Ernst Steinkellner

Miszellen zur erkenntnistheoretisch-logischen Schule
des Buddhismus XII: anupalabdhi as pramanantara —
I$varasena is the Opponent in Tattvasangraha 1693-1694.
With an Edition of Tattvasangraha 1691-1697
and the Paijika*

In the conclusion of the Pramanantarapariksa chapter of his Tattvasangraha
(TS),' Santaraksita — after a lengthy discussion of the means of valid cognition
(pramana) held by Kumarila and preceding short remarks on other pramanas
held by different traditions, such as sambhava (TS 1698), aitihya, pratibha, and
unspecified other pramanas (TS 1699) — introduces in TS 1691-1692 the pra-
mana “yukti” (“combination) which he attributes to Caraka, and in TS 1693-
1694 the pramana “anupalabdhi” (“non-perception”):

TS 1691: “When this exists, it certainly comes about” and “It does not come
about, when (this) does not exist.” Therefore it certainly comes about on account
of this. This is called a combination (yukti).

TS 1692: “This is certainly another means of valid cognition” says Caraka, the
sage. It is not an inference because an example is not found here.

TS 1693: On account of the absence of that perception through which a thing is
known the non-existence of this (thing) is known. This (type of cognition) is
regarded as non-perception (anupalabdhi).

TS 1694: This, too, is another means of valid cognition because it does not de-
pend on an example and so on. For, even in case of an example non-existence
is established through nothing but this (non-perception).?

Santaraksita refutes both proposals together in TS 1695-1697.

The two stanzas on Caraka’s yukti were dealt with by Pierre-Sylvain Filli-
ozat (1990),* while the second pair has been neglected in scholarship so

* | gratefully acknowledge corrections and suggestions for improvements by the editors of the
WZKS, Karin Preisendanz and Chlodwig H. Werba, and by an anonymous external reader.

! The numbering of stanzas is that of the edition by Dvarikadasa Sastii (S). The edition of
Embar Krishnamacharya (K) counts the stanzas after stanza no. 527 by one less.

2 For Caraka’s definition of yukti cf. Filliozat 1990: 34, with the paraphrase of this term (p. 35)
as “I’opération de I’esprit qui ajuste un effet a un ensemble de causes et non pas a une seule”,
and Preisendanz 2013: 103-105.

* For the text of TS 1691-1694 see the edition below.

4 Filliozat quotes these stanzas with the readings found in the commentary of Cakrapani (AD
72a,b on CS Sitrasthana XI 21-23) who did not comment on the second pramana (Filliozat 1990:
38f. with n. 11).
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far> These stanzas represent two quite different theorems. The common char-
acter of these theorems, as highlighted by Santaraksita, consists in nothing but
the lack of examples (drstanta) or the independence from examples and addi-
tional examples,® which was brought forward by an opponent as an argument
for the thesis that these types of cognition are not inferences (anumana) and,
consequently, have to be considered further distinct pramanas.

This line of Santaraksita’s joint refutation of both pramanas has a clearly recog-
nizable model in Dharmakirti’s Pramanavini$caya, where a series of other
proposals for pramana cognitions is discussed right at the beginning of the work
(PVin I 3,1ft.). The section relevant here is PVin I 3,9-4,4:

tadbhavabhavanupalabdhi tarhi prabhavabhavasdadhane nanumanam, ananva-
yat. na hy atra drstanto ’sti, sadhanantarabhavat tatsadhanatve ca nidarsanana-
vasthaprasangat. na, tatra visayadarsanena visayino vrttasambandhasya smara-
nat. na hy anvayavyatirekabhyam anyo hetuphalayos tadbhavah. tatha yuktopa-
lambham anupalabhamana nastity ahuh. tannimittopadarsanenanupalabdher
nastiti vyavaharah sadhyate miadham prati, jananakhyatya pitrtvavat. adysya-
nupalambhe ’pi nimittabhavat sadvyavaharapratisedhah, ajananakhyatyapity-
tvavat. tasmat sarvam svato ‘siddham anyat sadhanam avyabhicary atmasam-
bandham apeksata iti napratyaksam pramanam anumandad vyatiriktam asti.”

The two components of the dvandva consisting of tadbhavabhava and anupa-
labdhi are taken up by Santaraksita at the beginning of his refutation in TS
1695a with the words “being cause and effect” (karyakaranata) and non-exis-
tence (abhava, i.e., nastitva):

TS 1695-1696b: The cognition of (the character of) being cause and effect, or
(the cognition) of non-existence are not appropriate, because thus in these (two
cases of cognition) there would be no distinction between (being) a proving
(property) and one that is to be proven (sadhyasadhana) in the (respective cog-
nition). There is no other (character of) being cause and effect [assumed to be
the property to be proven] except for the (character of) coming about when that
(other thing) is present (tadbhavabhavita) [assumed to be the proving property;
i.e., these two characters are factually identical].

