §ru¢’i
and the P’arxali mss. (10th cent.) read: da arasada mcnebasa Sensa gardavhqged): “Koi
0VdEn0TE EVIOA|V cov Tapiiddov”’; vitar ¢ argda Sapati igi Mk. 16.1 (the Adisi ms.; the
%ru¢’i and the P’arxali mss.: da vitarca gardaqda Sabati igi) “Koi Sioygvopévov 1o
ocafPatov”; etc. (cf. also Abulaze 1973; 566).

The identification of Oss. xid and Georg. xidi is therefore based on the fortuitous
phonetic likeness of the Iron the Modern Georgian forms, without regard to their
history.

3.2.5.7.2. Georg. mona “(male, female) slave, servant” (Andronik’asvili 1966: 98 ff.) is
an old word, well attested by the the mediaeval documents; cf. e.g. da hrkua boos
monasa mas missa (v. 1. da hrkua boosman q rmasa missa), Ruth 2.5 (ed. 1991: 206)
“kai gimev Boog 1ol moudapie adod”; da aydga k'aci igi da ¢ arvides igi, da coli igi
misi da monay igi misi (v. 1. da aydga k’aci c’arslvad, tvit da xarc’i misi da ¢’ abuk’i
misi), Judges 19.9 (ed. 1991: 188) “kai dvéotn O avnp T0d AmeAJelv aOTOG Kol M
TOAAOKT] a0TOD Kol 10 Touddplov avtod”; ¢ arvida da tana-c ariq ’vanna coli da $vilni
da mona-mgqevalni misni “he went out and brought with him his wife and children and
his servants and retainers” (the Vita of St. Suanik’, ch. XVI, 3, ed. Abulaze 1938, p.
40; transl. by Lang 1956: 55; cp. also ch. XVI, 20 and 45; XVI, 3; cf. Abulaze 1973:
271). Andronik’asvili (1966: 98 ff.) suggests a (hypothetical) Scytho-Alanic *man(u)-
“man” as the source of the Georgian word, cf. I. moi, D. moince “husband”, perhaps also
the Sarmatian proper names Maviayog, Mavdacov (gen.; cf. Zgusta 1955: 114; 328;
[ES: II, 127 ff.). But as the narrowing of an / an > on is a recent phenomenon in Ossetic
(later than the 13th century, cf. Thordarson 1989: 460 and above 2.6.1.), this etymology
seems unlikely.

3.2.5.7.3. For semantic reasons it is difficult to believe that either Georg. kadagi
“preacher” or kadeba “to promise, threaten” (kadili “threat, bragging”, kadiloba “to
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pride oneself”, sikaduli “pride”) are adaptations of Oss. kad / kade “glory, fame,
extolled in song or epic poetry”, kadeg / kadenge “praise, epic song, saga”
(Andronik’asvili 1966: 115 ff.; IES: I, 565 ff.). Oss. kad, kadeeg are rather derivatives
of the Indo-Iranian root *kay-, *Cay-, kay-e- (I.E. k°ey- etc.) “to observe (with
reverence)” (Mayrhofer, EWAIA: I, 531, s.v. CAY), belonging to the stock of social and
idelogical terms inherited from (Indo-)Iranian antiquity; cf. Av. na xratu.kato “a man
honoured for his wisdom” (Yt. 13.16); adrava diré frakato “a priest honoured far off”
(Yt. 16.17; cf. Benveniste, 1959: 48; for other translations I refer to Bartholomae 1904:
1904: 323 £.).

In Old Georgian the noun kadagi “preacher, herold” and the verb kadageba “to
preach” are frequently used as equivalents of Greek «ijpvy, knpvcow; cf. e.g. da
kadagebda da it 'q’oda (the Adi§i ms.; same reading in the 4ru¢’i and the P’arxali mss.)
“koi éxfpuocey Aéyov” (Mk. 1.7; ed. Sanize 1945); rametu Seinanes kadagebasas
ionayssa (the Adi§i ms.; the 4ru¢’i and the P’arxali mss.: rametu Seinanes kadagebasa
mas ionayssa) “6t pevevonoav eig 1 kipvypa Tova” (Mt. 12.41; ed. Sanize 1945);
kadagni (pl.) “1obg knpvocovtag” (Act. 15.21, ed. Garitte 1955; mss. from the 10th
century). According to Sulxan Saba Orbeliani’s Georgian lexicon (ed. 1966: 11, 209),
kadagi has the meaning “(he) who proclaims knowledge aloud” (mayla mszaxebeli
sc’avlisa); kadageba is explained as “instruction in a loud voice” (maylis gmit
sc avleba). In the dialects of the highlanders of Eastern Georgia (the PSavs, Xevsurs)
kadagi is used of a shaman, an intermediary between the world of the gods and the
world of men (Charachidze 1968: 113 ff.). Charachidze (p. 117) is no doubt right in
regarding kadagi as an originally Christian term which has been introduced into the
popular language in comparatively recent times.

The verbal root kad- (kadeba) “to promise” is found in the oldest Georgian literary
documents: amas ukadebda “(he) made a pledge” (the Vita of St. Susanik’, ch. I, 28, ed.
Abulaze 1938, p. 4; also ch. X, 7, p. 31. — Cf. also Abulaze 1973: 450).

These facts do not lend support to the theory that the Georgian words derive from
Alan. *kata(ka)- “praise, epic song”.

3.2.5.8. Among those Georgian words for which more or less plausible Ossetic
etymologies have been suggested — or at least cannot be excluded, the following are
worth noting:

3.2.5.8.1. Dialectal (Ra¢’an) naxsoba “talk, discussion” (v-naxsob “I speak”), sanaxso
“the place where the village gathered for debates”, have been explained as an
adaptation of Oss. nixas / nixas, nixces “talk, debate; village assembly and the place
where it gathered” (IES: II, 219 ff.; Andronik’asvili 1966: 101; iziguri 1977: 118); cf.
Sulxan Saba Orbeliani (ed. 1966: 1, 583, 589) s.v. naxsi: lap ‘arak’i, mtis k’act ician;
naxsoba sit’q 'va Setxzna. Abaev derives Oss. nixas from a causative of the verbal root
*kas- “to appear” (IE *k°k(-s)-, Pokorny 1959: 638), cf. Av. kas- (*kas-§) “to teach”
(present cas-), Phl. éasidan, ¢astan “to teach”, Av. casan- “teacher”, Av. a-kas- “to
catch sight of”, Olnd. kasate “is visible, appears”, etc. The same root occurs also in
Oss. keesin / keesun “to look at, read” (IES: I, 589). Oss. x from intervocalic £, instead of
g, has parallels; cf. 1., D. max “we” < *ahmakam, s(i)max / sumax “you” < *yusSmakam
(or *xSmakam?); cf. also zeexx | zeenxce <*3am-ka- (or *2ama-ka-), xcessin / xeersun “to
carry” < *kars-, Av. kars- “to pull”, NPers. kasidan “id.” (as to the spirant in this word
in other Iranian languages cf. Benveniste 1959: 46).

If we accept this etymology, the original meaning of nixas seems to have been
“(place of) teaching, information”.
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The Ossetic word has entered some other languages of the North Caucasus (cf.
IES: 11, 220); this may make it difficult to locate the exact source of the Georgian word.

3.2.5.8.2. Oss. us / (u)osce (plural ustitce, usteeltee / (u)ostitee, (u)osteeltee) “wife” may be
connected with Georg. uso “an esteemed peasant woman” (IES: IV, 20; Andronik’asvili
1966: 110; Axvlediani 1960: 138); cf. Sulxan Saba Orbeliani (ed. 1966, II, 170) s.v.
uso: glext diact up’at’iosnesi). However, the etymology of the Ossetic word is not
clear. Abaev (IES: s.v.) suggests connections with Ved. ydsa, yosit- “young woman,
wife” (IE *yew- “young”, Pokorny 1959: 510); in that case the final -#- of the plural
stem of the Ossetic word (ust- / uost-) may indicate an original stem in -i¢-. Or is this
word somehow connected with the IE root *wedh- (2.) “to lead, marry” (Pokorny 1959:
1115)?

3.2.5.8.3. Georgian dialectal (Mokhevian, Mtiulan) urvadi, urvati “bride-money paid by
the bridegroom for the bride, kalym* has been explained as deriving from Oss. ireed /
ceruced “id.”; cf. also Chech.-Ing. urdu “id.”. The Ossetic word has been connected with
Av. uruuata- “accord”, “régle” (Kellens / Pirart 1988-91: II, 311), Olnd. vrata-
“promise, rule, religious duty” (Benveniste 1959: 35; IES: I, 546 ff.; Mayrhofer,
KEWA: III, 278; Andronik’asvili 1966: 110). The occurrence of the Georgian word in
the neighbour dialects of Ossetic supports the derivation of the former word from the
latter.

3.2.5.8.4. Georg. kasagi “a young slave” (Sulxan Saba Orbeliani, ed. 1966: II, 218):
mozrdili t'q’ve, da bayana-¢cvili t'q’ve) seems to be identical with Oss. keeseg “the
Kabardians, Kabarda“ (keesgon “(a) Kabardian™), an ancient name of the Cherkes tribes.
Independently of Georgian, Svan kasag is used as the name of the North Caucasian
plains. For the use of an ethnic name in the sense of “slave” cf. Oss. guirsiag / gurziag
“a Georgian, a slave” (guirsi / gursi < “the Georgians” < Turk., NPers. gur3si “id.”). Cf.
Andronik’a8vili 1966: 118; IES: I, 588.

3.2.5.8.5. It is worth notice that at least three Georgian words denoting “beer are of
Ossetic origin or have been transmitted from the North through Ossetic.

ludi, the common Georgian word for “beer” (Rac’an, Tush. aludi) is obviously
cognate with the widespread group of North European migratory words for “beer”, all
ultimately deriving from *alud/t-: Finnish olut, Nordic I, etc. (IES: I, 129). Oss.
eeluton / celuton, ileeton is used of a fabulous drink or food which is supposed to allay
hunger for ever, but legends and old folkloristic texts indicate that the word was
formerly the name of a special kind of beer (IAS 1961: II, 644; IES: s.v.). Ahovda(y)og,
a Sarmatian proper name (Olbia), may belong to this (Zgusta 1955: 186). The
occurrence of (a)ludi in proper names among the highlanders of eastern Georgia (e.g.
Aluda, Vaza PSavela, cf. Andronik’asvili 1966: 96) may of course be due to an
independent mode of naming.

Oss. rong (1., D.) is used of an “intoxicating beverage made from honey” (IES: II,
421); the word has disappeared from daily use but occurs in the epic tradition.
According to Abaev (IES: s.v.) it derives from Olran. *fran(a)ka- (or perhaps
*franaka-, cf. Thordarson 1986: 505), an -aka- derivative of Aryan *prand- “breath”,
cf. OlInd. prana- “spirit, the personified breath of life, the base of all existence” (cp.
Mayrhofer, KEWA: II, 376, 282). The semantic development from “breath, spirit” to
“intoxicating beverage” entails no difficulties. The Ossetic word has been adopted by
the Kartvelian mountaineers (Svan rang, Mgr. rangi, dialectal Georg. (Ra¢’an) rangi:
taplisagan damzadebeli sasmeli, taplis yvino (“a drink prepaired from honey, mead”:
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KEGL: VI, col. 364; Andronik’asvili 1966: 105). The adoption must have been earlier
than the Ossetic development of an > on, but later than the syncope of pretonic -a- in
the oxytone suffix *-akd-, if my derivation of the Ossetic word from franaka- is
correct.”

Georg. buraxi “a fermented beverage; a drink made of barley, millet and other
ingredients” (ker-pet 'vta da sxvatagan sasmelni rame, Sulxan Saba Orbeliani, ed. 1966:
I, 119, 125) can hardly be separated from Oss. (I.) bireey “a kind of small beer, made of
millet, bouza”. The Ossetic word seems to be an early adoption of Slavonic (Russ.,
Ukr., Byelo-Russ.) braga “thin beer”, probably a migratory word (ultimately of Celtic
origin, cf. MLIr. braich, mraich “malt”, a derivative of IE *merk- etc.- “to rot”, Pokorny
1959: 7397 — Vasmer: I, 116).

3.2.5.8.6. Georg. doyi “horse race”, ultimately of Turkic origin, but transmitted through
Ossetic (duy / duy), has been treated above (cf. 3.2.3.4.).

The Georgian dialectal (Mokhevian, Mtiulian) term conga (Mtiul. also cogna)
“beim Spinnen um den Arm gewundene zu spinnende Wolle” (Tschenkéli: 111, 1943)
has been connected with Oss. cong (1., D.) “arm” (< *Canga-; Andronik’asvili 1966:
121; IES: 1, 313 ff., where the Georgian word is not mentioned). If this is correct, the
borrowing must be later than the Ossetic development an > on. The palatal affricate of
the Georgian word is in agreement with the old South Ossetic pronunciation of the
ancient Iranian affricates (in modern South Ossetic they have become palatal sibilants;
Thordarson 1989a). But as South Ossetic may have retained a pronunciation that was
formerly widespread in the North, this is not conclusive.

3.2.5.8.7. Less certain is Georg. ormo “pit, hole”, which has been eplained as an
adaptation of Oss. ucerm / orm, ucermee < *warma-, a derivative of an IE root *wer- “to
cover, obstruct, cp. Phl. warm “pool, reservoir” (Pers. barm), Bal. gwarm “pool”
(Andronik’asvili 1966: 102; IES: 1V, 95; Bailey 1946: 28 f. and 1981, 250 f.).
According to Abulaze (1973: 334), Georg. ormo occurs in the Osk’i Bible (10th cent.,
Tarchnisvili 1955: 321 ff.) in Jeremiah 38.6 (45.6), whereas the Bakar edition (Moscow
1743) has myvime “cave” (Greek, Adkikog LXX). The Iron monophthongisation uce- >
o- is probably a recent development.

3.2.5.8.8. The derivation of Georgian dialectal (Mokhevian) capxat’i “a kind of
sandals”, capxat’a (Mtiulian) “a big leather hat” from Oss. (1., D.) ceefxad “horseshoe”
(< *ceeg-fad, lit. “ring-foot” = “foot-ring”, an inverted fatpurusa; 1ES: 1, 294 ff,;
Andronik’asvili 1966: 120) carries conviction, although the Mtiulian word is somewhat
puzzling (a humorous designation? — or a variant of capxut i “helmet”?).

3.2.5.8.9. Georg. xabizgina, xabizgina “a kind of cheese pie, xac ap uri*, Sulxan Saba
Orbeliani (ed. 1966: II, 410) s.v. xabizgini: xavic ivit rayc, cannot be separated from
Oss. (1) xeebizsin “cheese pie, xac¢ ap uri” (Andronik’asvili 1966: 128; IES: IV, 149;
KEGL: VIII, 1310, where the Ossetic word is mentioned; Kartuli dialekt’ologia 1961:
565 (Mox.: xac ap 'uri).

Oss. -5in / -gin is a productive suffix forming adjectives of quality and possession
(< *ka-ina-, cf. Phl. -gen, NPers. -gin, Sogd. -kyn < *kén). Unfortunately, no Ossetic
noun *xabiz has been identified; an adaptation of Georg. xavic i “flour fried in butter”
(cf. Sulxan Saba Orbeliani, 1. c.) seems likely.

68

For the most recent remarks on this subject cf. J. Gippert, Narcotica Nartica II; in: B. Hoffmann e.a.
(Hgg.): Iran und iranisch geprigte Kulturen: Studien zu Ehren von B.G. Fragner iiberreicht an seinem 65.
Geburtstag (Beitr. z. Iranistik 27), Wiesbaden 2007 [S.F.].
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3.2.5.8.10. Andronik’asvili (1966: 111) suggests Oss. feeten “broad” (< *padana-, cf.
Av. padana- “broad, wide” etc.) as the source of Georg. pateni “broad, wide” (? —
Sulxan Saba Orbeliani, ed. 1966: 11, 180 s.v. pateni: partosavit). The word is not found
in the KEGL, nor is this etymology mentioned in IES: I, 464 ff.

3.2.5.8.11. Various scholars have suggested Oss. kwsag / keesalgee (with an intrusive /)
“fish” as the source of Georg. kasaq’i “herring” (Skold 1925: 27 ff.; Bailey 1946: 23
and 1981: 245; IES: 1, 568; Andronik’asvili 1966: 117). The Ossetic word may be
connected with Wanetsi kaZa “fish” (< *kasa-, with § < k’s), and thus be of Iranian
origin (Morgenstierne 1930: 168; reprint in Morgenstierne 1973: 199). Regarding the
occurrence of this word in the Finno-Ugrian languages cf. Skéld, o.c.; Joki 1973: 270).

3.2.5.8.12. Georg. arni “wild sheep” (Sulxan Saba Orbeliani, ed. 1966: I, 63, 69:
gareuli cxovari) is derived by Andronik’asvili (1966: 78) from Old Oss. *arna-, cf. Av.
auruna- “wild”, Oss. wrneg “untilled, wild (of animals, plants), common pasture”
(IES: I, 179). The Georgian word occurs in several mediaeval texts such as the
Visramiani (p. 155, ed. Gvaxaria / Todua 1962), the translation of the Hexaémeron
(ekvsta dyetatvis) of Basil the Great, and De opificio hominis (k acisa Sesakmisatvis) of
Gregor of Nyssa (Abulaze 1973: 10; Tarchnisvili 1955: 164; 360 ff.). If this derivation
is correct, the word must have been borrowed at an early date from a source where the
ancient form *arna- was still in use.

3.2.5.8.13. Sulxan Saba Orbeliani (ed. 1966: 1, 77, 83) notes ayralebis kva with the
following explanation: 3oc’i, amart’a, broli, lazv(a)rdi, karva da mistanani kvebi
(“coral, jasper, crystal, lapis-lazili, amber and similar stones”). It is tempting to connect
this word with Oss. eeryceu “mother-of-pearl, nacre”, as is done by Andronik’asvili
(1966: 78). But as the Ossetic word has no clear Iranian etymology, the direction of the
borrowing cannot be settled. The Georgian word, which seems to be a plural form,
occurs in no other source than Sulxan Saba’s dictionary, as far as I can see.

3.2.5.8.14. Biziguri (1977: 117 ft.) deals shortly with some ten Georgian dialectal words
which he presumes to be of Ossetic origin. The majority of these words are names of
farm tools and agricultural and culinary products; in part they are migratory words
which may have been transmitted to the dialects of the Georgian highlanders by their
Ossetic neighbours. Most of the words are found in other languages of the Caucasus.
Accordingly, the way of the borrowing is not always clear. In the case of Georg. muzira
(Rachan), muzuro (Lechkhumian), Svan muzira, Oss. mizira / muzura “mountain stock,
a wooden stock with an iron point”, Oss. also “spear, bayonet” (cf. MF: II, 830; IES: II,
137) we have to do with an Arabic-Persian-Turkic migratory word found in various
languages in the North Caucasus.

3.2.5.8.15. Khevsurian apsina is a man’s name (cf. Vaza Psavela’s poem Gogotur da
Apsina). A borrowing of Oss. fsin / cefsince “hostess, housewife, lady, mother-in-law”
(< *abi-Saidni-, a term of respect, originally “resident”, from *abi-Say-; cf. Benveniste
1959: 19 ff.) is therefore unlikely. A more convincing explanation of the Khevsurian
name was given by Sanize (1968, in his review of Andronik’a3vili 1966), who suggests
a derivation from Pers. AfSin, a well attested man’s name (Justi 1895: 252 ff.; Av.
Pisina-). If the Ossetic origin of the Khevsurian name is acceptable, it would reflect an
ancient honorific title, “lord”, or the like (cf. 3iziguri 1977: 121; Andronik’agvili 1966:
140; IES: 1, 110).
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3.2.5.9. Today the Ossetic-speaking areas are not contiguous with the areas of the
Svans and the Mingrelians. Lexical items common to Ossetic and either one of these
two Kartvelian languages date back to ancient (mediaeval) contacts or were transmitted
by some third language.

Abaev (1949: 323 ff.; cf. also IES, s.vv.) lists a handful of Ossetic words which he
(in part tentatively) explains as “Mingrelisms®. Most of these words are found in other
languages of the Caucasus, a fact which may cause difficulties in determining the
immediate source of the words or the direction of the borrowing. In some instances the
Mingrelian word suggested by Abaev is hypothetical.

3.2.5.9.1. L. dur, D. dor “stone” is explained by Abaev as deriving from Mingrelian
(Zan) *t’or-, corresponding with Georg. ¢’ali “flint”. The word is evidently old in
Ossetic, as it occurs in a number of place names in the former Ossetic-speaking areas of
the Northwest Caucasus (examples in IES: I, 376).

3.2.59.2. 1. si¢’i, D. sik’e, cesk’e (with svarabhakti vowels) “chamois” is connected by
Abaev (IES: III, 192 ff.) with Mgr. sk(w)eri “id.” (= Georg. sveli “roe”), with a
secondary suffix -er/el-, cf. also Svan jersk dn “roe” (KipSidze 1914: 322; Gudjedjani /
Palmaitis 1985: 238; Cikobava 1938: 91). Ultimately the Kartvelian word may be
cognate with Circ.-Kab. muls §¢’a / wxls sk’a etc. “calf” (a migratory word?); cp.
Sagirov 1977: 11, 140, who, however, mentions neither the Kartvelian nor the Ossetic
words.

3.2.593. D. k’ela “bench, seat” is probably an adaptation of Mgr. k’vela “a rustic
bench” (Kipsidze 1914: 255), as suggested by Abaev (IES: I, 632); cf. also Laz k’uli
“bench, chair” (Marr 1910: 159), Svan & vil “log, block” (Gudjedjani / Palmaitis 1985:
130).

3.2.59.4. 1. c'upp “top, summit”, D. ¢ 'opp “flock, tuft of wool” is connected by Abaev
(IES: 1, 337 ff.) with Mgr. ¢ obi, c¢’ab(r)i “eyebrow” (Kipsidze 1914: 377); but cf. also
Georg. ¢ 'op’ “top, summit; conical” (sound symbolism: ¢ /¢ -p/p /b?).

3.2.5.9.5. It is tempting to derive Oss. (1., D.) cexcer “fire, glowing ember” from a
Kartvelian word belonging to the root *c;xe- “hot, heat” (Klimov 1964: 231); cf. Georg.
cx-eli, cx-ari “hot”, cx-ar-obs “is irascible”, “flies into passion”, Laz cecxuri “heat,
fever” (Marr 1910: 210), Mgr. ¢xe, cxana “heat” (Kipsidze 1914: 367). Abaev (IES: I,
308) posits Mgr. *¢xar- with the regular development of a < Proto-Kartvelian e, as the
source of the Ossetic word. But cf. also Yidgha corox “spark”, (common Hindukush
word; Morgenstierne 1938: 200) and Shughni cirax “sunrise” (Morgenstierne 1974:
24); cf. Paxalina 1983: 104. — IE *ker(a)- “to burn, glow” (Pokorny 1959: 571), with
reduplication: Aryan *cak/xara-?

3.2.5.9.6. Abaev explains . cwsins, D. ceginze “column, post, pillar” (IES: I, 297 ff.)
as a “Mingrelism”, positing a proto-Mingrelian form *cxi(n)zi; cf. Georg. cxiri “stock,
knitting needle”. A corresponding word is found in Abkhaz ¢xans “stick for hanging a
kettle”, Balk. ciginsi “post, pillar”. Non liquet.

3.2.59.7. 1. ¢’'enud, D ¢ 'enodee “sedge, carex” is derived by Abaev (IES: I, 332) from
a hypothetical proto-Mingrelian form *¢’(i)nozi, *¢’inodi, cf. Georg. ¢ nori “willow,
osier”.
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3.2.5.9.8. It may be tempting to connect 1. eenzalm, D. enzalee “beam, perch” with Mgr.
3a- “tree” (plur. salepi, KipSidze 1914: 411; IES: I, 158), cf. Georg. zeli “tree, beam”.
But the initial en- of the Ossetic word makes difficulties, and so does the final -m of the
Iron form.

3.2.5.9.9. For 1. ceend, D. cendee “a heap of stones” cf. Mgr. ¢ 'wans-, ¢ ' wand- “top,
point” (Kipsidze 1914: 378), Georg. ¢ veri- “top, point, beard” (Klimov 1964: 242;
IES: 1, 300).

3.2.5.9.10. L. ¢’irin, c’irin, D. c’erun “to suck” is to all appearances an adaptation of
Mgr. c¢’ir- “to filter, squeeze out”, rather than Georg. c ‘urva “to press” (Kipsidze 1914:
379; Klimov 1964: 246; IES: I, 335).

In modern Mingrelian alani is used of the Karachays, but it is also found in the
sense “a valiant, brave (man)”. Alanuroba-malanuroba is the name of a game or contest
between two groups of young men which takes place on the 20th — 21st of August, in
the presence of two old men who represent the kings of Imereti and Mingrelia
(Samegrelo); the victorious party are those who succeed in seizing a banner.

3.2.5.10. Lexical affinities between Ossetic and Svan are dealt with by Abaev (1949:
291 ff.; materials collected during an expedition in 1944). Not all of his comparisons
are repeated in the IES. Andronik’asvili (1966: 54 ff.) mentions some few Svan words
which she presumes to be of Ossetic origin. In most instances these affinities consist of
common Caucasian words, which makes the immediate source or the direction of
borrowing difficult to determine.

For the following Svan words an Ossetic source has been suggested with some
degree of certainty. Not all of the Svan words are registered in the dictionaries.

3.2.5.10.1. Svan cirt “pile of stones” (Gudjedjani / Palmaitis 1985 — hereafter G/P:
275), cf. Oss. cirt / cirt (IES: 1, 325 f.), Alanic (Zelencuk inscription; cp. Zgusta 1987
and chapter VI of the present book) tnpde “tomb, monument” (< Olran. *¢idra-, Av.
¢idra- “visible, evident, manifestation”). The Svan word seems to have no religious
connotation.

3.2.5.10.2. Svan woras (noted by Wardrop 1911: 595 as the equivalent of English
“beer™), wards, cf. Oss. (D.) uceras “small beer” (Abkhaz a-waras “beer”). The word
may be of Uralic origin (Komi-Zyryan yros “kvass™: Joki 1973: 213 f.). If this is
correct, Ossetic is likely to be the connecting link.

Regarding Svan rdng “strong mead” (G/P: 255) from Oss. rong (*rang-) cf.
3.2.5.8.5. above (Rachan rangi).

3.2.5.10.3. Oss. keerzin / keerzin “(barley, millet, maize) bread” is to all appearances the
source of Svan karzin and Rachan karzina “bread baked in the ashes”; cf. also Kab.
wbiporcoin Corson, Adyg. wopowcen cdrion “maize cake” (Sagirov 1977: 11, 131).
Regarding the occurrence of this word in other languages of the Caucasus and the
etymology of the element kcer- I refer to IES: I, 585; as to the suffix -3in / -3in (not to
be confused with -5in / -gin as in xceebizsin “cheese pie”, cf. 3.2.5.8.9. above), cf. IES: L.
c.

3.2.5.10.4. For Svan korden “rag, strip of cloth” (IES: I, 583) cf. Oss. keerdwn
“headscarf”, from kerdin “to cut” (cf. ib., 584).
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3.2.5.10.5. Svan buwasd “world”, in ambuwdsd “this (i.e., not the yonder) world” (G/P:
44, cf. amaw “till here, up to now”); Abaev (IES: I, 255) derives ece bwast’ [sic], =
ecebuwasd “that, the yonder world” from Oss. beestee (< *upd-st(h)aya-) “place”.

3.2.5.10.6. Svan salxar “mad, turnsick (of sheep)” most likely derives from Oss. scelxcer
(I, D.) “silly, turnsick; fool” < *seer-xeld “with a damaged head”, an inverted
bahuvrihi (xeld, past participle of xclin / xcelun “to go to ruin”); cf. also Kar.-Balk.
salxar “id.”, salxarbas ‘“bungler, muddler”, and a number of other compounds. The
common form of the Svan and the Karachay-Balkar words indicates that the latter is the
immediate source of the former (cp. IES: III, 63).

3.2.5.10.7. Svan zad “sprouting grain of barley used for making whisky (G-P: 104),
“malt” (IES: IV, 283) can hardly be separated from Oss. zad (I., D.) “id.” (past
participle of zaiin / zaiun “to grow”).