5 When quoting texts from Santaraksita or his commentator Kamalasila, Cakrapani goes so
far as to change the beginning of TS 1695, which refers to both pramanas, to make it fit the first,
yukti (AD 72a, 34). His procedure exemplifies the type of citation — so far mainly known from
Jaina authors — where changes in the text cited are introduced with a purpose clearly recognizable
as contextually motivated.

¢ There is no equivalent for adi in the Tibetan translation of TS 1694b, but it can only refer
to further examples beyond the first one which would result in an anavastha. This interpretation
may be supported by the fact that the scribe of the Jaisalmer manuscript first wrote drstantarady®
which was subsequently corrected to read drstantady® (drstant{ar}ady°®J 86al).

7 For the text of the Tibetan translation and a German translation, cf. Vetter 1966: 34f.
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TS 1696cd: (Also) except for the non-perception of something perceptible a
further non-existence is not known [since this type of non-perception is itself
non-existence].

TS 1697: In case one attempts to prove the aptitude [of these cognitions], how-
ever, in regard to the (cognitive, verbal or physical) treatment (of something)
(vvavahara) as being that (namely, cause and effect or non-existence), an exem-
plification (nidarsana) does exist, namely as the entity that is cognized at the
moment of (learning) the (respective) linguistic convention.®

Dharmakirti’s seminal statement in this connection, although related only to the
case of non-perception, is already found in PVSV 4,20-5,1:° While the non-per-
ception of something perceptible is itself the non-existence of something pres-
ently non-existent, somebody uncertain about the import of his cognition needs
to be guided towards an appropriate treatment of something that he has not
perceived as non-existent. And such a treatment can either be inferred or prov-
en to another.!?

In the introduction to our edition of the second chapter of Jinendrabuddhi’s
Pramanasamuccayatika, my co-editors and I assumed that both pramanas were
attributed by Kamalasila to Caraka (p. viii-ix), and we pointed out, in note 6,
that anupalabdhi is not found as a specific pramana of its own right in Caraka’s
work or his tradition." This assumption was based on a misunderstanding and
an embarrassing lapse of memory. It is quite obvious that the relevant concep-
tion of anupalabdhi can be none other than the theorem of non-perception
(anupalabdhi) as a further, third pramana that was proposed by Dharmakirti’s
teacher I$§varasena. And this theorem, according to which non-existence (ndasti-
tva) or absence (abhava) is known through non-perception, was refuted by
Dharmakirti together with its corollaries and attempts at justification already in
his first work, the PVSV,!? something well known in Dharmakirti studies for
quite some time.'?

Both generally reliable editions of the TS and the TSP, its commentary by
Kamalasila, are occasionally not quite satisfactory. In consequence it was nec-
essary to revisit the Patan manuscript used in the editio princeps by Krishna-

8 For the text of TS 1695-1697, see the edition below.

 Cf. Kellner 2003: 133f.; Steinkellner 2013: 1/12 & 11/63-65, n. 72-74.

' For an explanation that the same also holds true for a causal relationship, cf. Steinkellner
2013: 11/204-209.

1" Cf. Preisendanz 2013: 121.

12 The refutation is concluded with the words evam acaryivah kascid anupalambhad abhavam
bruvana upalabdhah (PVSV 15,7f.).

13 Cf. Steinkellner 1966: 78-80; 1967: 163-165; 1979: 118f., n. 451; Tani 1987: 479; Tillemans
1994: 295f.; Steinkellner 2013: 1I/114-116 & 276-278. Also Jinendrabuddhi refers to it in PST
2.128,5-9 (cf. Steinkellner 2017: 2091.).
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macharya (1926) and the Jaisalmer manuscript used additionally in Sastri’s
edition (1968) in order to obtain a better text and understanding. The oldest
manuscript, the one from Jaisalmer, was also used by Toru Funayama in his
translation of TS 1212-1263 with the TSP (Funayama 1992).!* Although
Dvarikadasa Sastri additionally referred to the Patan manuscript, his critical
notes are often unreliable. Altogether three new readings could be provided in
the edition below (cf. notes 31, 41 and 56). I am, therefore, most grateful to
Hiroko Matsuoka who kindly provided me with colour photos of these manu-
scripts which she was able to take during her stay with Muni Jambuvijaya
shortly before his tragic demise in 2009.