3.2.5.10.8. Svan cag “stepbearing of a mill” (Russ. “mognarauk menpuunsr’, IES: I,
296) is probably connected with Oss. (1., D.) ceeg “link, ring, a ring-shaped object”. The
word, which is found in various languages of the North Caucasus (Kar.-Balk. ¢ak “loop,
noose”, etc.), is probably a Eurasian migratory word, ultimately of Uralic origin(?).

3.2.5.10.9. Svan gurana “pestle, stamper of a handmill” (IES: 1, 612), gurna “round
stone” (G/P: 94) may be connected with Oss. kuiroi / kuroinee “mill” (probably of
Iranian origin, cf. IES: I, 611 ff.). Oss. *kurana- is found e.g. in D. kuron-ges (= L.
kuiroi-gees) “miller”, D. kuron-fid (= 1. kuiroi-fid) “millstone”, in 1. don-guiron “water
mill”, and in the Balkar place name Kuran-dan “mill water, stream”. Laz yurni “mill
gutter, drain” (“menpHHUHBIN xen06”, Marr 1910: 202), mentioned by Abaev (IES: I,
612), does not belong here, cp. Laz yar-a “furrow”, Mgr. yar-i “furrow, channel, tube”,
Georg. yari “id.”, na-yari “wrinkled; the soil left unploughed between the furrows”
(Sulxan Saba Orbeliani, ed. 1966: 1, 578, 584: gnelt sua darcomili k’ordi; cf. Cikobava
1938: 140).

3.2.5.10.10. Svan darg “kid, six months to one year old” is to all appearances identical
with Oss. L. deerk’ “heifer”, D. deerk’e “one-year old kid”, which is connected by
Abaev (IES: 1, 358 and 655) with Olnd. daraka- “boy, son” (cf. also darika- “girl,
daughter”; but cf. Mayrhofer, KEWA: II, 35, who regards the Indian words as
derivatives of darah “wife, wives”). As the Indo-Iranian etymology of the Ossetic word
is uncertain, the direction of the borrowing is difficult to determine.

3.2.5.10.11. The same applies to the relation between Oss. D. nincey “raspberry” (<
*neeniy?) and Svan inya, inoya “id.” (G-P: 114; IES: 11”, 184; cf. also Balk. nanaq “id.”)
and also between Oss. dalis / dalis “one-year old lamb” and Svan dalisw, daliis “lamb
from six months to one year old” (IES: 1, 342).

3.2.5.10.12. If Oss. biron / buroince “litter, dung” is the source of Svan buran “id.”
(IES: 1, 282), the borrowing must be old, previous to the common Ossetic change of an
> on. The Ossetic word has undeniably an Iranian look but lacks a convincing

etymology.

¢ Abaev, l.c. has inga, inaga [sic; S.F.].



62

3.2.5.10.13. The connections between Svan mak wsddg “hip, thigh”, Balk. mugustuk
and Oss. mek uisteeg / meek usteeg “id.” are not clear either (cf. IES: II, 86). Is the
Ossetic word a compound, consisting of D. meek ur “back of the neck, nape” (cf.
Shughni etc. mak “id.”, Morgenstierne 1974: 44) and (ce)stceg “bone”?

3.2.5.10.14. Abaev (IES: II, 92) derives Svan manas (G/P: 211: mands ) “rye” from
Oss. meenceu / menceuce “wheat”; cf. the Yass word list, 1. 5: manauona “furmentum
(for frumentum) = *manawa plus -an(a)- (Németh 1959: 29), with the addition of a
Svan suffix -§. Abaev’s explanation of the Ossetic word as *mcen-iceu “corn, grain”),
i.e. “my millet”, finds some support in similar botanic terms (1. meen-cery(i) “raspberry”,
if from mee-neen(i)y as supposed by Abaev, IES: 1, 91 f; cp. D. nincey); cp. further I.D.
mee-zeerceu ‘“name of an eatable herb” (IES: I, 110); 1. mee-tatik (likewise the name of
an eatable plant), beside D. fatuk (cf. IES: I, 108). The occurrence of the Ossetic word
in the Yass word list testifies to its old age in the Ossetic language.”

3.2.5.10.15. Svan moarsk’ “ant” (G/P: 223; Wardrop 1911: 592: morshk, myshk) is
possibly a distorted form of Oss. meelsig / mulzug “id.” (< Olran. *marwi-cuka-, rather
than *-éaka-; cf. IES: 11, 87 f.).

3.2.5.10.16. Svan arsdn “rope, thick cord” (IES: II, 382) probably derives, through
some intermediary, from Arm. arasan “rope” (cf. also erasan “bridle”), from Pers.
rasan “id.” (Hiibschmann 1897: 107; 148), rather than from Oss. (I., D.) reeten “Kette
aus gewundenen Birkenruten, Strick oder Riemen, mit dem man das Ochsenjoch zum
Hakenpflug oder Pflug anbindet” (MF: II, 1005) as suggested by Abaev (IES: II,
382 f.). As to the derivation of the Ossetic word from the Old Iranian verbal root *rad-
(but cp. Av. raid-, Bartholomae 1904: 1521) “to stick, adhere to”, cf. Benveniste 1959:
107 ff.

3.2.5.10.16. Svan sk el “shin” (G/P: 259) may be connected with Oss. s¢’il / (ee)sk elce
“pleat, bend; bent, heel”. The derivation of the Ossetic word is uncertain, however;
(s)k’elee etc., if it is Iranian, points to *(s)kairya-. Such a word is not likely to be
cognate with Greek oxéhog “leg” etc. (IE *(s)kel- “to bend; crooked”, cf. Pokorny
1959: 928) as proposed by Abaev (IES: III, 124 ff.). Note also the glottal £’ of the
Ossetic word.

3.2.5.10.17. Svan kan “hemp” (G/P: 266) is obviously cognate with Oss. geen / gence
“id.”. Oss. *keen- is attested in keettag (I, D.) “linen” < *keentag- (1. mardi keettag
“grave-clothes”, etc.; cf. also Kab. Fand, Adyg. an “shirt”; cf. Sagirov 1977: 1, 158).
Whatever its ultimate origin may be, this is a widespread culture word, found in various
languages of Central Asia, East and Central Europe and the Caucasus, in part extended
by a suffix -ap/b (Joki 1973: 270 ff.; IES: I, 512; 590 ff.; Vasmer: 1, 615; Chantraine
1968-80: 493). A word of this family occurs for the first time, as it seems, in the
Skythikoi logoi by Herodotus (book IV, ch. 74: kdvvafic), a fact which indicates that
the word was native in Scythian in the 5th century B. C. Ossetic is to all appearances
the source of the Svan word; Georg. k’anapi “hemp, string, cord” rather derives from
Arm. kanap®, which can be traced back to Pers. kanab. The Ossetic alternation keen- /

70
manauona < *manawan(a): is -o- due to an umlaut under the influence of -w-? Or an early example of

an > on? The Hungarian Yass no doubt lost contact with their fellow tribes-men in the Caucasus after
their emigration in the 13th cent. We therefore expect their language to represent a stage of development
prior to that time. On the other hand, we cannot preclude that the narrowing of @ in front of nasals is an
early tendency (cf. 2.6.1. above).
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geen- probably reflects a prehistorical dialectal difference (ultimately two different
sources of a loanword?). As to the affinity of this word family with the Sumerian plant
name kunibu, cf. Joki 1973, 271.

3.2.5.10.18. A number of plant names and other botanical terms are common to Svan
and Ossetic. Most of these words are found in other languages of the Caucasus area,
which makes their provenance difficult to determine. To those already mentioned the
following can be added.

Svan még, Oss. muge / mogee “medlar” (IES: II, 131) seems to be a migratory
word which has entered the Caucasus from the south, cf. early NPers. mux (Phl. muy)
“date-palm”. The final - of the Iron form may indicate a recent borrowing, later than
the merger of the two declensions (cf. 4.12.1. below), but previous to the narrowing of
otou.

Oss. teegeer (1., D.) “maple” can hardly be separated from Svan tek er, tek'ra “id.”
(IES: 111, 250 ff.), cf. also Balk. takar “id.” and, possibly, Chech. stajr “id.” (if from
*stagar-), as well as the Ossetic homonym teger “hard, solid”, now apparently
obsolete; originally the same word? The Iranian origin of the word is uncertain. Olnd.
tagara- (ntr.) “Tabernaemontana coronaria, fragrant powder prepared from it”, and
sthagara-, sthakara- (ntr.) “fragrant substance or powder”, quoted by Abaev (IES: ib.),
are probably borrowings from Dravidian (cf. Mayrhofer, KEWA: I, 468 ff. and
EWAIA: I, 614). — Wardrop (1911: 614) translates Engl. “maple” (Acer campestre) by
Svan pychvra.

Oss. (D.) zeetxee “oats” is no doubt identical with Svan zantx “id.” (G/P: 105; IES:
1V, 306). The word, which is found in various languages of the Northwest Caucasus, is
supposed to be of Circassian origin (Adyg. 3sumxw zdntx; cf. Sagirov 1977: 1, 206).
This, of course, does not preclude Ossetic as the immediate source of the Svan word.

Svan yeder “field-pea” (G-P: 268) and Oss. geedur / qeedorce “haricot” have their
counterparts in various languages of the Caucasus; cf., e.g., Georg. gnduri (xnduri)
“bean” (Sulxan Saba Orbeliani, ed. 1966: 11, 440; IES: 11, 285).

3.2.5.10.19. Among Ossetic words of Svan provenance we may mention k el / k 'eice
“slate, shale” from Svan k'a “id.” (G/P: 128; IES: I, 623 f.), and zei / zeice “avalanche
of snow” from Svan zZdh, zdj “id.” (G-P: 254; 1ES: 1V, 293; Klimov 1964: 90 s.v.
*zwaw-, cf. Georg. zvavi “avalanche”). Both words seem to have been borrowed
before the merger of the two declensions in Iron (cf. 4.12.2. below and Svan mog etc.
above).

Although the above list of words is far from being exhaustive, it is no doubt
indicative of the kind of lexical contacts which have existed between the Svan and
Ossetic languages.: words relating to husbandry, agriculture, vegetation and natural
conditions peculiar to the highlands of the Caucasian world.

The existence of the Nart epic cycle among the Svans, the Mingrelians and the
Georgian highlanders testifies to a kind of cultural community extending across the
mountain barrier and encompassing both certain Kartvelian tribes and the peoples of the
North Caucasus (cf. also Abaev 1949: 300 ff.; 3iziguri 1977).

3.2.5.11. A final judgement of the lexical interferences between Ossetic and the
Kartvelian languages has to be postponed until we possess an etymological dictionary
of Georgian and its sister languages comparable with Abaev’s etymological dictionary
of Ossetic (the IES). But all available lexical information clearly indicates that the
Ossetic contributions to the lexical stock of the Kartvelian languages has been fairly
modest, mostly limited to technical terms and, as far as Georgian is concerned, dialectal
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vocabulary, without affecting the basic core vocabulary of these languages. Nor seems
the Kartvelian influence on Ossetic to have been profound.

As the vocabulary, after all, is the part of language that is most open to lexical
intrusion, these facts make it doubtful that Ossetic might have exerted any influence of
importance upon the grammatical structure of the Kartvelian languages. Thus it is
highly improbable that Ossetic acted as an intermediary between Kartvelian and the
Slavonic languages in introducing grammatical features, e.g. the perfectivizing function
of the local preverbs, from the latter into the former group of languages, as sometimes
has been maintained (cf. Thordarson: 1982).

3.2.5.12. The conclusions of the preceding sections can be summed up as follows:

In its vocabulary Ossetic shows numerous traces of long-standing symbiotic
relations with the contiguous languages of the Caucasus area. The Turkic influence
seems to have been stronger and more profound than that of the Caucasian languages.
Likewise, Ossetic has contributed its share to the lexical stock of its neighbour
languages. The loanwords of Ossetic are largely confined to nouns, words for concepts
peculiar to Caucasian conditions; they have been acquired from neighbouring languages
together with the knowledge of the objects designated. The basic vocabulary, words for
the elementary experiences of human life, are mainly of Iranian origin. The borrowing
of verbs was probably impeded by inflectional devices, the structure of the Ossetic verb
being both more coherent than that of the noun and less similar to the verbal grammar
of the neighbour languages.

Loanwords belonging to the basic vocabulary, like 3ix / sux, ¢ 'ux “mouth”, k'ax
“foot”, k'ux / k'ox ‘“hand”, were probably introduced as emotionally charged
expressions which gradually lost their emotive connotations and replaced the ancient
neutral terms for these conceptions (kom, fad, arm).

3.3. Calques

3.3.1. In addition to the outright borrowing of lexical units from adjacent languages,
Ossetic possesses a number of calques, nouns formed from native elements on the
model of a contact language. In the case of such loan translations, however, the
direction of the transfer may be more difficult to determine.

3.3.1.1. I, D. cees-kom “face” (from cceest “eye” and kom, the ancient word for “mouth”)
belongs to a non-productive type of compounds (dvandva; cf. Abaev 1964: 115;
Axvlediani 1963: 116). Similar compounds are found in various neighbour languages:
Bats marl‘-baki (marl‘c “nose”, bak “mouth”; D. / N. Kadagize 1984: 406); Kab.-
Adyg. nan> napd (lit. “eye-nose”, cf. Sagirov 1977: 11, 9); Ubykh fila, fald “visage”
(cf. fac’a “nose”, bld “eye”, Vogt 1963: 118; 117; 89; further examples in IES: I, 304).
Equivalent expressions are found in many languages of the Eurasian continent: cf.
Tocharian akmal (Tokh. A ak “eye”, malaii pl. “nose”); Hungarian arc, orca (orr
“nose”, szaj “mouth”, etc., Lewy 1934; cp. IES: ib., quoting Bouda 1932: 95 ff. and
1934). It is tempting to believe that this particular type of compounds was introduced
into the Caucasian languages from the north through the medium of Ossetic.

3.3.1.2. nart-xor / narti-xuar is the Ossetic word for “maize”, lit. “Nart(ic) grain”.
Similar compounds are found in other languages of the North Caucasus; cf. Kab.
napmuixy (sic: Kardanov e.a. 1957:273) nartax® “maize”, cp. Kab. xybr x% “millet”; cf.
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Sagirov 1977: II, 108); Abaz. nartox®; Ubykh nataf, nartaf (Vogt 1963: 152). Cf. also
1ES: 11, 160 f. and Balkarov 1965: 57.

3.3.1.3. In modern Ossetic the ordinal ficcag / ficcag “first” (also “anterior”) is formed
from the noun for “nose”, finz / finze, fii, to which the suffix -ag is attached. This
formation may be comparatively recent; at least we find traces of Olran. *(f)ratama- in
Scytho-Sarmatian proper names: Padapo-dpovptog “the first son” (Zgusta 1955: 136 ff.;
Abaev 1979: 288 ff.; IES: I, 487). Similarly, the corresponding Circassian ordinal is
derived from the word for “nose”, cf. Adyg. ansps apara, from pa “nose”, with a suffix
-ra and the possessive prefix a- (apad “in front of”, lit. “their nose”; Rogava / KeraSeva
1966: 81; cf. furthermore Colarusso 1992: 160, mentioning Kab. japd /vah-pa/, japarej
/yah-pa-ray/). — Typologically related is Georg. p ‘irveli, from p iri “mouth, face, edge”
(Svan pirveli, Mgr. p ri(v)eli have been borrowed from Georgian; likewise Laz birinsi
from Turkish).

3.3.1.4. In both Ossetic dialects the colour term ¢ 'ex (probably a loanword from a
Northwest Caucasian language, Bielmeier 1977: 280) covers a comparatively large area
of the spectrum and can be translated into English as “grey, green, (light, dark) blue”:
arvi ¢ cex “the blue sky”, ¢ 'ex kerdeg “green grass”, ¢ ex miy “a grey fog”, beeleste
adardtoi c’cex “the trees became green”, bon cerbac’cex is “the day dawned”, C cex
dengziz “the Caspian Sea® (IES: 1, 333 ff.; MF: III, 1695 ff.). More specific terms can be
formed as compounds containing the lexical item xuiz / xuz(ee) “shape, appearance,
colour”; cp. keerdeg-xuiz “grass-green”, cerv-xuiz ‘“‘sky-blue”, mid-xuiz “honey-
coloured, blond (of hair or beard)”. In various languages of the Northwest Caucasus
this particular lexical field is organised in a similar way: Kab. wwxvyd sx° (Adyg.
*uceyd *5x°d) “green, blue, violet”; Kab. kvlawnxnyh g a-$x°d, Adyg. kvauxvy qasx®
“(dark, light) blue, green” (Sagirov 1977: 1, 221); Ubykh yaq'd “blue, green” (Vogt
1963: 230). In Karachay-Balkar kék “blue” denotes the colour of early spring-time
grass. In Svan jarzi can be translated as either “green” or “dark blue” (G/P: 239).

As to D. exsin “dark-grey”, xeercee “grey, dark (xcerce miy “a thick fog”), inherited
Iranian words which in part cover this area of the spectrum, I refer to IES (I: 220 and
IV: 175).

3.3.2. The above remarks about colour-terms lead us to the intricate and exciting
question of the influence of adjacent languages on the semantic content of Ossetic
words and the structure of lexical systems: To which extent is the Ossetic vocabulary,
or a part of it, isomorphic with that of other languages of the area? In culture the
Ossetes of the North Caucasus hardly differ essentially from their neighbours; the same
applies to the relations between the South Ossetes and their Kartvelian compatriots. A
great part, or even the majority, of the North Caucasian populations are bilingual (or
multilingual); language shift must have been common down through the ages.
Differences in environment and conditions of life are not coterminous with differences
in language. It seems legitimate to speak of the North Caucasus as a fairly
homogeneous cultural area. We must therefore assume a high degree of cultural overlap
between the language communities. Accordingly, we expect that the world of
experience in which the speakers live is reflected in a similar way in their languages
and that similar or equivalent forms have been imposed upon a common physical,
social and intellectual substance. Metaphorical usages of native words are no doubt
frequently due to linguistic interference. This is, of course, relevant to syntax and the
morphological categories used for expressing grammatical functions as well. A
discussion of these questions would carry us far beyond the scope of this study (and the
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limited capabilities of the present author). For the investigations of these matters a
native knowledge of the languages involved and an intimate acquaintance with the local
conditions are an obvious advantage.

3.4. Grammatical features

Among the grammatical features which Ossetic seems to have acquired through
contacts with neighbouring languages, the following shall be mentioned:

3.4.1. Glottalic consonants and uvulars

One of the interference phenomena most commonly quoted as an example of foreign
influence on Ossetic are the glottalic stops and affricates: p’, ¢, ¢’, ¢, k', (¢’?). The
two-term pattern which we assume for the Scytho-Sarmatian dialects — an unaspirated
(half-)voiced lenis vs. a voiceless aspirated fortis (d : ¢, etc.) — has been replaced by a
three-term pattern: a voiceless aspirated fortis vs. a voiceless unaspirated glottalised
fortis vs. a (half-)voiced unaspirated lenis: #, ¢, d etc. The glottalics are mainly found in
loanwords, but also in words of Iranian derivation, most commonly after s, cf. xuisk’/
xusk’(ce) “dry”, Av. huska- “id.”, st’ali / (e)st’alu “star”, Av. star- “id.”, etc. Their
introduction may be due to some kind of fashionable speech, possibly during the
heydays of Kabardian feudalism in the 17th — 18th centuries.

It is, however, worth noting that the glottalised phonemes are comparatively rare
and carry an insignificant functional load; minimal pairs like Georg. k’ari “door” vs.
kari “wind” are exceptional, at least within one and the same dialect (Job 1977: 74 {f.;
Thordarson 1973: 88 ff.; 1989: 462). There is also some fluctuation between glottalics
and lenes as in D. zux, ¢'ux (I. 3ix) “mouth”; 1. gabaz “limb, hand”, 1. k’abaz, D.
k’abazee “‘extremity, branch”; 1. geerax “a shot”, D. k’'eraxo “pistol” (1. ¢’iraxo); 1.
k uidili, D. gudeli (cf. Georg. k'vint’ali “pimple”?); cf. also 1. fersk, D. fersk’e “rib”
(of Iranian origin). In some loanwords a glottalic of the source language is rendered by
an homorganic lenis: 1. got 'osi “oxhorn used as a medical instrument for drawing out
blood” from Georgian kot 'osi “id.”; L. di¢’i “wine-skin”, from Georg. ¢ ik’i “id.”; 1., D.
3ala “sedge”, cf. Georg. ¢’ala “riverside copse, flood meadow”; 1. garac’i “fresh
butter”, from Georg. k’araki “id.”; 1., D. goc obi “jug, a little pot”, cf. Georg. k 'oc¢ obi
“id.”, Mgr. k’oc¢ obi “an earthenware saucer”; 1. geel-dar “belly”, cf. Georg. k'ardala, -i
“a small earthenware pot”?; 1. bil, D. bilce “lip, bank, shore”, if from Kartv. *p ir- “id.”,
Svan. pil, Georg. p’iri; (cf. Klimov 1964:153; Bielmeier 1977: 133 ff.). In some of
these words the loss of glottalisation may be due to dissimilation according to the Lex
Axvlediani." From these facts it seems natural to conclude that the ancient two-term
pattern is still more basic than the three-term pattern of the modern language, the
glottalics remaining, so to say, parasitic phonemes. In loanwords from Russian the
voiceless stops and affricates are usually rendered as glottalics; in the long run this may
strengthen the position of the glottalics in the phonological system of Ossetic. It is also
noteworthy that Ossetic, like Kartvelian and Nakh, has no glottalised spirants, thus
standing in contradistinction to the Northwest Caucasian languages.

The voiceless uvular stop ¢ (in part at least pronounced with glottalisation) has
been brought into Ossetic through loanwords, and into Iron through a “Verscharfung*
of ancient initial y- (< *g-). In Digor ¢- is found in loanwords only, with the possible
exception of geiun (MF: 1, 438; 1. geiin) “futuere”, from Olran. *gay-; cp. NPers.

71 . . . . .
Cf. the respective article in Axvlediani 1960: 136 ff.: “/IuccuMHUIATHBHOE O3BOHYCHHE CMBIYHBIX B
oceTuHckoM si3bike” [S.F].



67

gadan, Pashto yowal, Sogd. *’y’t *aydy-, etc.; (Horn 1893: 197; Morgenstierne 1927:
24). If the information in MF is correct, either the Digor verb was borrowed from Iron
or the “Verschérfung” is here connected with an expressive connotation. Corresponding
consonants are found in the Caucasian as well as the Turkic languages of the area.

3.4.2. Vigesimal counting system

The vigesimal counting system (20 x 2 = 40 etc.) is an areal phenomenon which Ossetic
shares with the adjacent Caucasian languages and, in part, with Karachay-Balkar. To be
sure, vigesimal counting is usual in the Indo-Iranian languages of the Hindukush and
Pamir area (EdeI’'man 1990: 181; Emmerick 1992: 311 ff.) and has developed
indepenently in various other languages.” But I see no reason to doubt that it was
introduced into Ossetic through bilingual contacts with neighbouring languages.
Decimal counting is found in varieties of Digor, in the idiom of herdsmen (wsson
nimeezce “Balkar (As) counting” — used for counting sheep? — cf. Abaev 1949: 282 and
399), and has in recent times been introduced into the standard literary language,
probably on the model of the Russian numerals, although it is still uncommon in the
spoken language.

3.4.3. Preverb system

The primary function of the Ossetic preverb is to mark spatio-directional relations, to
direct the attention to some point in the course of the action expressed by the verb.
Through unpredictable metaphorical usages it may change or modify the basic meaning
of the verb; in part these semantic changes probably reflect older, now obsolete, usages
of the preverb. Secondarily, the preverb has a grammatical function, viz. that of
distinguishing the perfective from the imperfective aspect. In the latter function the
preverb may, at least up to a certain point, lose its concrete sense and become an
“empty” aspectual marker. The perfectivizing use of the preverb is most probably due
to an internal Ossetic development, resulting from its function as a spatial or directional
marker. Similar developments have taken place in various languages independently of
each other. Therefore I see no reason to ascribe the aspectual force of the Ossetic
preverbs to linguistic interference, all the more since all Ossetic preverbs have
indisputable Iranian etymologies (Bielmeier 1981: 27 ff.; Thordarson 1982: 251 ff.).”

3.4.3.1. In its directional function the preverb expresses the orientation of the action or
movement from the point of view of the speaker (or someone else whose role he or she
adopts). This is particularly clear in the case of verbs denoting movement. Thus in Iron

” Thus, both French and Danish have developed a vigesimal system of counting independently of each
other. A vigesimal system is occasionally used in Faroese (in the counting of sheep; T. Skomedal,
University of Oslo, oral communication). — It is perhaps worthy of note that in Bats the expression for
“100” is 20x5: pxauzt'q’, cf. Oss. fonsissceesi (IES: 1, 478). Like Kartvelian and the Northwest Caucasian
languages, the other Nakh languages possess a separate word for this numeral (Ing. b’d, Chech. b°¢). Is
this peculiarity of Bats a conservative feature, a relic of — or retained through — old contacts with the
Ossetes?

» a- “out, away from” can hardly be separated from Olran. *a-. ba- “into” is either from *updi- or, better,
a combination of *upa- and *a-. cer- “down” most likely derives from *awar-. cer- and ba- are combined
in erba- “into”. ra- “out, away from” derives from *fia- (but ree-, an unproductive preverb without an
orientational meaning, goes back to *fra-). ni- / ni- “down” derives from Olran. *ni- (rather than nis-).
For s- “up”, cf. Olran. us-, uz-. fee-, marking movement from the speaker, is probably to explain as *pa-,
not as *pati-. The unproductive preverb cee- “down” is enigmatic; a derivation from oxytone *hacd is
possible (Morgenstierne 1927: 17 s.v. camlastal “to lie down”; Emmerick 1968: 231).
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the horizontal dimension “out, away” is marked by a- or ra-, according to the location
of the speaker: a-cidi “he went out, away” (the speaker is inside) vs. ra-cidi “he came
out” (the speaker is outside). Likewise, the meaning “in, into” is expressed by ba- or
cerba-: ba-cidi “he went in” (the speaker is outside) vs. erba-cidi “he came in” (the
speaker is inside). The vertical dimension “down, downwards” is expressed by ni-cidi,
cer-cidi respectively. For the dimension “up, upwards” both dialects use one preverb
only, s- / is-: s-cidi / is-cudi “he went / came down”, regardless of the position of the
speaker. This gap in the otherwise symmetrical system reflects in all likelihood an
ancient linguistic stage prior to the rise of the orientational use of the preverbs, rather
than a secondary neutralisation. Similarly, ra- is used in Digor for the direction “out,
away”, irrespectively of the position of the speaker: ra-cudeei “he went, came out”. It
seems most natural to regard this as an archaic feature of the Digor dialect.

Another archaism peculiar to that dialect is the possibility of intercalating enclitics
between the preverb and the verbal base (tmesis): ra-mee-marce “kill me” (imperative).

The preverb fee- (< *pa-, rather than *pati-) stands apart from the orientational
preverbs mentioned above. As a directional preverb it expresses motion away from the
speaker in any direction: fee-xcessin “to take, carry away”, fe-ceeuin “go away”, fee-lizin
“to run away, remove to, emigrate”. Cp., e.g.: Feexcwsson-ma ... feesteemee mee iuncesi
seer nee Irmee, mee raiguirdeen beesteem “Now shall 1 bring my lonely head to our
Ossetia, to my native land” (K osta, the poem Rakaes, ed. 1960: I, 44).

3.4.3.2. In connection with two- and three-place verbs, the orientational preverbs
correlate at the same time with the respective persons (1st, 2nd, 3rd person) involved in
the action and, furthermore, with the position of the speaker at the time of the action.
This can be illustrated by the following examples where the verb rvitin (1.) is used:”

ez arviston uimceen cinig “I sent him a book”;
uii cerbarvista meencen ¢inig  “he sent me a book”;
ez din arviston cinig “I sent you a book”;
di min cerbarvistai cinig “you sent me a book™;
uii din cerbarvista cinig “he sent you a book”.

When the verbal action or movement is directed from the 2nd or 3rd person
towards the 1st person, a “hither” preverb is evidently the rule. If the action is directed
from the st person towards the 3rd person, a “thither” preverb is chosen. The same
seems to be the case when the action is directed from the 1st person to the 2nd person.
On the other hand, if the action is directed from the 3rd person towards the 2nd person,
a “hither” preverb seems to be the natural choice. These rules are, however, not
mechanically applied.