A NEw EDITION OF TATTVASANGRAHA 1691-1697 wITH THE PANJIKA

The following abbreviations are used: K (Embar Krishnamacharya’s editio
princeps, 1926), S (Dvarikadasa Sastri’s edition, 1968), J (Jaisalmer manu-
scripts, TS: 377, TSP: 378), P (Patan manuscripts, TS: 6679, TSP: 6680), T
(Tibetan translations in the Peking version, TS: 5764, TSP: 5765)."

The apparatus starts with the accepted reading separated by a colon from further
readings. The sigla for manuscripts J and P follow those for the editions K and
S after a semicolon. The Tibetan translation'® is adduced either in uncertain
cases as support of a reading (in this case placed in parentheses) or when it
seemingly deviates from the edited text, in order to indicate a possible variant
reading in the exemplar used by the translators; other readings are not recorded.
Variant readings in the PST and the AD'” are also recorded in parentheses. { }
= deleted in the Ms.; ¢) = added in the margin or between the lines of the manu-
script; add. = added in; n.e. = no equivalent in, om. = omitted in.

4 Funayama was able to use black-and-white images of the manuscript through the good of-
fices of Muni Jambuvijaya (cf. Funayama 1992: 51, n. 26).

!5 In doubtful cases the version of Derge was also consulted. If one of the two versions proves
correct, the mistakes in either version are not recorded.

16 The translation of the Tattvasangraha by Gunakarasribhadra and Zi ba *od (before the mid-
dle of the 11" cent. CE) is less reliable than that of the Pafijika by Devendrabhadra and Grags
“byor $es rab (ca. 1100 CE) as already stated by Arnold Kunst (1939: VIIf.). The latter translation
is therefore always useful for a clarification not only of Kamalasila’s, but also of Santaraksita’s
text.

17" Cakrapani (third quarter of the 11" cent. CE; cf. Meulenbeld 2000: 93) is quite removed
in time and tradition from Santaraksita and Kamalasila, and at least one deliberate change (in
the text of TS 1695a) can be detected. Elsewhere, his readings do not amount to different mean-
ings; thus, they are not considered substantial variants and only added for the sake of complete-
ness.
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(K 482,13; S 588,3; J 85b4, P 31b7; T 75a4)

asmin'® sati bhavaty eva!’ na bhavaty asatiti ca /

tasmad ato bhavaty eva® yuktir esabhidhiyate //1691//

Ylpramanantaram eveyam?? ity aha carako munih /

nanumanam iyam yasmad drstanto ’tra na labhyate* //1692//

upalabdhya yaya* yo ’rtho jiiayate tadabhavatah /

nastitvam gamyate® tasyanupalabdhir iyam mata® //1693//*

pramanantaram esapi drstantady**anapeksanat /

drstante ’pi hi nastitvam anayaiva prasidhyati® //1694//
(K 482,21; S 588,16; J 185a7, P 141al4; T 102b4)
yuktyanupalabdhi®® adhikrtyaha — asmin satityadi. tadbhavabhavitvena ya tat-
karyatapratipattir’! iyam yuktih. iyam ca savikalpakatvan na pratyaksam, napy
anumanam, drstantabhavat. tatha hi — drstante? ’py ata eva tadbhavabhavitvat
Statkaryatapratipattih, tatrapi drstanto® *nvesaniyah, tatrapy apara ity anavastha
syat.
tasmat pramanantaram eveyam® ity aha carako vaidyah.
tatha ya copalabdhi*®nivrttya nastitvapratitir iyam anupalabdhih, asya api pra-
manantaratve yuktivad®’ eva® nyayo ghosaniyah.*

8 gsmin : yasmin AD.

Y der ’di byun la T for bhavaty eva.

2 eva : etad AD.

2 di yod pas ni *di *byun gi /’di med par ni ’di mi *byun T, a second translation of 1691ab
inserted before 1692a.

2 eveyam : evedam AD.

2 labhyate : vidyate AD.

2 upalabdhya yaya KS; P : upalabdhya {yay J.

3 gamyate KS; JP (: jiayate PST).

2 mata K; JP (PST) : matah S.

¥ Cited in PST 2.128,7-8.

B drstantady® KS; P : drstant{ar}ady® J (: °adi® n.e. T).

2 prasidhyati P : prasiddhyati KS; J.

3 rigs pa gZzan de yod na yod pa dan mi dmigs pa’i T for yuktyanupalabdhi with embedded
gloss on yukti.

3 ya tatkaryatapratipattir J, {ya taytkaryata® P (de’i *bras bu iiid du rtogs pa gan yin pa T) : ya
tatkaryatapratlttr AD, yatkaryatapratipattir KS.

2 drstante S; J (dpe la T) : drstanto K; P.

3 tar° ne. T.