In St. John’s Gospel (Siydeg evangelie, 1902 (1923),” we read (3.17): cemcei-
deeridteer Xuicau nce rarvista le Firti dunemce teerxonkeenin-mee “ov yap anéctellev O
®edg TOV VIOV gig TOV Kdopov tva Kkpivy tOv Koopov “. Here a “hither” preverb (ra-)
marks the movement towards the speaker (or the group he identifies himself with, “this
world”). The situation is the same in Jo. 4.34, 5.23, 24 and 37, and 6. 38, 39, 40 and 44,
where the verb ervitin is used with the preverb ra-.

Similarly, in sentences with a one-place verb the action is marked from the point of
view of the speaker:

" Private notes from South Ossetia, 1969.
75

The Gospel translation of 1902, reproduced in 1923 and again in 1973 (Stockholm) is apparently
identical with the translation of 1864. I cannot decide from which language the translation was made
(Russian or Georgian?).
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birce afonte neema racid “a long time had not passed” (IAA 1960: 109), and:
iu k’ord bontee iil kui racidis “when some days had passed” (NK 1946: 148).

Under the given conditions of the limited space available, I cannot enter a detailed
investigation of the intricate interplay in the choice of orientational preverbs. It seems
likely that the option is partly individual and that the speaker is at liberty to choose his
position at the time of speaking in relation to his position at the time of action. The
choice may imply subtle stylistic nuances which are difficult to grasp for others than
native speakers.

For details regarding the functions and meanings of the preverbs I refer to
Axvlediani 1963-69: 1, 235, and Abaev 1964: 76 ff.

3.4.3.3. The orientational function of the Ossetic preverbs is clearly an innovation. The
gaps in the bidimensional system, particularly conspicuous in Digor, suggest that it
represents a comparatively recent development that has not yet been carried through
into detail.

The orientational meaning of the Ossetic preverbs has a typological counterpart in
the Kabardian preverbs ¢ 'a- (g 2-) “hither” and na- (n2-) “thither” (Colarusso 1992:
92 ff.; Abitov & al. 1957: 101). In Adyge na- has become rare; instead, the unprefixed
verb is now used in the sense of “thither” (Rogava / Keraseva 1966: 112 ff.). In a
similar way, the Abkhaz preverbs aa- and na- (Abaza 'a-, na-) mark the “hither” and
“thither” orientation, resp. (Hewitt 1989: 212 ff.). In Ubykh, the orientational preverb y-
is used to mark the direction “hither, towards the speaker”. There is no particular
preverb expressing the opposite direction “thither, away from the speaker” (Dumézil
1975: 131 ff.).

3.4.3.4. It is worth noting that Ossetic uses orientational preverbs to mark the directions
“in”, “out”, “upwards” and “downwards”. In this respect Ossetic differs from the
Northwest Caucasian languages, where the orientational preverbs only mark the
directions “hither”, “thither”, “upwards” and “downwards” (cf. Dumézil: ib.; Hewitt:
ib.; Deeters 1959; Rogava 1979; Allen 1956).

On the other hand, Ossetic has nothing of the plethora of preverbs indicating
spatio-directional relations found in the Northwest Caucasian languages (and evidently
also in Mingrelian).

As regards the system of orientational preverbs, Georgian seems to be the closest
typological relative of Ossetic. The “hither” — “thither” opposition, as expressed by the
Ossetic preverbs, corresponds fairly well with the mi- — mo- opposition of Georgian,
although the possibilities of mechanical translations are limited:

. a-cidi = Georg. ga-vida, but also ¢ a-vida
ra-cidi Georg. gamo-vida, ¢ '‘amo-vida
ba-cidi Georg. Se-vida

.erba-cidi = Georg. Semo-vida

bl et et e e e

. er-cidi = QGeorg. ¢a-vida
. ni-ccidi = Georg. amo-vida
. s-cidi = Georg. a-vida and amo-vida.

Concerning the choice of preverbs for marking the direction towards the 2nd
person, Ossetic is apparently closer to Old Georgian than to Modern Georgian. In the
modern language, mo- marks the direction towards the 2nd as well as the 1st person. In
the old language, mi- indicates the direction away from the 1st person towards the 2nd
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and the 3rd person, whereas mo- is used for marking the direction from the 3rd person
towards the 2nd and the 1st person (Vogt 1971: 172 ff.; Sanize 1982: 82).

3.4.3.5. In addition to the orientational preverbs, Ossetic possesses numerous vestiges
of ancient verbal prefixes which have been solidified with the verbal base, so that the
prefix and and the verb constitute a lexical unit. Such verbs can be connected with
orientational preverbs.

Thus, from the ancient root *dais- “to show” the following verbs have been
derived: wv-disin / wv-desun “to show, announce” (*apa- or *abi-), feel-disin / feel-
desun “to consecrate to the land of the dead, a funeral rite” (*pari-), D. ree-desun “to
show signs of approaching calving or lambing” (of domestic animals; *frd-); cf. also
fidis / fedes, fedis “reproach”, if from *pati-daisa- (IES: I, 472). A number of verbs
with initial ree- (< *fra-) belong to this type; cp. revdauin / revdauun “to caress,
console”, D. reedazun “to pour, shed tears”, D. reedesun “to flow”, reediiin / reeduiun
“to be mistaken”, etc. (Thordarson 1982: 254; as to the etymologies, cf. IES. s. vv.).

3.4.4. Gerund

Ossetic possesses a verbal adverb (gerund, absolutive) with a variety of functions. The
formative element is -gee, which is added to the present stem of the verb: xcer-ge /
xucer-gee, from xeerin / xucerun “to eat”, ucev-gee / uo-gee, from ucevin (veeiiin, uin / un)
“to be”.

3.4.4.1. In the first place, the gerund marks an action concomitant with, and logically
subordinate to, the action expressed by a finite main verb. In this function it frequently
takes the ending of the ablative, the case marking manner or concomitant
circumstances: 1. -gee-ice, D. -gee-i (with dissimilation).

The implied agent of the gerund may be co-referential with the subject of the finite
verb or some other noun phrase in the clause. The action may be simultaneous with or
prior to the action expressed by the finite verb; cp. the following examples:

(1) leppu keeugee bacid ice xcesarmee “the boy entered his house crying” (keeuin

“to cry”); example in Abaev 1964: 48.
(2) kafgeice Exsarbeg foestemee rakast “Axsarbeg looked back while dancing”
(kafin “to dance”); example in Axvlediani 1963-69: 1, 272.

The gerund may be connected with the privative prefix cence- “without”:
(3) Murtaz cence-xongcee nigguirsti “Murtaz burst in without being invited” (xonin

“to invite”).
(4) cence simax bafeersgee kuid
ene simax bafeersge kuid

without you (gen.pl.) asking (ger.) how

“why did they not ask you”; the object is intercalated between the privative
prefix and the gerund (feersin “to ask™); examples (3) and (4) in Abaev 1964:
ib.

The agent may be co-referential with the object of the superordinate finite verb:
(5) c’iu, am deelemee cizg cemee leeppu lizgee nee fedtai?
c’iu, am  deeleme cizg cemeeleppu lizgee ne fedtai
bird here downwards  girl and boy running (ger.) not you-saw
“bird, did you not see here a girl and a boy running downwards” (/izin “to
run”); IAS 1961: 11, 94.
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Axscerteeg rast bonivaiceni cefsen-k ebot meerytee.

Axscerteeg  rast bonivaiceni cefsen-k’'ebot  meeryte cerbatexge Seeiidta
proper name right dawn (iness.) steel-beak birds (nom.pl.) flying-hither (ger.) he-saw
“at dawn ZExsaerteg saw birds with steel-beaks come flying” (feexun “to fly”);
Narti kad3ite,1990: 84 (Digor text).

The implied agent of the gerund may be co-referential with a dative (in possessive
function):

(N

see exsi celgitei cemee sce beexti k'cexti qeercei Narti zeerond leegteen nixasi
badgceice sce zcerdce.

s exsi ceelgitcei emeese  beexti k cexti qeerei
their whip (gen.)  cracks (abl.pl.) and their horses (gen.pl.) feet (gen.pl.)  beat (abl.)
Narti zeerond  leegteen nixasi badgceeice

Narts (gen.)  old men (dat.pl.) assembly place (iness.)  sitting (ger.)

s zeerde  nisscexxcett lasta

their heart flare-up he-drew

“at the crack of their whips and the hoofbeat of their horses the hearts of the
old men of the Narts, who were sitting in the assembly place, flared up”
(zcerond lcegteen “old men”, dat.pl.; see poss. 3rd.pl.; zeerdee “the heart of the
old men”; scexxcett lasin “get excited”; badin “to sit”); Narti kad3itae, 1990: 82.

The gerund may be unattached and not related to any noun phrase in the clause

(pendant, “dangling”, gerund):

®)

©)

(10)

uced din iu bon amaigee- amaiin dur raxaudta cemce cefsimeertcei sce iui scer
asasta.

uced din iu  bon amaigce- amaiin dur raxaudta cemee
then you (dat.) one day building (ger.) to build (inf.) stone (nom.) it-fell and
cefsimeerteei s i secer asasta

brothers (abl.pl.) their (poss. 3rd.pl.) one (gen.) head (nom.)  it-smashed

“then one day, during construction, a stone fell down and smashed the head of
one of the brothers” (amaiin “to build”); example in Abaev 1964: 49.

aiquisti duneiil, zeygee, Narti Ucerxcegeen raqomil i qeebatir firttee, fazzeette —
Axsar cemee Axscertceg.

aiquisti duneiil zeeygee Narti Ucerxcegeen
was-heard (past 3 sg.) on-world (sup.)saying (ger.) of-Narts (gen.) for Waerxeeg (dat.)
raqomil i qeebatir firttee Sfazzeettee Axsar  emeeExscerteg

grew-up (3 sg.) brave sons (nom.pl.) twins (nom.pl.) Exsar  and ZExsertaeg (nom.)

“the news spread in the world, saying that there grew up with (lit. for)
Werxeg the Nart brave sons, the twins £xser and Exsaerteg” (NK 1946: 4;
the gerund zeeygee is correlated with the intransitive verb aiquisti “was heard”).
Uirizmeesi zcerdee feefidar is, ucedee ta binton sceft nce deen, keed min aci ran deer
cemcekkte cemee, mee uindmee ¢i beelli, axcemtee axemtee razindis, uced, zeyge,
cemee sin razirdta, kuid ceydaucei cerceftidis Donbettirti beesteem, uii.

Uirizmeesi zeerdce Jfeefidar is ucedce ta binton  sceft nee
of-Uryzmaeg (gen.) heart (nom.)  was-strengthened  then but wholly lost not
deen ked min aci ran deer emcekktce ceme, me uindme
I-amif  for-me (dat.) this placetoo relatives (nom.pl.) and my to-sight (all.)
¢ belli axcemtee axcemtee razindis uced  zeeyge @mee  sin

who wants such (nom.pl.) turned-up then saying (ger.) and for-them (dat.)
razirdta  kuid ceydaucei cereeftidis Donbettirti beesteem uii

told (past) how rightly (abl.) arrived of-Donbettyr (gen.) to-place (all.) that

“Uryzmeg’s heart recovered its courage, saying ‘I am not totally lost if [ have
relatives in this place, and if they turn out to want to see me (lit. the sight of
me)’, and he told them how he arrived at Donbettyr’s place” (NK 1946: 36-37,
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the gerund zeeyge, used as a quotation particle, refers to Uirizmeeg, notionally
the subject of the main verb).
(11) uceleebcel k’'umcel ceeydgeei, k' umcelgor bacceugeei k'umeel nee levardta.

ucelcebeel ke umcel ceeydgeei k 'umcelgor
on-upperworld (sup.) small-beer (nom.) striking (ger.abl.)  small-beer-seeker
bacceugeei k umcel ne levardta

coming (ger.abl.)  small-beer not gave

“in the upper world she used to filter (lit. strike) small beer, but when
somebody came asking for small beer, she did not give small beer” (IAS 1961:
II, 400-401, a Horse Consecration (funeral) sermon in Digor); the implied
subject of ceeydgeei is co-referential with the subject of the super-ordinate verb
(leevardta), whereas bacceugeei has k'umelgor (“the one asking for small
beer”) as its subject — a kind of absolute construction.

3.4.4.2. As a noun the gerund can have the function of a modifier (participle function):

keerdgee dur / dor “a cutting stone”, keerdgee kard “a sharp knife” (keerdin / keerdun
“to cut”); ceeugee don “running water” (cceuin / cceuun “to move”); ducgee qug / docgee
yog “milk cow” (ducin / docun “to milk”); keelgee fingee ‘ma izag sinon uo “may you
have an exuberant (lit. flowing) table and a full cup” (IAS 1961: II, 395; a traditional
religious text on Beex feeldisin “Horse Consecration”) (in Digor); the gerund keelgee
(from keelun “to flow, pour forth”, intr.) seems to be the prior member of a bahuvrihi
“may you be the one possessing...”.

The gerund can be used substantively: xceed-tulgee / xuced-tolgee “bicycle”, lit. “self-
rolling” (tulin / tolun “to roll”, xced- / xuced- “self-"); dimgce / dungee “wind” (dimin /
dumun “to blow”), etc.

A compound verb can be formed from the gerund plus the verb kenin / keenun “to
do” used as an auxiliary. Such verbs may express a habitual action, e.g. kem xcerge
keenis? “where do you eat (where do you take your meals)?”” But they may also have an
emphatic meaning (for examples cf. Abaev 1964: 75 {f.).

Finally, the gerund may take the place of a finite verb, cf. ceeuge, ceugee-ut “go”
(sg., pl.), with an imperative sense; also in rapid, lapidary style: eldar sidgece cemce
nuazgee, meeguir leeg deer aftee “the chieftain pronounced toasts (shouted) and drank,
and likewise the poor man” (example in Abaev 1964: 76).”

3.4.4.3. 1 have previously explained the gerund ending -gee as a petrified oxytone
instrumental of an action noun in *-aka-, with a syncope of the pretonic vowel: *-aka >
-gee (Thordarson 1986a: 504; 1990: 264; cf. also 1986b: 279). If this explanation is
sound, the function of the gerund as a noun must be secondary. Action nouns
(infinitives) in *-aka- are widespread in the Iranian languages; cf. Sogd. (B.) -k, -y,
Yaghn. -ak, Wakhi -ak, -yk, Ishk. -uk, Yazgh. -aj (< *-aci), Parachi -o, Ormuri -ak,
Balochi -ag, etc. (cf. Benveniste 1935b: 111; Edel’man 1990: 145 ff.; Morgenstierne
1938: 370 ft.; 508).

For semantic reasons, this explanation seems to be preferrable to a derivation from
an agent noun in *-aka-. In the modern language agent nouns in -eg are formed from
the present stem: fisseeg / finseeg “writer” (fissin / finsun “to write”), felloi-genceg /
feelloince-geenceg “worker” (feelloi / feelloince “work™ plus keenin / keenun “to do”), etc.;
occasionally also from the past stem: xuindeeg / xundeeg “invited (as a guest)”, an old
social term, used of a married woman temporarily living with her family: xuindcesi
badin / xundeegi badun (xonin, xuind / xonun, xund “to call, invite”; IES: IV, 265);

" For further details I refer to Abaev 1964: 48 ff.; Isaev 1966: 89 ff.; Axvlediani 1963: I, 273 ff.;
Gagkaev 1956: 237 ff.
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séydeeg / suydeeg “pure, holy”, (susin, siyd / sosun, suyd “to burn”; 1ES: 111, 188); cadceg
(I, D.) “still, slow” (from the obsolete verb caiin < *¢ay- “to rest, repose”; IES: I, 284);
ceerdeeg (1., D.) “agile, vivacious” (ceerin, card / ceerun, card “to live”; IES 1, 303); note
the vowel weakening a > ce. Cf. Abaev 1964: 86; Axvlediani 1963-69: I, 268 ff.

3.4.4.4. The use of verbal adverbs or non-finite verbal forms for building complement
predicates instead of adverbial clauses with finite verbs is a speech fashion widespread
over a great part of eastern Europe and western and southern Asia. It is characteristic of
both the Turkic and the North Caucasian languages. In these languages syntactic
subordination is expressed by non-finite verbal forms (except for the cases where
Persian ke is used; this is not relevant to Ossetic). It is therefore tempting to ascribe the
development of this particular embedding procedure (morphemic hypotaxis) in Ossetic
to interference from one or more of the languages of the North Caucasus area. It is,
however, worthy of note that the Ossetic gerund shows neither tense, as do the
subordinating verbal forms of both the Turkic and the North Caucasian neighbouring
languages, nor agreement with any of the actants of the clause, as do the non-finite
forms of the Northwest Caucasian languages.

Interference from Russian is less likely here. Until quite recent times Russian has
played a negligible part in the development of Ossetic grammar (if any part at all).
Typological similarities found in the two languages are either an Indo-European
inheritance or phenomena belonging to a larger area. If my explanation of the gerund
suffix is correct, the syncope of the pretonic vowel in the suffix *-ak@ must be prior to
the present prosodic rules of Ossetic. This means that the creation of the gerund form
dates back to a comparatively remote antiquity. This contradicts any theory of Russian
influence upon the forming of the Ossetic gerund.”

It is significant that Ossetic, in spite of a certain typological resemblance to the
neighbouring languages in this matter, still primarily marks syntactic subordination by
finite verbs in association with conjunctions which are almost exclusively derived from
the interrogative-relative pronominal stem, and predominantly prefixed to the verb.

3.4.4.5. The gerund of the verb zeeyin / zeeyun (3ceyun) “to say”, zeeygee, is used as a
quotation particle for embedding reported speech or thought; cf. examples (7) and (8)
in 3.4.4.1. In narrative texts, when a proper name is introduced for the first time, zeeygee
is usually added:
(12) razi zamani card Axsaqtemir, zeeygee, iu fidleg “once upon a time there lived a
monster called Axsaqtemyr” (IAA 1959-62: 11, 33);
(13) cardis cemee uidis iu leeg — Toresc, zeeygee, ice nom “there lived and was a man
called Toredza” (ib.: 196); here the gerund is combined with the appositional
noun phrase ice nom “his name”.

The use of zaeygee to express purpose or cause is an interesting areal phenomenon:
(14) leppu, midemee baxizon, zeeygee, kuid zayta, aftee iu zdeext feekodta Satanamce.
leeppu mideme  baxizon zeeygee kuid  zayta aftee i zdeext
boy (nom.) into I-shall-go saying (ger.) when he-said thus one turn (nom.)
feekodta  Satanamee
he-did  to-Satana (all.)
“when the boy was about to enter, he turned around to Satana” (lit. “the boy,
saying ‘I shall enter’, when he said, made a turn towards S.”; NK 1946: 46).

" The question of the role played by contacts with Turkic languages in the development of the Russian
gerund is beyond the scope of this study.
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(15) sayces keenin baididtoi, ci keencem, zceygee
sayces keenin baididtoi ci keencem zaeygee
thought (nom.) to-do (inf.) they-began what (nom.)  we-shall-do  saying (ger.)
“they began to think what they should do” (NK 1946: 80).

(16) baididta quidi keenin Uirizmeeg, ucedee ci amalei airvezon aci fidbilizei,
zeeygee, cemee ta iin cer-quidi kodta xinzinad.

baididta  quidi keenin Uirizmeeg ucedce ci  amalei
he-began thought (nom.) to-do (inf.) Uryzmag then what by-means (abl.)
airvezon aci  fidbilizcei zygee eme ta iin
I-shall-escape this from-trouble (abl.) saying (ger.) and again for-this (dat.)
cer-quidi kodta xinzinad

thought-he did trick

“Uryzmag began to think by which means he should get out of this trouble,
and found a trick” (lit. “U. began to think, saying ‘by which means shall I get
out of this trouble’, and he found a trick”; — NK 1946: 51).

3.4.4.6. In the North Caucasian and Turkic languages, gerundial (infinite) forms of
verba dicendi are used in a similar way as quotation particles in order to convey
reported speech or thought:

Kab. zi ‘ari (from Za 'dn “to speak”, Abitov e. a. 1957: 230 ff,; cf also Sagirov 1977:
I, 198. Kab. ocorlon zo’an), Adyg. a'wi (from ‘wan “id.”, Rogava / KeraSeva 1966:
395 ff.; cf. Sagirov ib: hydu *°an ), Abkhaz h° (from a-Fi°ara “to say”, Hewitt 1989: 5,
43), Ubykh g'an, a-q’an (q’a “speech”, Vogt 1963: 164); Chech.-Ing. boxus (present
gerund of of baxa “to speak”), Chech. dlla (past gerund (participle of the perfective
past) from ala “to say”, Jakovlev 1940: 242 ff.).

In Abkhaz, the quotation particle /°a — originally a past gerund (absolutive) of the
verb a-h°a-ra “to say”, functions as an indicator of purpose (Hewitt 1987: 38 ff.). As to
the possibility of interpreting the Abkhaz particle as a conjunction of purpose, I refer to
Hewitt (1. c.).

The function of infinite forms of verba dicendi as quotation particles and markers
of syntactic subordination is to all appearances a phenomenon that has developed
independently in languages spoken in various places of the world, without any
demonstrable contact (cf. Johanson 1992: 116). But the occurrence of this particular
feature in the North Caucasus, in geographically contiguous languages whose
longstanding contacts are also otherwise attested, makes it natural to regard it as a
North Caucasian areal phenomenon. Its appearance in the Turkic languages, where it is
a common inheritance, can hardly be ascribed to direct influence of the North
Caucasian languages. It therefore seems attractive to explain its existence in the North
Caucasian area as due to contacts with the neighbouring Turkic languages — unless we
prefer to treat it as a common Eurasian phenomenon.

The Ossetic use of the quotation particle in order to express the cause or purpose of
an action, has its counterpart in the Turkic languages, where the gerund of the verb
te/de- is common in this function; it is already attested in Old Turkish (¢ep- etc.; ESTJa,
bukv. v, d, g, 1980: 222; Drevnetjurkskij slovar’ 1969: 545) and common to most
Turkic languages (except Kashqay, spoken in Iran; Johanson 1992: 113 ff.).

3.4.4.7. In this connection it is tempting to mention the use of keesgee (gesgee, with a
sandhi voicing), the gerund of keesin “to look”, as a kind of postposition with the
allative meaning “according to”: barzirdmee geesgee “by order”, meenmce geesgee “in my
opinion”. This usage is reminiscent of the postpositional function of the Turkic gerund
in -a/e of the verb kér/gor- “to see”: OTurk. dgiitiigd kérd “according to his advice”
(Drevnetjurkskij slovar’ 1969: 317); Kar.-Balk. bolumya kiére “in view of the
circumstances”, Noghay avirganga kére “considering the disease”, also Anatolian
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Turkish saatima gore “by my watch”, etc. The postpositional use of Oss. kesgee, gesgee
(both 1. and D.) is evidently deep-rooted in the language, which makes it improbable
that it has originated under the influence of Russ. cuomps.

3.4.4.8. If these comments are sound, there is reason to assume that the development, if
not even the origin, of this particular type of hypotaxis in Ossetic is, at least in part, due
to the influence of the neighbouring languages of the North Caucasus.

However, similar typological features are found in the Iranian sister languages as
well. In New Persian the past participle in -fe/~de (< *-ta-ka-) is used as a gerund to
mark an action as subordinate and, as a rule, anterior to the action of the main verb
(Lazard 1957: 161 ff.; 197 ff.; 210). The subject of the gerund is not necessarily
identical with that of the finite verb (absolute construction). The gerundial function of
the past participle is already found in early New Persian; in the modern language it is
particularly characteristic of Tajiki. As to the possible interference from Turkic
languages, I refer to Windfuhr 1979: 75.

In Pashto the past participle in -al-ay (m.; -al-e f., etc., < *-ta-ka-) can be used in a
similar way as a gerund (Trumpp 1873: 359 ff.; Persian influence?).

The gerundial function of the present participle in -@n (< *-@na-), marking an
action happening simultaneously with that of the main verb, is common in early New
Persian but has become rare in modern Farsi (Lazard 1963: 352; 1957: 159); for Middle
Persian, cf. Henning 1933: 158 ff. (= 1977: 1, 65 ff.).

Typologically related features are also found in other Iranian languages, where
participles, in addition to their function as adjectives or substantives, can be used as the
equivalents of adverbial clauses.

Thus, in Sogdian the ancient present participle of the middle voice in -an (*-ana-)
can be used to mark an action concomitant and simultaneous with the action expressed
by a finite verb. The following examples from the Vessantara Jataka (ed. Benveniste
1946) will illustrate this function:

(17) rty zy’rt yw ywystr pyop’k "kw ywt'w s’r r’y’n wytr “and the head elephant
guardian went speedily to the king crying” (49b, p. 15); r’y- “to cry”.

(18) rty &’n’kw yw S’y ywt'w ZKw pyop’k r’y’n wyn rtysw w’n’kw ‘prs’ “and
when the king Sivi saw the elephant guardian crying, he asked him” (62b, p.
15); r'’y- “to cry”.

(19) ‘nyt’kw n’p "wyn wyspyor’k nm’¢yw Pr'nt rty ZKH r’y’nt zywrt’'nt rtyms “the
whole people brought honour to the king and returned crying” (385-6, p. 24);
r’y- “to cry”.

(20) rty ’yw wyn ZKw mntr’yvh nystch r’y’n “and he saw MandrT sitting in tears”
(789-790, p. 52); r’y- “to cry”.

Q1) zyw’rt'nt "yw Sp’y ywt'w ZY ZKH ywtynh ZY ZKH ’ynskth "kw sk wsh knoh s’r
ryr’y’n “the king Sivi, the queen and the women of the gynaeceum returned
crying to the city of Sivaghosa” (397-9, p. 25); r’yr’y-, a reduplicated form of
ry-.

In examples (17), (19) and (21), the implied agent of the participles (r’y’n, r’y’nt,
r’yr’y’n) is co-referential with the subject of the finite verb. In examples (18) and (20)
it is co-referential with the object. In example (19) the participle shows number
agreement with the plural of the subject, whereas in (21) it does not (cf.
Gauthiot/Benveniste 1914-29: 11, 54 f.; Gershevitch 1961: 249).

The participle in -y, -k (< *-aka-) may express the concomitant circumstances of
the main action:

(22) y’B’k 'PZY $’B’k swt “(who) goes out wandering and straying” (SCE 28, ed.
MacKenzie 1970).
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It seems more doubtful whether this participle was used predicatively with the verbs
k’m “to want”, and s’c “must”: k’mt ny'ws’k “wants to hear” SCE 82); k’mtt ny'ws’y
“likes to hear” (SCE 56-7); k’'mt y’’y “prefers to wander” (SCE 300). The last form is
interpreted by MacKenzie as a present participle, the others (ny'ws’k, ny’'ws’y), as
infinitives (cf. Glossary, s.v.; but also Gershevitch 1961: 249).

Yaghnobi possesses two gerundial forms: -on (< *@na-) and -ki (oblique case of an
*-aka- participle?). These forms are used exclusively as adverbials (Xromov 1972:
46 f.).

3.4.4.9. The predicative use of the participles dates back to Aryan (and Indo-European)
times. In Vedic, the participles, in addition to their original attributive and substantival
function, serve to mark attending circumstances of the action expressed by the main
verb (cause, purpose, location, time, condition, concession, etc.) The implied agent of
the participle may be co-referential with the subject of the finite verb, or with other
nominal members of the clause (direct / indirect object, genitive, ablative, etc.); the
participle may also be unattached and not related to any noun phrase:
(23) dsuranam va iyam dgra dsid, yavad dsinah pardpdsyati tavad devanam “in the
beginning the earth belonged to the Asuras, to the Devas so far as the sitting
one (so far as one who is sitting) sees” (TS 6.2.4.4; example in Delbriick 1888
(=1968): 372; cp. 368 ff.).

In the Avesta, the participles are used in a similar way as markers of concomitant
circumstances of the action expressed by the main finite verb. As in Vedic, the implied
agent of the participle may be co-referential with either the subject of the finite verb or
another nominal member of the clause. For examples I refer to Reichelt 1909: 325 ff.,
and, in particular, to Kellens 1984: 327 ff.; 425 ff.

As to Young Avestan, Bartholomae (1901: 141 ff.) thought to have discovered
some examples of an absolutive in -am. These forms are verbal nouns and participles,
active and middle, which appear in the accusative singular, and which Bartholomae
compares with the Old Indic absolutives in -am. His interpretations were later
reexamined by Benveniste (1935a: 393 ff.) who argues, in most instances convincingly,
that there is no textual evidence for such forms.