3 drstanto : drstanto *nyo AD.
eveyam : yuktir AD.
3 dmigs pa la sogs pa T for upalabdhi®.
37 sna ma bzin du T for yuktivat.
evan.e. T.
3 ghosaniyah S; JP (brjod par bya T) : anvesaniyah K.

=

=N
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(K 483,1; S 588,12; J 86a2; P 31b10)

karyakaranatabhava*’pratipattir na sangata*' /

tad atrasyam* na bhedo ’sti sadhyasadhanayor yatah* //1695//
(K 482,27, S 588,23; J 185a8; P 141a7; T 102b7)
karyetyadina pratividhatte. karyakaranata cabhavas ceti* karyakaranatabhavau,
tayoh pratipattir iti vigrhya samasah. tatra karyakaranatapratipattir yuktya,
abhavapratipattir anupalabdhyeti yathakramam sambandhah. asyam iti.* yuktav
anupalabdhau ca* pramadvaye ’pi na sadhyasadhanayor bhedah.

(K 483,8; S 589,2; J 86a2; P 31b10; T 75a7)

tadbhavabhavitam muktva na hetuphalatapara /

drSyadrstim vihayanya nastita na pratiyate //1696//
(K 483,7; S 589,9; J 185b1; P 141b2; T 193al)
katham ity aha — tadbhavetyadi. yuktau tavan*’ na sadhyasadhanayor bhedah.
tatha hi — *8tadbhavabhavita hetuh, karyakaranata** sadhya. na canayor bheda
upalabhyate, paryayatvat tarupadapavat. anupalabdhav api ca na bhedah. tatha
hi — yady upalabdhinivrttimatram™ vivaksitam, tada tasyasiddhatvat ptrvavad
anavasthadidoso vacyah. athanyopalabdhir evanupalabdhih, tada dr§yanupalab-
dhav evantarbhavah. anaya ca nabhavah sadhyate, tasya pratyaksenaiva siddha-
tvat. ata evaha — drsyadrstim vihayetyadi.

(K 483,18; S 589,4; J 86a3; P 31b10; T 75a8)

tadbhavavyavahare tu yogyatayah prasadhane /

sanketakale’! vijiiato® vidyate ’rtho nidarsanam //1697//
(K 483,16; S 589,15; J 185b2; P 141b5; T 103a5)
atha matam — nabhyam® karyakaranatabhavau> sadhyete®. kim tarhi. tadbha-

vavyavahara® iti. tatraha — tadbhavavyavahara ityadi. tayor®” hetuphalatabha-
¥ karyakaranatabhava® : karyakdaranabhavasya AD.

4 sangata JP (Cbrel T), AD : samyata KS.

2 tad atrasyam : tasmad asyam AD.

gan yin pa T for yatah.

°karanata cabhavas ceti S; 1 : °karanabhavo *bhavas ceti K; P.

asyam iti n.e. T.

* di dag ni add. T.

4 tavan om. AD.

® atra tad® AD : tad®.

¥ karyakaranatd : karyakaranata ca AD.

0 upalabdhi® KS; J : upalambha® P.

U dnos su T for °kale.

52 sanketakale vijiiato : sanketakalavijiiato AD.

nabhyam : na AD.

karyakaranatabhavau : karyakaranata AD.

55 sadhyete : sadhyate AD.

¢ tadbhavavyavahara em. (de yan yod pa’i tha siiad T) : tadvyavahara S; J : vyavahara K; P.

tayor : tasya AD.

43
44
45

53
54

57
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vayor®® bhavas tadbhavah. tatra vyavaharo yah, sa tadbhavavyavaharah, jia-
nabhidhanapravrttilaksanam anusthanam, tasmin yogyata sadhyate miidham
prati.? yatha® — ye yadvyaparanantaraniyatopalabhya®'svabhavas te tatkarya-
vyavaharayogyah. tad yatha sanketakalanubhtitah kulaladivyaparanantaropa-
labhya®svabhava ghatadayah. tatha ca talvadivyaparanantaraniyatopalabhya®
svabhavah $abda iti svabhavahetuh.

tathanupalabdhav api vyavahare sadhye prayogah — yesam upalabdhilak-
sanapraptabhimatanam yesv anupalabdhis te tadabhavavyavaharayogyah. tad
yatha visanabhavavyavaharayogyah $asamastakadayah. upalabdhilaksanaprap-
tabhimatanam parabhimatasamanyadipadarthanam anupalabdhi$ ca tadasraya-
tvenestesu $abaleyadisv iti svabhavanupalabdhih.

tadviviktanam $abaleyadinam upalambhan nasiddhih. napy anaikantikata he-
tor,** abhivyakter nirakarisyamanatvad® etavanmatranibandhanatvac cabhava-
vyavahrteh.® napi viruddhata, sapakse bhavad iti.
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