There are, however, some Young Avestan passages where it seems near at hand to
interpret the accusatives of participles as adverbs denoting concomitant actions:

(24) vaenamnom ahmat para daéuua pataiion vaénamnom maiid frauudit
vaenamnam apara.karSaiion jainis haca masiiakaébiio ‘before this the
demons, being seen (visible), plunged forward, being seen, the pleasures
disappeared (?), being seen, they wrenched the women from men” (Yt. 19.80).

(25) yat aéte yoi mazdaiiasna pdda aiiantom va tacintom va baromnom va
vazamnam va taci.apaiia nasaum frajasqn “if the Mazda-worshippers, walking
or running or riding or driving, found a corpse in the running water” (Vd. 6.26
=Vd. 8.73).

(26) yezi néit sind va karafS.xvaré vaiio va karafS.xvaro aétagham astgm auui
apgmca uruuarangmca barantom frajasgn “otherwise (if not) the carcass-
eating dogs or the carcass-eating birds would carry off these bones to the
waters and the plants (... carrying these bones would come to the waters and
the plants)” (Vd. 6.46 = Vd. 6.47).
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In all these cases the participles (vaénomnam; aiiantom, tacintom, baramnam,
vazamnam; barantam) seem to function as absolutives or gerunds.”

The Avestan usage (if it is genuine natural language) has, no connection with the
Old Indic absolutives in -am, however, with which they were compaired by
Bartholomae (1901: L.c., cf. above). The latter forms, which are especially found in the
Brahmanas and the Sitras, are originally accusatives of action nouns, not participles,
and evidently a development peculiar to Indic.”

A detailed discussion of gerundial constructions and related phenomena in the
Iranian languages would carry us far beyond our present purpose. Suffice it to say that
Ossetic has inherited both types of hypotaxis:

— phrasemic hypotaxis, where subordination is carried out by a conjunction in
association with a finite verb (a verbal form sufficient in itself to produce a sentence),
and

— morphemic hypotaxis, where subordination is marked by an infinite form of the
verb (gerund, participle).” In modern Ossetic the former procedure is still predominant.
But it seems likely that the language shows some tendency away from this typology,
towards that of morphemic hypotaxis. In the competition between these two methods of
subordination the latter may have been strengthened and intensified through the
influence of neighbouring Turkic and North Caucasian languages. However, as the
written evidence available for the Ossetic language is of a recent date (the mediaeval
Alanic documents are silent in this matter), a conclusive judgement is difficult to
pronounce.

3.5. Verbal composition

Verbal composition is extremely common in Ossetic and the most — or even the only —
productive device of the language for creating new verbs. A compound verb consists of
a nominal part and an auxiliary verb; together they constitute a semantic and a
syntactical unit. Various classes of nouns (substantives, adjectives, numerals, gerunds,
participial forms) serve as nominal parts; they can be inflected for case and number.
Both native words and loanwords occur in this role. Onomatopoetic words are common.
The most currently used auxiliaries are win / un “to be” and keenin / keenun “to do,
make”. In addition, there are their semantically and phraseologically defined
substitutes, such as lasin / lasun “to draw, carry”, marin / marun “to kill”, meelin /
meelun “to die”, darin / darun “to hold”, keesin / keesun “to look”. The semantic content
of the auxiliary verb may be reduced and the meaning of the compound unpredictable
from the meaning of its constituents. The question arises whether such verbs as marin
and meelin are used metonymically rather than as auxiliaries proper in syntagms where
they are regarded as forming compounds by the native grammarians.

3.5.1. The orientational and perfectivizing preverbs can be prefixed either to the

nominal part or the auxiliary. There is agreement between the native grammarians

whom [ have consulted, that in the latter case an emphasis falls on the noun. (cf. Abaev

1964: 67 ff.; Axvlediani 1963-69: 11, 105 ff.; Gagkaev 1956: 62 {f.; Isaev 1966: 84 ft.).
Examples:

72 Cf. also Kellens 1984: 331 ff.; 334 ff.
;
Cf. Renou 1968: 130 ff.

80

Other devices for expressing syntactical subordination, such as infinitive constructions and surface
parataxis, have here been left aside. — As to the terminology used in this paragraph, I refer to Bossong
1979 and Hewitt 1987: 257 ff.
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(1) neelxui qamili mideeg fee-cideer “the wild-boar disappeared among the reeds”
(lit. “came to something”: MF: III, 1681). Here the preverb, fe-, is placed in
front of the nominal part. In the same phraseological expression the preverb is
found prefixed to the auxiliary in a Nart text:

(2) ice fat cideer fee-c-i “his arrow disappeared” NK 1949: 207).

But:

(3) cideer cerba-isti ceesti feenik uildmee “they disappeared in the twinkling of an
eye” (ibid.).

(4) teerqus amardton, s-ucengtee ice kodton, ice igeerte iin s-fizoneg kodton 1
killed a hare, I divided it, I fried the liver” (lit. “... made the liver shashlick”;
NK 1946: 76).

But in the same text we also find (NK 1946: 77):

(5) steei fizonsitce s-kodtoi “then they made a kebab”.

In the following example the preverb is prefixed to the auxiliary:

(6) wmcee kad cemcee radeei leevar kui foe-keenem “when we give a present with
honour and in a proper manner” NK 1946: 78).

But compare also:

(7) Guimag leeg in ba-leevar kodta ice sayadaq; nosi iin ba-levar kodta sasi carm
“the man from Gum gave him his quiver; in addition he gave him a deerskin”
(NK 1946: 79). Here the preverb is placed in front of the noun.

This seems to indicate that there is no clear-cut difference between compound
verbs and syntagms consisting of keenin plus an (internal and external) object, or uin
with a subjective complement. The native grammars are not very clear in this matter.
The following circumstances indicate the same thing: As appears from example (4)
above, an enclitic pronoun or adverb can be intercalated between the nominal part and
the auxiliary: s-ueengte ice kodtoi. In (7) the enclitics (in, iin) are placed in front of the
noun.

Other examples:
(8) ra-arfee iin kodta “he thanked him” (Gagkaev 1956: 67).
But:
(9) arfeetce iil ba-kodta “he thanked for that” (IES: I, 63).
(10) a-gepp cem keenon, zayta “I shall leap there (thither), he said” (K osta: Iron
feendir, 1960: 130).
(11) ba-leevar in kodta ice beex deer “he also gave him his horse” (NK 1946: 79).
But:
(12) Pavel ibcel xodgee kodta, urussagau leyuz ke sorui, uoi tuxxcei “Pavel laughed
at him because he speaks Russian badly” (D.; Isaev 1966: 86).
(13) ficgee ice xorz s-kodta “she boiled it (the beer) well” (Axvlediani, 1963-69: II,
106). Notice the place of the adverb (xorz) and the enclitic (ie) between the
gerund (ficgee) and the prefixed auxiliary.

The negation is invariously placed in front of a verbum simplex. With compound
verbs it can be placed either in front of the auxiliary or the nominal part:
(14) ice mard ta ucelmeerdteem nce xceccee keeni “his dead body does not come to the
cemetery” (K osta, Iron feendir, 1960: 80)
But also:
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(15) geerzgee nee kodta “he did not moan”; Temir xuisgee nal kodta “Temyr did not
sleep longer”; teersgee ma keen “don’t be afraid” (examples in Axvlediani, o.c.:
11, 106).

Relative pronouns and most subordinating conjunctions are as a rule placed
immediately in front of the verb. With compound verbs, such subordinators can be
placed in front of the nominal part:

(16) keei koi keenai — k’cescermee (1.) / ke koi keenai, k’cescermee cceui (D.) “he whom
you mention, is at the threshold”, a proverb in which the relative pronoun keei /
ke (gen. sg.), the object of koi kenai, is placed in front of the compound verb
(MF: 11, 691 and 728).

The same applies to the following:

(17) ci diyuil-diyuil kodtoi, uimeen ci ci zidta “what they were mumbling, nobody
knew” (example in Abaev 1964: 73). Here the relative-interrogative ci, the
object, is prefixed to the compound verb.

But compare also:

(18) sappi scerti teerreestgeengee uici zivvitt kui feelasta “when it (the horse), making
a jump, rushed over the mound” (example in Abaev 1964: 74). Here the
conjunction, kui, is placed immediately in front of the auxiliary.

It seems natural to conclude from this that there is a certain tendency to include the
nominal and the adverbial part of the clause in the body of the verb.

3.5.2. Similar devices for forming derivative verbs are, as it seems, widespread,
occurring in languages which are not known to have been in contact with one another;
thus, e.g., in Yiddish as well as Kalam and other Papuan languages of New Guinea
(Foley 1986: 117). They are particularly characteristic of a large group of languages
spoken in a contiguous area in Central and Western Asia, where they may be regarded
as an areal phenomenon.

In the Turkic languages new verbs are formed from nouns with a limited number of
single verbs which serve as auxiliaries. This feature dates at least back to Old Turkish
(qil-, et- “to do, make”, kor- “to see”, bol- “to be, become”). In the Turkic neighbour
languages of Ossetic this process of creating new verbs is common, especially from
loanwords: Kar.-Balk. gawga et- “to quarrel”, namaz et- “to pray”, syly bol- “to
become warm”; Noghay kullyk et- “to work”, sav bol- “to become strong, healthy”,
xajyr kér- “to profit by something”, xarz et- “to spend”, gabul et- “to consent”, ac bol-
“get hungry”; etc.

Similar derivational devices are common in the Daghestanian and Nakh languages.
In Ingush-Chechen, e.g., dan “to do”, dala “to give” are used for creating verbs from
nouns: paida + dan “to profit by”, namaz + dan “to pray”, dov + dan “to scold”, puram
+ dala “to agree”. Periphrastic verbs consisting of a nominal part and an auxiliary (5 an
and others) are also found in Adyge (Rogava / KeraSeva 1966: 296 ff.; Kumaxov 1989:
212 ff.). They seem to be less common in Kabardian and Abkhaz (cf. Dumézil 1975:
213 ff)).

In Old Georgian, compound verbs are formed from nouns and adverbs with a verb
so that they constitute a semantic and a syntactical unit together; both transitive and
intransitive verbs are created in this way. The most productive auxiliary is ¢ ‘opay “to
make, do”, but other verbs may also be used (cemay “to give”, yebay “to take”, debay
“to put, lay”, k’lvay (k'vlay) “to kill”, etc.): gma-q’o “he shouted”, (gma “voice”), sen
muclad iyo “you will become pregnant” (muclad yebay “to conceive”: muclad, the
adverbial case of muceli “womb”), etc. (Sanize 1982: 139 ff.).
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There is great variation in the realisation of this typological feature and its
adaptation to the predicative pattern of each language. But this is a matter which needs
separate studies, and would be beyond the reach of individual effort.

3.5.3. In the modern Iranian languages verbal compounds of this type are common. In
modern Persian kardan “to do”, Sodan “to become” and their phraseological substitutes
serve as auxiliaries for forming new verbs. In Pashto kaval “to do” and kedal “to
become” are used in a similar way (cf., e.g., Lorenz 1882: 86 f.). The same type of
constructions is found in the Pamir languages; cf. Yaghnobi kun- “to do”, dih- “to
strike”, etc. (Xromov 1972: 96); Wakhi car- “to do”, di- “to strike” (Grjunberg /
Steblin-Kamenskij 1976: 592; Steblin-Kamenskij 1999: 113; Paxalina 1975: 78 ff. and
90 ff.), just to mention a few examples. In all these languages the number of verba
simplicia is limited; for the creation of new verbs, verbal composition is the regular
device.

In Khwarezmian k- “to do, make” is used for verbalizing nouns (“caused by the
influence of Persian”, Henning 1971: 23; a calque?): fynd + ’k- “to take a husband,
marry”, etc. (Samadi 1986: 94 ff.; MacKenzie 1990: 102).

The Persian process for deriving verbs from nouns can be traced back to Middle
Persian where kardan “to do”, dadan “to give”, burdan “to carry”, zadan “to strike”,
and some other verbs functioned as auxiliaries: zan kardan “to marry”, stézag burdan
“to quarrel”, etc. (Rastorgueva / MolCanova 1981: 135; Telegdi 1951: 315 ff.; Windfuhr
1979: 113; Sheintuch 1976).

In several Avestan passages, where the verbs kar- “to make”, varaz- “to act, work,
bring about”, gan- (jan-) “to strike” take two accusatives, the one as the inner, the other
as the affected object, we probably see the first signs of the verbal composition here
under discussion.

(19) yo naram vixramantom xvarom jainti ka he asti cida “he who gives (lit. strikes)
a man a bloody (? Bartholomae 1904: 1436 “unblutig”) wound, what is his
penalty” (Vd. 4.30 and 33; — xvara- + jan-).

(20) yo naram frazabaodayham snadom jainti “he who gives (strikes) a man a
mortal blow” (Vd. 4.40 and 42; — snada- + jan-).

(21) aat ta snaodontis gorozand hazé niuuarazaiion daéuua “and to them, the
crying, wailing (women), the daevas did violence” (Yt. 19.80; hazah + ni-
uuaraz-).

(22) skondam $& mano karanitidi “derange his mind” (Y. 9.28; skanda- + kar-)."
3.5.4. 1t is difficult to believe that constructs of this type might have originated in
Ossetic independently of similar constructions in the sister languages. The Avestan
passages quoted above (which can be amplified with further examples) indicate that
they existed in nuce already in early Common Iranian. Their beginning seems to have
been a syntactic shift, a reinterpretation of the role of the (affected or inner) object or
the objective complement of generic two- or three-place transitive verbs — and,
correspondingly, of the role of the predicative of intransive verbs like “to be, to
become”; cf.:

*X made a translation (of) Y > *X translation-made Y
Oss. (1.) uii ra-teelmac kodta “he translated it”;

*their thoughts became one > *their thoughts united-were
Oss. (1.) see quiditce ba-iu sti “their opinions coincided”.

* Cf. also Reichelt 1909: 228 f.; Sheintuch 1976.
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This does not preclude the possibility that verbal composition developed in Iranian
under the influence of neighbouring languages where similar devices already existed
(some Central Asian language(s)? — prehistoric Turkic?). And it seems likely that in
Ossetic this kind of verbal composition received an impetus through bilingual contacts
with other (probably, chiefly Turkic) languages of the North Caucasus area. The
relatively great optionality of the arrangement of the nominal part within the verbal
compound may indicate that this feature has not yet been fully integrated into the
Ossetic grammar.

Whatever its ultimate origin, verbal composition permits the language to enlarge
the range of events which it can express without increasing its inventory of verbal
stems. As verbs are less easily borrowed than nouns, it has become a convenient
process for creating new verbs from foreign (in part also native) lexical material.

3.5.5. In a few OIld Persian passages the verb kar- “to do” is found with the past
participle in -fa-, both forming a phraseological unit:
(23) aurumazdamaiy upastam abara yata kartam akunavam (the Daiva inscription,
Xerxes, Persepolis H, 1. 45-46).

Kent (1953: 152) gives the following translation: “Ahuramazda bore me aid, until I
completed the work”.” According to Benveniste (1954 = 1979: 287 ff.), these
constructions express potentiality: “... jusqu’a ce que j’aie réussi a le faire”. Similar
constructions for expressing potentiality are found in Sogdian, Khotanese and various
modern Iranian languages (Gershevitch 1961: 130 ff.; Emmerick 1968: 111; Benveniste
1954).

In Ossetic, verbal compounds consisting of a past participle and the verb keenin are
used without the notion of potentiality: fee-mard keenin “to kill”. This meaning is
expressed by feerazin / feerazun “to be able to” and mce bon u / cei “my strength is”.

3.5.6. Our conclusion is that the type of verbal composition discussed in the preceding
paragraphs is a native inheritance, rooted in prehistoric Iranian, which has developed in
Ossetic in its own peculiar way under the influence of neighbouring languages. Only a
few of the questions regarding this feature have been touched on. Among matters which
need thorough examination is the order in which the individual members of the verbal
complex appear, their possibilities of exchanging places, and which parts of speech can
be included in the verbal body. This is relevant for the question whether Ossetic tends
towards a syntactic structure where the nominal parts of the clause are incorporated in
the verb. As it seems, the optionality shown in the arrangement of the nominal part of
the compound is still stylistic to a large extent. Investigations such as those here
suggested would therefore in all likelihood need a native speaker.

In his treatment of the Persian compound verbs Windfuhr makes the following
comment (1979: 113): “The continuous development in Persian from a formerly
inflectional to an increasingly synthetic [sic] language has brought with it the expansion
of compound verbs, virtually the only source of verbal innovation for many centuries.”
This seems to say that in Persian there is a correlation between the development of
compound verbs and the decline of the relatively complex inflection system of Old
Iranian.

This can hardly apply to Ossetic which shows, at least in a large part of its
grammatical system, a clear inclination to expand its use of morphological devices. I
have argued above that the incorporation of nominal parts into the body of verbal
compounds can be regarded as the indication of a tendency towards a polysynthetic

82
Cf. also Bisotun I, 1. 49-50 (Kent, o.c.: 117) and Xerxes, Van, 1. 22-23 (Kent, o.c.: 153).
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typological structure. As a corollary, the expansion of verbal adverbs (gerunds) in order
to mark syntactical subordination (a feature that Persian shares with Ossetic), is
followed by an increasing importance of the morphological processes at the expense of
syntactical constructions.

3.6. Conservative vs. innovative features

3.6.1. In the preceding sections, the attention has been drawn to some grammatical and
lexical features that Ossetic shares with the adjacent languages. It seems natural to
attribute these common features to bilingual contacts. The exposition, however, is not
meant to be exhaustive. Most of the matters having been discussed here will need a
much more detailed investigation than that presented above. But I hope to have shown
that the languages of the Caucasus area are likely to have exerted a considerable
influence upon both the phonetic and the grammatical system, as well as the
vocabulary, of the Ossetic language.

Lexical borrowing has been largely limited to nouns. The fact that languages
borrow nouns more easily than verbs is to all appearances due to the more complex
structure of the latter word class; furthermore, from the outset the Ossetic verbal system
is fundamentally different from that of both the Turkic and the Caucasian languages.
The resulting reluctance to the borrowing of verbs has been compensated for by a
productive verbal composition.

As already repeatedly mentioned, loanwords in Ossetic mainly consist of nouns
relating to the Caucasian conditions of life, and belong to those parts of the vocabulary
which are least structured and most open to foreign intrusion. At the same time it must
be stressed that Ossetic has made considerable contributions to the lexical stock of its
neighbour languages, in particular those of the North Caucasus.

Three of the areal features of grammar discussed above are of special interest, as
they have an important bearing on the grammatical structure of the language: the
orientational function of the preverbs, gerundial constructions, and verbal composition.
But all these devices have been shown, I believe, to have originated in the language at
previous stages of its development, although they have been preserved and stimulated,
and also partly changed their functions, under the influence of adjacent languages. In all
three cases the morphological materials used are of native origin.

3.6.2. Several scholars have brought up the question of the strength and impact of the
Turkic grammatical structure; for a summary of these views cf. Johanson 1992: 199 ff.
If this is anything but mysticism, it means that the Turkic languages are supposed to
possess certain properties which make them easy to learn (easier, e.g., than languages
with a high typological index of fusion), and thus fit to facilitate communication in
bilingual situations. Such a property would be the agglutinative morphology, with its
symmetrical relations between the form and the content of grammatical morphemes,
and their juxtapositions and relatively invariant shape, which makes them easy to
identify.

It is, however, unlikely that psycholinguistic mechanisms of this kind can alone
play a decisive role in such matters. But I would not rule out the possibility that these
properties, in association with social factors, have had effects at some time in the past.
As already pointed out (cf. 3.2.3. above), Turkic languages have been a highly
important part of the linguistic map of the North Caucasus for more than a millennium,
both in bilingual daily communication and as linguae francae and languages of prestige.
The sound systems of the Turkic languages are comparatively simple (particularly in
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comparison with the North Caucasian languages), and from the outset not very different
from those of Old Iranian. This may have made the acquisition of a Turkic dialect
easier to an Ossetic-speaking population (and vice versa).

In view of these facts, it is a reasonable hypothesis that the Turkic languages of the
area have exerted a strong influence not only upon the vocabulary but also the
grammatical structure of Ossetic.

3.6.3. The impact of contact languages in various periods of its history notwithstanding,
Ossetic has up to this day maintained to a large extent the character of an Iranian
language. With regard to vocabulary, sound system and grammatical structure it has
been remarkably resistant to change.

Lexical studies have demonstrated that the greater part of the “basic core
vocabulary” is of native origin, even if it has developed some peculiar features
(Bielmeier 1977; Thordarson 1984; 1986a; 1989: 477 {f.).

Productive grammatical morphemes are of Iranian origin; even where foreign
structures were copied, native morphological material has been used.

In declarative clauses Ossetic has SOV as its basic word order. This is also the
preferred order in both the Caucasian and Turkic languages of the area. SOV may to all
appearances be assumed for Old Iranian (and Indo-European) as the unemphatic word
order. In Ossetic, however, the functional load of clause word order is low; the
relatively great optionality for permutations of the clause constituents is no doubt an
ancient inheritance, VSO order being, e.g., quite common in narrative prose style.

Ossetic is predominantly premodifying and postpositional (AN, GN), with some
traces of a freer word order in nominal compounds (cf., e.g., inverted bahuvrihis).
Premodification and postpositions are also predominant in the Turkic and the Northeast
Caucasian (Nakh, Daghestanian) languages, as well as the modern Kartvelian languages
(in Old Georgian adjuncts as a rule followed their head).”

The structure of the noun phrase will be examined in some detail in the subsequent
sections. Here I shall content myself with stating that the two last-mentioned features
are to all appearances rooted in Old Iranian tendencies, which have probably been
strengthened and generalised, in part at least, through bilingual contacts with
neighbouring languages.

3.6.4. The conservatism of the Ossetic grammatical system is particularly pronounced
in the inflection of the finite verb.

The tense system is based on two stems, the present and the past. The present stem
represents various Old Iranian conjugational classes. All past stems derive from the
ancient verbal adjective in *-fa-. In the past tense the category of transitivity is
expressed morphologically. Intransitive verbs are formed from the past stem in
association with the present tense of the verb “to be”; cf. cid-teen / cud-ten (cceuin /
ceeuun “to go, come”). The origin of the transitive inflection (e.g. mardton 1., D.; marin
/ marun “to kill”) is still unclear. Its derivation from an old past subjunctive, as
suggested by Abaev (1964: 59), is unlikely as the subjunctive primarily marks a future
event or activity (with or without the notion of will).

The present system differentiates four moods: the indicative, subjunctive, optative
and imperative. Their functions are largely those of the corresponding Avestan moods.
The formatives are evidently transformations of Old Iranian suffixes, although there are
some details which still need an explanation (e.g., the k-forms found in the plural of the
optative in Iron: keen-ikk-am, pres. opt.; kodta-ikk-am, past opt.). An optative, but not a
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subjunctive, has been formed from the past stem. Another innovation is the future tense
in *¢anah-, which is derived from the present stem. This formation has its etymological
counterpart in the use of the Sogdian particle -kam in order to express the future tense.
An archaic feature is the Digor use of the present optative to mark repeated action in the
past; in Iron it is the past optative that has this function.

Quite like Old Iranian, Ossetic differentiates three persons in singular and plural.
The expression of this category is of the Old Iranian fusional type; the Iranian origin of
the personal endings is mostly clear. The verb shows agreement with one actant only,
namely the subject. An interesting feature is the use of enclitic pronouns and adverbs as
anticipating exponents of various nominal constituents of the clause: is em axem qazt
deer Soslanmce “Soslan has such a game, too” (lit. “there is with him such a game also
with S.”, NK 1946: 87). The same expression — but without the anticipating cem — is
found on the same page of the text in question: is Soslanmee axem qast.” To a certain
point this is reminiscent of the polypersonalism of the Northwest Caucasian (and in part
also the Kartvelian) languages. But while the pronominal prefixes (and suffixes) that
correlate with various actants of the clauses are basic in these languages, the
anticipating enclitics are optional in Ossetic. It is also worthy of note that the enclitics
are not incorporated into the verbal body but adjoin the first word or syntagm (prosodic
unit) of the clause.

Similar phenomena have developed in various languages independently of each
other, e.g. in French as well as Modern Greek and other Balkan languages. The
anticipating force of enclitics is found in Khwarezmian, too:

h’fruiydi’ y’ dy°da’mi py sid oyn’r k’byn “l have given you my daughter for a

hundred dinars marriage portions”, lit. “I gave her thee ...” (MacKenzie 1990: 48;

46; — cp. also Henning 1955, a: 48 = 1977: 11, 454).

There is hardly any reason to see a historical connection between the Khwarezmian and
the Ossetic constructions, though; they may easily have originated independently in
each language. On the other hand, I would not preclude the possibility that the
occurrence of this feature in Ossetic is due to an impetus from the adjacent Northwest
Caucasian languages.

3.6.5. Even if we allow for such tendencies as those discussed in the last paragraph,
Ossetic has nothing comparable with the extreme complexity of the Northwest
Caucasian verb where virtually the whole syntactic structure of the clause finds an
expression in the morphology of the verb. Nor has Ossetic anything corresponding to
the verbal structure of the Turkic languages, with their complex systems of suffixes
which can be added to the verbal stem — morphemes marking diatheses, modality
(including possibility, interrogation, negation), aspect, tense, person and number.

The nominal category of classes, widespread among the Northeast Caucasian
languages and particularly characteristic of Nakh, is totally alien to Ossetic. The
Ossetic elimination of the gender distinctions, which is in agreement with the general
tendencies of the Iranian languages, will be treated in a later chapter (cf. 4.12.1. ff., in
particular 4.12.3.).

Ergativity, commonly regarded as a characteristic trait of Caucasian languages, has
no counterpart in Ossetic, neither in the verbal inflection nor in the case system. In
actual fact, Ossetic has abandoned the ergative (or agentive) construction which must
be assumed for an earlier stage of its history. In the past tense of transitive verbs, the
agent was marked by the genitive and the patient by the nominative (the absolutive
case), the past participle agreeing with the latter in gender and number (the *mana
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krtam construction, “my doing” > “I did”). A relic of this is still found in the personal
pronouns of the first and second person plural where the genitive has taken over the
role of the nominative, at the same time retaining its genitive functions; cf. 1., D. max
“we, us, our” < *ahmaxam, 1. simax, D. sumax “you, your” < *xSmaxam (*yusmaxam?).

As stated earlier, the verb agrees with one noun phrase (actant) only; this noun
phrase, the subject, stands in the nominative, whether the verb is transitive or not. Three
— in Digor even four — verbs take the primary actant in the genitive, viz. L. fendi, qeeui,
uirni mee “1 want, must, believe”, D. also wnyezui mee “I may”; the verb stands in the
third person. This implies that the actant (the “logical subject”) has little or no control
over the verbal action.

Apart from this, Ossetic does not know inverted verbs as found, e.g., in Georgian
(m-i-q 'var-xar “1 love you”, where m-, the first person singular, marks the indirect
object, and xar “you are” correlates with the grammatical subject). Verbs of feeling and
perception, which in the Nakh languages take their “logical subject” in the dative, are
not treated differently from other verbs in Ossetic.

In the morphological structure as well as the functions of the finite verb, Ossetic
has largely retained the character of a Middle East Iranian verb. This will clearly appear
from a comparison with the verbal systems of Sogdian and Khotanese.

3.6.6. In contradistinction to the other Iranian languages, which show a general
tendency to reduce the ancient nominal inflection, Ossetic has developed a
comparatively complex case system. For Iron, nine case forms are usually assumed, for
Digor, eight. In addition to these, which may be labelled “primary cases”, a series of
“secondary cases” are formed by the addition of nouns or particles to one of the cases
of the former group, mainly the genitive.

The inflection is of the agglutinative type. In nouns the case ending invariously
follows the plural ending. The inflection of pronouns, and in Digor also of cardinal
numerals, shows some peculiarities.

The Ossetic case system has been the subject of a number of studies and has been
approached from various points of view. Apart from the expositions of the grammars
written by native scholars (first of all Axvlediani 1963-69; Abaev 1964; Isaev 1966;
Gagkaev 1956), the following studies are particularly relevant to our discussion: Vogt
1944 gives a synchronic analysis of the case system, inspired by the school of
glossematics and Hjelmslev’s case theories. Weber 1980 and Bielmeier 1982 treat the
case system from a historical point of view. A few comments have been made by the
present writer (1989 and, in particular, 1985). In the subsequent chapters the thread of
these comments will be resumed and the whole matter will be subjected to a more
thorough examination.



